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Introduction

This is a t2lk oo the econnmic gyytem of Islam which
the laatned aothoe biosdens: from Radio Fakisjas
Exhore on March 2, 1548 Tt iy being reproduced hers
in the bope thet it will sarve wa n good introducrion
Yo the subfest-matinr of this book.

To keep the cconomic 1ife of man on the Lines of Equity and
Truth Islam has lgid dewn certaln rules and has prescribed cortain
boonds within which the entire 1ystem of production, consump-
ticn and circulation of wealth must operate.

Islam does ot concern itelf with the modes of production
and cireulwiion of wealth, These modey change with the progress of
civilization from age to xge and evolve out of buman circwn-
stanots and peeds. Islara requires thet in sll ages and nnder aly
circumstances, the economic order of society must conform to the
privcinpies and bounds prescribed by it.

Islam holds that lind and everything in it has boen ereated
by God for the benofit of man. Hence it is the birthright of
every individanl to secure his livelihood from the lend. Jo this
right all men are equal. No one can be deprived of thisc right,
f0T €20 aay one claimy any precedence over the other in this res
pect.  The Shariah eacludes no fndividual, race or class from
availing of any means of Hivelihood or.adopticg any profession.
Similarly no distinctions calculated to reserve certain means of
livelihood or professions for some special class, race of family
may be set up. All men have an equal right and must be afforded
an equal opportunity to share in the produce of the God-made
earth. The products of Mature, in whose making or finiching
0o man has expended his labour or zkilf are the propecly of all
and every individual has the right to avail of them according to

his need.
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Water of the rivers and springs, forest wood, wild fruit, grass
and paitore, air, mérioe or desert animals, open mines and all
such economic resources are not the monopoly of anyone nor can
any restriction on their free use by all and sundry be imposed.
However, their large-scale explostation for business LY poRes
should be subject to state taxes. It Is not meet to et God-made
things lie unused. Either one shonfd put them to hix owa nse or
Iet the others uae it. Tt s on this priuciple that the Islamic law
lays dowa that no lessee can keep the state-granted Tand unused
for more thae thete yearg, Tf he does not bring it under cyltivas
tion, or build ou it or put it to some other use for three veass,
then st the expity of this period, the land shaH be treated 35
evacuee. If some other person oecuples it and puts it to use, no
suit shall be admitted agginst him, The Islamie Government it-
_sclf bas the power (o cancel the lease and tranafer the land to
someone eloe for seitlement.

 Whoever sécurss 4 thing e & netursl state and makes i
useful by his owan labour and okill, becomes its owner. For in-
stance, if a man occupies fallow land on which oo one has sa
extabliched right of ownership. aod fhen puts it to some use, he
cannot be evicted from that land. GQwnership of property origi-
ated in this way according to the doctrine of Islam. Tn the initial
stage of human settlement on earth, gl things were open {0 st
by man. Whoso got bold of a natural thing and made it usefyl
in some way became its owner, that is, he obtained the right to
reserve thet thing for bls owo st and charge a price [rom anyone .
who wished to teke advantage of it. This rule being the anhgral
basis [or all economic transactions among men, it should not be

tampered with.

The Praprictury rights which ont obtains through lawful
means must be respected, The gquestion o be decided is
whether an ownership is vadid by Shariah law of not  Titles of
ownership which are invalid by Shariah law must be pbolighed.
As for titles which are valid by Shariah law, no Government or
Parliameat has the avthority to forfeit of diminish them. - Mo
system designed (o abolish the rights senctioned by Shaiizh can
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be established in the name of social good. To cut down the
restrictions which Shariah has laid on private gwnership in the
interest of the community i3 as bad as to cobance those restriz-
tiom. It is incumbent wpon the Ialamic state to profect the
Shariah rights of the individual and to exact those righis of the
mmmunll: which the Shariah bas imposed wpon him. God does
not observe equality in the distribution of Hbx bountics, but in
His whdom, gives precedence to some persoms over others,
Beavty, meclody, health, physical streagh, mental capacity.
environment at birth......in those and several other reapects no
two homen beings are equatl,

Similar # the case with livelihood. The Natural schetme
dovised by God iteclf rexquires dosparity among meén in  mspect of
Hwefibood. Honce im their porpose snd peinciples all such
achimmes =m are enforced with a view to extablhhing an artificial
equslity among men sre wrong fion an Iolamic poine of view.
Istam dots not envisage equelity of livelibood, but eqoatity of
opportunity in the struggle for earnimg bwelihood,  Islam
stks to remuve all obstacles, legal or cwstamary, which
prevent & man from realising hix full poteatial in the econcmic
struggle, nor does Istam allow the hereditary advantage of certain
classes, races or families to solidify into a.permancnt legwl right.
Both medes forciMly replace a nafural inequelity by an artificial
equality, That is why Fylam intends to climinate theen and bring
the sonomic system to such a n.tl.urn.! state that every individual
should enjoy freedom of cadeavonr. However Dilam doa oot
agree with those who with to snforce cquality in the means of
endeavour and reward, for they wish to vansform natural inegqua~
ity into artificis] equality.

Only that system can approximate to Matare in which every
individusl starts his econcmic struggle from the place and condi-
tion in which Aflah created him. Oone who it born with 3 motor
sar shoukd drive ; he who has merely tw , feet (o stand on should
ran o his lega; and the one who is born Jame should limp - along.
The law shoudd ocitheér create 2 permanent mopopoly of the
motorist over motor car nor should debar the lame from sccuring
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;mutnrul.mrindhad:hnuumth forced to start the
sconomic eace from the same polat and in the same condition
and keep all the puriiclpanes yoked topether on the rack.

On the eotitrary, while the law should not come in the way
of the lxme pedesirian yecuring a motor car by dint of his ability
and hardwork, it should not undgly protect the motorist if

Ielam envisage & frex amd fair ccopomic race but it alsa
requircs that the participents should not be callous and
inconsiderate but generous and helpful to one amother. Om
the one band Istam Jevelops among its followers & sense of moral
obligation towards poor sod backward seclions of the socicty,
on ithe osther it requires the catablishment of 2 permanent instit-
‘tion which should guaranter materizl sapport to diasbled and
helpicsa mearbers of the socioty, Those who are unable to parti=
cipate in the economic struggle shouk) receive their share of
*naticnsl wealth through this [nstitution ; this institution showld
raige amyl st golng those whom unfavourble circumstances havs
bronght low : and it showkd extend support to thoss who may
need it for sterting off in the economic struggle,

For this porpose, Inlam has enmcted the law that Zakat at the .
tabe of 247, per year shall be levied on National BAvings as with
at an commercial capital. Similarly' 10 or $%7 of the produce
of ushri lands shall be exacted as Zakat. Upon certain  tnineral
products the rate shall be 203, whils on a spexified number of
catile hends 8 certain ratlo of Zakat shalf be impoted. The pro-
creds of all these levies shall be diverted to the assistance of the
poor, orphans, old, disabled, the unentployed, sick and other
categories of indigert people. This is a systetn of social Ingyr.
ance under which o member of the Islamic society will zemain
tn want of the necassitien of life, no working man will *Find him-
sell 2o driven by the fear of starvation ax to accept any terms of
employment that the industrisfist or the landholder mtay care 1o
offer him and no man’s state will Fall below that minimum level
which is a pre-reqoisite for participation in ecanomic activity.
Inlamt wishes 1o cptablish such a balence betweep Indjvidual
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and society that the individual ahould retain his identity and
freedom, without wodermining public iaterest but esgentislly
propoting it. lslim does oot approve of any political ar
economic orgenization which sesks to submerge the individual
in 1he socicty, and stoltify the Bowering of his per¢onatity.
Nationsiization of all means of production in a country
inevitably requlis in socisl regioneniation. Under this circumat-

agce the preservation and davelopment of lndividual person-
ality bacomes very dificult, even imposiblz,  Just a3 poiltical

and social freedom is ementinl for the yrowth of personality, so
to alarge extent ia economibc leeedom. 1f we do not sesk the
complets aonihilation of human personality our corporate lifo
should allow soope for the individul 1o preserve bis conscience
by free cconomic wctivity aad vealisa tho potential of hie
physical and mental powers Io secordance with kis wptitnde.
Rationed livclibood, whow keys ats held by others, even
if 1t ia ample, cannot be pleawant, for ity demorstising
effect csnmot ba offret by a full stomach, Jost an Islam
abhors & regimeated soclety, 3¢ 1t aleo condernon a larrer Jfaire
society in which the individusal galaa &t the cost of public jnter-
e1l. The golden mean between thess two extremes 88 adopted
by Islam covisagss that the Indivldoal seddled with certain
fedtfigtions end responuibilitiys shoold be loft free to conduct his
aflairs, This is oot the ocomaion o go into the detuils of these
testriclions and duties. 1 shal), thersfore, content myself with
presenting their gist before yow. Take ihe mcans of earoing
tivelihooad Aret, No Jegal symem has sot up such a sharp distioo-
tion between right and wrong mesps of edrning livelihood as
that of Istam. The law of lalam scrupulously condemna every
mests of earning livelihood whereby one Individual gaios (o
the mnoral or material datriment of another individual or
nociety, : |
The Idamic Law proscribes the maoufsciure and salka of
liquor, prostitution, dancing, singing and wousic, gamblipg,
speculation, lottery, caury, transactions involying specalation,
cheating and dubloos commercinl denlings in which the goln of
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one party is azsured while that of the other is doubtful, hoard-
ing with a view to raising prices and all other forms of business
harmful to the cumpnnit:r ns & whole. A study-of the Econo-
toi: Law of Izlam will feveal to you a long list of the Prohibited
mean: of Earning Livelihood, incleding several of those by which
wnder the present capitalist system individuals become million-
mires. Islam imposes & legal ban on all such meams wnd
permits man to carn bis livelihood by those meany only in
which he recejves x fair retdrs for genuing sod useful setvice
rendered o others.

Ielam acknowledges a man's right of ownership over that
which he has earned by lawful means. But even this tight is not
unfimited. Islam binds a man to spend his lawfully earned wealth
in lawful ways only. It has clamped such restrictions oo expendi-
tore that a perion can lead a clean and pure life but capnot
squznder his wealth in voluptuows living nor can he adopt so
astentations & style of liviog as to inspire awe in others. Some
forms of extravagance have been clearly prohibited by Islamic
law while regarding some otber forms of extravagaace which
bave not been explicitly detailed, the Islamic Qoverament
is autkorised to put a ban op them.

A mao can keep weallh left with him after legitimate and
raagonabls expense and invest his savings in a profitable venture.
However thesz Uwo rights are also subject to Hmitations. I 1he
amount of bis savings exceeds the statnrory limit, he shall pay
Zakat out of it at the rate of 2}% per amoum, He shell in-
vest his savings in lawful enterprise only. Whether 4 man sets
up his owa business or invests bis capital in the form of cash,

land, :mplements or goods in somebody else's business, bath
forms of investments are legitlmate.

_ Working within 1he above bounds if & mang does become 8
millionaire, Islam will not interfere with bim. His good for-
ine will he regarded as a boon from God. Yetin public

interast [stam wiil impose two conditions on this miltioanire.
One, ke shall pay Zakat oo his trade goods and ushr oo
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agricultucaf produce. Two, he shall deal fairly with his busi-
Beay pariners and employees. If be fails in this duty, the
Iilamic Government will apply coercive measures to bring him
o the palh of justico. Furtbermore, Islam does not allow
. the waalth earped within these boopds to  remain
concentrsted in the sarme hand for long, hut by the
law of loheritunce redistributes it af the end of AVETY gener-
stion. In thjz matter the tendency of Islamic Law is waique
among the legal systems of the world, which endeavour 1o keep
wedlth concentrated in the same family generation afier gener-
Blicn. Isiam oo the other hand has enacted Lthat wealth socum=
ulated by 2 man shall be distributed at his deaih among his
neatest relatives. If there are o ocarest rclatives, the distant
relations shall inherit the deceased’s wealth according o ths.
prescribed ratjio, If however, oo neer ur distant relative of
the deceaned is forihooming, the stote shall inherit bis pro-
perty. .

This Law militates agaiost the perpeival mainfenance of
targe empital or land-haldings.

In spite of ull the above restriclions il any evil doos
result from Lhe comcenlealion of wealth, thiv lust Blow zompie-
tely climinates thag evil. -
(By courtesy of Radio Pakistan)



The Economic Problem of Man

and
Its Islami¢c Solution?

The econcmic problem whick cctupies in these days the
centre of our intellectual Jife bad paver before attmined so much
prominence or assumed the imrortance it does to-day. 1 use the
word “‘prominence” beCause, as a matter of fact, the importance
Whichk economics natursly bas for the life of mankind hag alwaws,
m every age, impelled individuals, ccmmunities, nations,
countries, and indeed all men to pay due gitention to it. Bur iy
owr days this attention hes turned into an chsession leading to
the creation of 2 new science of ceonomics, embodied in volumi-
aous  books, with high-counding terminoiogy aad  Marge
organisation at ity back: Aiong with this, new complications
have been introduyced in the prodection, distribution and acquisi-
tion of the necessitics of lifs. Ag a result of this there is such a
plethore of discussion apd teientific research aboye economic
problems, that in fece of it 2] the other probiems o manpkind
&etm to have paled inte insignificance Strange to say, howgver,
that the object on which the attention of the whole warld hus
been riveted ip this maoner, instead of getting any ncarer solution,
® becoming more and more complicated. In fact it has become a
vertable enigma. The absiruse termicology of the science of
economics and 1he scholarly subtleties and Rajr splivings of
eConomic experts have so confounded agg mystified the ordinary

). {Being an Aﬁ’rr.u defivered In 1he Muslim Uniuuﬂ;,_
Aligark, on 20tk Octaber, 1941,

8
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people that the poor fellaws, on hearing these expert discussions,
stand aghast before the compleaity of their economic prahliem
and lose all hope of its solution, like a paticnt who jx Frightened
ol hearing from his docter a biggish Latin name for his discase
and thinks that he can be cured of his indisposition only by the
special grace of God. In point of fact, kowsver, if the smoke-
sereen and cloak of this scientifie lerminology and techinica]
discussion is cast aside and the matter it looked at in it plain,
natural simplicity, the economic prablem of man can be easily
understood, the advantageaus aspects of the various solutions
adopled can be examiped without difficulty, ‘and the correct
solution of this knotty problem cap come within casy grasp of the
ardinacy man.

Apart from the magiv of professianai complications and the
figinarole of ter minology waven riumd this problem, a further
complication has arisen by reason af the fact that the economic
rroblem of man which was, indeed, a part nf the larger problem
of human lifzs, has been separated from the whole and locked at
as if it wore an independent problem by itself. And gradually this
aftilude bas taken swch a firm oot that the economic prablem
has come to be regarded as the sole problem of life.  'This is
even a greater mistake which bze mpde it aolution infnitely
difficult. This attitude is, however, utterly unscientifie. Itis as
if an expert in liver diseases isolates the liver from the whole
bodily system and, distegarding the position allotted to and
occupied by the liver in the hyuman Body and its relationsbip
with other bodity Organs, starts locking at 1he liver in 1m0 ation |
ard lhen becomes s0 much absorbed in ils examination that
ultintately the wholc hodily Mrame god physical system appeans 1o
him ar a vast liver and nothing else. You can very well understand
that il the problems of bodily health were sought to be safved by
Ihis “liverish™ altitude, Low impossible of solution they would
become and 1o what extreme dangers will buman life be exposcd.
In the same way if ec onomics is isolated and segregated from
the whole of which jt is a part and an attempt i= made to solve
all the problems of life by meems of economic pataceas as il man
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were o motc than an economic animal and his moral and spicitgal

sapirations have no reality apart from his economic endeavours.

you should not be surprised il chzos and confusion are the final
result,

Believe me, the existence of experts and specialists is one of
the many calamities of modern age. A comprehensive and
general outlook on life and its problems is becoming rare every
day. Man bas become a toy in the hands of one-gyed speciblists
of the different sciences and professions.  IF there is a physicist,
he staris salving e ciddle of the universe on thc streogth of
physics alons, i one is obsessed by prychology, one seeks ta
build up a whole philosophy of life on the basis of his psycho-
logical observations and experiments. If a man's knowledge i
confined to ssxology, he apnounces strajghtaway that the whole of
humar life is rotaling on the axis of scaual passions so much so
that cven the idea of God entered the human mind through this
door. Similarly people who are engrossed in economics seek to
conviace macokind that the real problem of their life is the
economic probiem and all other problems are nothing but its
off-shoots. As a matter of fact, all these problems should be
considered together as 2 whole and each scparate problem cught
to be viewed as a special aspect of the single totafity. Alb of
them oceupy a particular position in this whole and derive their
importancs from that position enly. Man possesses a physical
bedy which is subjact to physical laws ; from this view-poini man
is the subject of physics. But he is not 2 mere physical bedy so
that all his problemms could be solved by physics alone He k2
biclogical being 35 well, subject to binlogical law, and from this
noiat of view he s the subject-matter of the scienge of the biology
also. Bul then again he is oot merely a biological animal end
B complete system of laws for the regulation of Jife canaot be
deduce from the science of biology or zoology, In order-to
sustain hin life Le needs food, clothes and shelter ; and viewed
from his stand-poinl economics covers an jmpotiant aspect of
his life. But he is oot merely 3 food, tlothing, snd shelter-
seekiog amimal so thar the whole philosophy of his life counld
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be fouaded on ecopomics elone. For the preservatipn of
spccies man has recourse to reproductiog and there is there.
fore found in him g strong  sexual iendegcy. Considered
from this stand-point the sciencs of sexclogy is alzo important
for kis life, Bor herc 2gatn be is not wholly an jostrument of
reproduciion to be examined merely with sexological glasses,
Mao i3 possessed of a mind furgished with the means of know-
ledge and cognition and charged with passions and desirey.
From this poiot afl visw psychelogy covers a large part of his
being. Bui then again be i3 pot mere mind for 3 complets
fcheme of his life ta be deduced From the principles of psy.
thology. Maun is also a social beiog obliged by his very nature
0 mix with other hygan beiggs. From: this point of view
many aspects of his tife fall ygder seciology. But his sociability
in merely oan of the qualitiss of his Existence and it would be
foolish if the scienco of sociology is relied upon fo furpjsh a
complete blue-print of hig life, Man ix an intellectval beipg
whose nature demaads the satisfaction of his reascn ns well,
Frem this poiot of view ratiorral sciences elso watisfy one of
his special requirements gog demands. But, again, he §4 not
solely an intellectval being amd rational sciences aloos can
bardly furnish the full material for n copplets plan of huwman
life. Man is a morat gad spiritupl being (oo, exercising dis-
tinction between good apd evil, and possesning an iopate urgs
td reackh out to realities bevond the comprehension of reasom.
From this poiat of view the meral and spiriteal sciences satisfy
apother lmportant demand of man’s pature. But then, again,
he is not all morals and spitit from top to bottom o that
merely maorkl and spiritual scicrees copld suffice to puide him
through life. Truly speaking, mag is Bll thege things takezn
together, while apart from them, 1hers ig o very important
fact 10 be considerad about bim, namely, that with all hig
being and in el the difercat azpects of his life be is part of
ihe vast and immense #ystem of thls universe. Viewed from
thin stand-point, the queslion aa to what position he occnpice
in 1his universe and how he should werk as a part of it Assnmeg
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the highest significance, for unless his position ip the unjverse
i1 corcect]ly determived, oo satisfactory code of 1if: and
conduct-can be avalved for him. It slso becomes necessary
for man to determine the objects for which he should work
and to decide whether those objects are comsistent with his
digaity and the position which he accupies io the universe.
The last two questions are fundzmental to buman 1ifz. [ is
on the basis of these twe fundameretals that a whole philosophy
of life is evaolved, and under tha infuence of that philosophy.
all scicnces which concern mea and the world accumulate facts
within their own respective spheres and oo Lke bésis of con-
clusians drawa from the factz a ife programme is chalked oul
for the guidance of man.

1t should be guite clear now that if you wish to vnderstand
geny problem of your life, it is wrong {o confioe your &itention
microscopically to that particvlar problem ilonz or to lack
upon life as & whole with 2 preconaceived bias in favour of that
narticular branch of lif= to which the preblem is more nearly
relat=d. Rather for a correct .understanding and {rue com-
prehension you shall have to ook al it 5o ita rclationship with
ather problems with a clear idea 8% to the correct position it
ogcopies in the complete whale and thea precesd to examine
the matter with an unprejudiced and impartial mind, Similarly,
if you Bind anything wrong with the equilibrium and balance
of life and desire to put it atight, it will be still more dangerous
if you treat one of the problems of life as the whole problem
and revolve the whole machinery of existence on that particular
point. 1f you dao this, you #ill merely upset the whole balance
pnce agdin. The correct method of reform is to examine wilh
ao unbiased mind the whole scbeme of life, from ils basic
philosophy right up te the detzils into wbich it branches off
and then to Jocate 1he &vil and discover ils Lrie pature,

Sa the main rearen for the difficolly encouplered in uader-
nianding and correctly solving the economic problem of mao
is that some prople fook at this problem from the poiat of
vicw of econamics slone ; others exaggerate its importance xod
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declare it to be the whole problem of lifs ; till others wish to
build & complete philosophy of life aod - the whole wyslcm of
morality, cafture, wod soclety on economic fowadatlons only
and o this mannct they have redoced man's pogition in this
world to that of & frer grass-enter in a pastore, for if economjoy
Alono were to be the foundation of bumen life, then the jdes
for which man exists is no better thanm that for which a buliock
exista, pamely, to fatten himself mercily on the green grass.
Likewise, if the¢ cconemic stand-point predominates in (he
ipheres of moral, spiritual, rational, sociological, paychological
and ather sciences, it wil} [rad o a very great diseqailibclom,
because in thess spheres of lifs, cconomics has mo application
whatsoever. Applied to thass apheres ecOnomics will convert
morality aad spiriteality into selBshuess and, materialism,
transform the rational scicmces into the culinaty arts, infuse
business motives and commarclal ideas in social conduct apd
tead paychology to study man s merely an economije anima),
Can there be a greater injustice to bumanity ?

The Real Economic P rohlem

If we Jook ut the question in a plaig, straightforward
manncr, avoidieg terminclogical and professional Com plica-
tions we find the ecopomie problam of Man to be 00 mare than
Lhis ; with a vitw (o spatain and advance homan civilization
how to ereange ecopomic distzlbution so as (o keep sl men
spplied of 1he pecessities of existence and to sen that EVETY
individual im society is provided with oppottunities adequats
1o the developmient of hig persondlity and the attainment of
the highest possibie parfeetion secerding to bis capacity and the
aptifur'e, .

In the eazliee times the econonic problem was almost A%
simple for wen 83 it is for aoimals, [nBaite means of life wera
scatiered on God's good earth,  All that was aeeded to andtaIn
the life of 1he human specles was available in abundance, Every
ONE Weat oul to seck his portion and abtained It from t(hese
(fEasUres. Mo ome had to pay the price of hiz necessities oor
WA o0¢ man's portion in the grip of another. This bolds
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g00d even today a5 far an apimals are Coucerned. Buot in
anciznt times almost similar conditions prevailed for mankind,
Ope could just go out and secure ona's natoral food, either in
the shape of fruits or by huntiog animals, One could mansge
to caver cne’s body with natural products and form 8 shelier
aad refuge whenever he found s snitab]e placs. Bur GQod did
D0t ‘mexn to keep man in this condition for o loag lime. He
had eadowed bim with an innats urge to setk out 2and aebstjty|e
eollactive socjal life instead of the iwolated individaal |ifs T
which he was boro znd by his owh lahour to create fop bimself
better encans of Jife than thove with which nature had furpished .
bim. The natural dasire for a permanent relationship between
mat and woman, the dependence of a humen child for a longer
pericd on the protection of his parents, the decp igterest of
man in ki progeny and the affection between blood refations ;
these were the things which nature had ingrained io him to
direct bis efforts towards bollding & sogial life, Simailarly, not
being content with oxtaral products b produciag foodpraing
for himsell by tilling the land ; not being satisfed wich coveriag
his body with leaves bot producing eloth for himsslf by kis own
indastry ; not Jjviog in cavey and dens bt {oastructing honses
for himzell ; pot considering it spfficlent 1o satisfy his needs
with pbysical implecents but inventing stone, iron, wooden apd
Other implements ; all these urges had bees (mplanied in him
by Providence and necessarily implied that be shorld gradually
become civilised. Hence if maa became social and civitised
he did not commit eoy crime ; rather thig was the ighercut
demand of bis nature and 1he deliberate purpose of his Crealor.

With the advent of eivilisation ccrlain thiogs wrre jo-
evileble, £ g, )

(1) thet the necessities of humag life should multiply and
oe single individual be able to secare a)i his necessi-
tiey, some of which must be sceured for him by others,
while he bimself should seoure a part of the necessitjes
of others ; '

() that the nzcessities of life shauld be txchanged and



(3)

(4)
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gradoilly some medivm of exchange should be avolved
and catablisbed ;

that the means of production for the mecessiiies of
life aod mesns of trgnyportation and communication
shonld woltiply and that man showdd take advantage
of all the inventions which may come 10 his knowledge;
nod :

that man should have the satisfaction and Bssuraace
that the objects which be haz secored by hix own
indusiry, the implements with which he works, the
ground on which be has buile his house, and the piace
where he carries his professional busipess, ail thege
will remsio ja bls possession, snd after his desth be

tranifarred to thase who may be nearer and dearcr to
bim than others, '

Sa the appearance of vorlons (rades and professions, the
s¥sicm of purchase and tales, the fixation of prices of com.
madities, the Introduction of coins a8 2 standard of price and
medium of exchange, jnternationa]l commerce snd EXpOIt And
import businezs, the utilisation of ail sarty Of oew means of
ptaduction, and the evolulion of the righia of propearty and
succession ; all that wax quite netural to man apd there was

nothing

talul in it of which he Should repent, Beaides this,

with 1he development of social life it way also BECESIACY :

(1)

(2]

{3)

that owing in the disparity which cature itsslf has
created in the pofentialities and powers of different
individunls, some Individuals should be able to FATD
and produce more thao they need and some should be
akle to secure only their bare necessities, while glkers
even less than what they need ; '

that some individuals should be able to sscyre & better
$tart in life jo consequence of inherited wealth, and
some should start their life with fewer meany, while
others should ‘start their struggle in life withour 2ny
means whaisobver : ©

that owWing Lo the operation of natural causes (hegp
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should be found jn every social aggregate mean wha are
unfit to participate in the busisens of life ; for cinmple,
childran, the aged, the sick and [ncapacitated peraons;
and

(4) that there shonld be certain individunls who offer

themselves for employment and certain others who
secure their services and by this means besides the
development of [ree industry, trade, and sgricultars,
the relationships of employcr and employee assume 3
eocizl imporianee,

All these Factors are, alsop, in their own way, the natural
consequences a0d ghegonmens of man's social life, and their
emergence t0o i+ by no means as evil which rmay call for
suppression. Unable to irace ibe real source of the evila which
fow from altogether different social causes, many penple lose
their levetheadness and start dencuncing individual awoetship,
money, of wachives or the patural ineqoelities of humamtr,
and semetimes civilisation itsclf. This is. howaver, in reality
a case of wrong digkoosis aod wrong remedy.,

Apy attempt ta check the natural process of social evolos
tion and to eliminate those esseatiab aspects of social life
which are the prodocts of basic humae natere js, certainly,
develid of all sense and, involves a greater possibility of loss
than that which 15 tried to be offsei.  The real econemic pro-
biem of man does not consist in finding out bow to prevent the
development of civilited social life or to interfere with the
natural course of its advance and eliminate its zssential aspects;
the real problem is how, while keeping intact the patural
evolution of social forces, to prevent social tyranay eod
iijustice, to fulfil pature's demand Lhat every creature shouid
feceive its poriion, and to remove those obstacles which cause
the faculties end powers of 2 large oumber of persons to be
wasted away mérely on eccount of lack of pecessary means.

The Causes of Evils in the Economic System

We showld now examine what are the real capses of the

present ecopomic cvils agd what is the patgre of this evil,
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Evil in the econcmic system begins when the natural selfish-
ness of man cxcesds the limits of moderation, It develops:
with the aid of certain oiher imwmora] habits and receives
Farther support from an inberently dafective peliticat system,
especially if the latter hys no maoral basis.  After throwiog the
whole ¢conomic aystem ont of gear, it poisons the entire 3ocial
life in all its ramifications. I have explained thar both
individual owoership of propesty and the fact of Some
jodividuals being economically beiter placed thaa otbhers were
in accordance with the patural acheme of things and are no
evils by themseivea., Mo evil effect conld arise from them if
all the moral quatities of man had had the opportunity to ngsert
themselves in their proper balance and true proporticn and
il externally a politicel system existed which would maintaia
justicc at all costs, even if 1t eame to the application of forge,
Bat whal transformed these two things into positive evils is the
fact that peopls who wers in n better condition economically
owing ta the operation of natural causes fell & prey to selfish-
ness, parcow-mindedeess, jealomsy, miscrlinesa, greed, dis-
honzsty and worship of the self. The devil put into their
keads that the means of lving which they had acquircd in
escess of thelr 72al needs and to which they had full proprictary
rights, could be speat rightly and ratiopally in two ways, ¥if.,
(1) im their own comfort, pleasufe, recreation, embellishment
and good living amd (2) ia acquiring farther mcans of living
and if possible in petticg hold of the means of ather people,
Ibereby erectiog themselves into veritable demi-goda. The Lrsi
sutanic idea ressltcd jo the rich refusing 1o recogaise the rights
of thost member; of the commuaity whe were deprived of a
share in the distribution of wealith or who obtajned & share
Jeas than their real oeeds. The rich considesed it parfoctly
carfz¢t to leave these people im starvation and destitution.

Their sarrowmindednass did not permit them to realise that
such an attitude would breed professional criniinals io human
sociely, pfodiuce men steeped 1o igoefance and meanhess,
make them B prey to physical weakeess and discase, and (hat
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the physical and menizl powers of these persons wounld be
arretted in. their development end prevent them from playiog
their paet in the evolBtion of homan celivre apd civilisation
and thit would injore and damage that society ss & whole of
which the rich themaelves were & part, Not content with this,
the wealthy folk muliiplied their necessities of life very much
over and above theit real ateds, and for the purpose of fulflling
the artificial and self-created requirements of their self-aature,
they made many of those persons who could have served civilis-
aticn in their own way my subservient to their selfish personal
ends. Hence for these rich people adultery became a necessity
for which an sravy of prostitutes, go-betweras and disreputable
agenis hed to be reervitsd, For them music was n regalar
need, to satis§ly which aopther army had to be secured, of
musicinps, dancing glrls, drom-beaters and manufacturers of
mugical instruments. For them it was necessary to  have
numercys unbealthy recreatiora for which purpose a large force
of jestery, actresses, storytellers, photographers, painters and
other useless profestionals had to be rmised. They also felt
the need of bunting fof the sake of which many peopls, instead
of being put te some good work, were called upon to drive
abont asimals in jusgles. They also wanted pleasares of
intoxieation and forgetfulness, for which purpose a large
sumber of men were eagaged to prepare liquor, cocaine, opium,
and other drugy snd intoxicants, In ahort, these brathers of
the devil did ot stop merely at involving = large portion of
socisty in moral, rpirftual and physicel degradation, but wers
ctuel enough to divert big portise of bumanity from proper,
and useful oecupations, and force them to take up useless,
mean ard harmiol jobe. Thos they misdirected the pace of
civilisation and roraed it ioto channels which were to lead
mankind to destrction. And 1he matter did not eod here.
In additicn to wasting ali this human capital, they alio migused
the tnaterial wesith 10 their possession. They professed the
necd for palaces, big bunpafows. gavdens, recreaticn grounds,
dance halls, eic., a0 thel even l_ftff death the wretchzd fellows
required for their rest whole acres of Jand and apacious lombs.
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[e thir way the land, the building materialy, and the human
labour which could very well haye provided the res|dantial
needs of other buman beings, wore utilised for the temporary
resort and permansnt residence of each single onc of thege
plomsure-loving people.  They considered it necessary lo have
jewcllery and oroaments, fine dresses, high class crockery,
cutlery and other utensils, meams of ormamentation and
decaration, high clasa means of riding, and God alone kaows'
what other paraphernalia, =0 much so that even their daorg
were consldered to ba paked without costly cortains, and they
could not suffér to keep the walls of theiy palaces bare of
pictures costing hundreds mnd thousands of tupecs, The
flaor of their rooms required to be covered with cSrpets costing
thonsands of rupees that even their dogs requiced golden
collars and velvet cushions. To this mapoer n good deal of
that raw material and much of that human labour which comld
have been used to cover tha bodies and fill the belliex of
thoustnds of human beings was devoted to the self-indulgencs
of one single iadividual.

Such was the result of one pact of that satanic guidancs,
Tho result of the second part proved to be wore, In the first
place, it ix abviously wrong in principle that a person should
be ¢utitled to amass all the means of living over and above his
real nceds which he may have come ta possess and continue to
uie them to secure further meapns. It is evident that the means
of living which God has created on sarth are seant for satis-
fyiog the real needs of mankind, If, therefore, by sheer good
luck one finds himself posseasing more of these means then hin
requircments justify, it only implies that a sprplus which was
really the portion of athers has resched him. Why should ha
therefore hold ic for himsalf ¢ He shuwid look sround for
people who are not fit to secure their portion of the means of
living, or who have failed Lo securs them, or again who have
received [ess thano their needs, and be should realise that it is
these fellows whoae poftion has come into his hands, As they
¢owld Bt yecore it, §t behoves him (o tramafer it 10 them. It
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will be wropgful act if, lostead of deinog this, which it the
proper thing to do, he starts using them Tor securing further
meane of living, for, in any case, Lthe Further means whioh he
will aecure will be much more than his rea) needs and require-
ments, Hence, in atiemptiog o secure them, nolhing iz gained
except the satisfaction of his greed ‘and avarice. The portion
of time, industry end ability which he tpeads in securing the
means of living commensuraie with the real oeeds of bis life
are doubtlass well and truly spent, but (o spend them insecuring
something over and abeve hizs ceat needs, implies that he is
degradiog himself iafo an cconomic animal, nay a wealth~
producing machine, wheress there are better methods of
spending his time and energy and exercisiog hiz meatal and
physical faculties ip pursuite other than the acquisition of
furthar wealth. Consequently, from the point of view of teus
reason and netere the very priacipls which the devil has
inculcated amdng his pupils is inberectly wrong.,  Be, further-
more, the practlcal methods adopted on the basis of this
princlple are so accursed and their eesults so horrible that they
cannot even be Correcily nisexsed.

There mre two methods of utilising the surples to secure
further means, {.£.

{1y that they should be lent on interest, and

{2) that they should be invesled in commercial or iodustrial

undertakings.

Alithcugh bath these methods diffar to some extent in theiT
natore, “the jnevitable result of their combined sction is the
division of society into two classes © ooe, t(hat gmall clasa
which possestes meaos of living over acd above its require-
m#ols and employs those meens to grab furrbher means aof
living ; and the other, that large class which possssses means
just accordiog to iis nexds, or In 4 measure less that its
nteds, of does oot possess them at all, The jnterests of these
two ¢lasses pot coly clash against each other but ipevitably lead
to mutual struggle and strife.  And thos the ecoaomic sysiem
of bumanity which Providepce had based and buijt on mytvai
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cocperation and exchange ends in jnterpecine atrugple and
sirife, -

As this struggle develops the richer clags steadily decreasea
w number while the poor class goes on inereasing for the YETY
oatore of the siruggle is such that a wealthy individual
attracts by force of bis wealth the means passessed by others
less wealihy than himaelf, 1hereby throwing the latter down
into the Jower stratum. In this manoer ibe means of Jife in
the world are becoming gradually restricted and confined day
by day to a less and less portion of the population, and the
greater part of the population is slowly and steadily heading
lowards sheer poverty or absolute dependence on the rich
In the begionitg the struggle starts om a small scale ; then the
infection spreads by stages to all countries and oations so that
even after bringing the whole world within its teatacles it still
crics for more and more. Thus when it becomes a general
practica in any country that those possessing wealth in exccss
of their fecds should invest the surplus in profitable under-
lakings and in the production of the necessities of ljfe,
1he iavestment can  yield full profits only if the enrire
product of industry is purchased by the people of the country
in which the surplus wealth has been tavested, Bot, in
praclice, this docs not happen, and in reality it caonot happen,
becavse those who possess leas wealth than their deeds have
consequenily less purchasing power, and canoot purchase all
the products im spita of their need for them. O 1he ather
hand, those who possesz wealth jn excess 10 their oecds arc
anxions to set aside a portion of their incomes for furtber
investment in proftable uwaderlskings and iherefore they do
not apend a&ll the moeney they can in puschasing coosumer
goods. This results perforce [n a porticn of the manufactured
products being Icft unpurchased or, in olbcr words, a potrion
of \bc investments of the rich pcople dozs not come back yo
them and lies at the debit of ike country's industey as a Joan.
This const jtutes one cycle only. You can imagine, however, that
in every one of the nymerous cycles of this nature the wealthy
cladses will go o ueing & part of their returned income io
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forther investment and in every cycle that propertion of their ip-
vested wealth which does not relura ioto their hapds EDE3 On in-
creasing, thereby multiplylng the debis of the countey's industry
two fold and even thousandsfold, and even to an exient which
that country con never be ina position o pay ofl. In thijs
manner no alternative is lefi te the conntry to &scape the danger
of bankrupicy except exporting for sale to gther conntries gaods
which are left over and cennol be sold in that sountry. This
ia really too tantamount 1o secking covntrics to whick this
misfortune of bankrupicy can be transfeered. Ip this way the
truggle teanscends: the barriers of a single country and steps
into the intefnational! sphere,

It will now be evident that it is nat jost one country which
is running it affairs on the basis of this satenic economic
* system ; tather most of the countries of the world are in the
same predicament ; that is, they are compelied to tave them.
stlves from bankrupicy or, in other words, to transfer thejr
benkruptey to some othes country. Aod this leads o interpa.
tienal rivaley which takes the following forms ;

(1) Every country, In offering its goods in the international
market, tries 1o produce the greztest qusntity at the
mipimum coyt ef praduction, zod this javolves the
scaling down of wages of labonr to the lowest possible
limit, 5o that the portion of natioval weslth which
comes inio the hands of the labouring classes is Further
reduced and itp income fails to a lever whire even its
bare needs are not satisfied.

(2) Every country places embargo on imparts within ils
boundarics and spheres of influences, aad tries 1o
monopolise for itself the raw materials which lic within
its territery so 1har othar countries may not Secure
and take azdvamrage of them, This resulis in interoz-
tional struggle which lends to war,

(3) These exploitivg dacoits invade those coupiries which
are undble to keep off this bankruptcy from being
imposed upon them and not only do they try to sell
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in those gountriet the surplos products of their own,
but they try to invest their surplus capital for which
Ahey do not find dny avenves of profitable investment
in their own cowntiry. Io this way, the same problem
ultimately appears in  those countries which had
originally arisza in the countrica of the investors ;
that is, the fuil amownt of investrocut caonot be
reteroed apd a major portion of the income this from
investment is agaim invested in some prabtable business
50 thet the burden of debis jnereases to such an extent
that even if all these countries were sold of, the invest-
ment would pot be recovered in full. It is evident that if
thiz cycle is allowed to work in this manner, the whale
world will ultimately loss iis solvency, and no place
will be 1eft to which the blight of bankrupicy could be
transferred. And in the end mankind will feel the
geed of seeking markets in Mars, Vepus, and Jupiter -
for investing their wealth and s¢lling their surplus
goods, Thus, through this international cxchange, &
handful of bapkers, brokers, aod iodustrial and
businets magnates ro completely gather in their
clutches all the economic resources of the world that
the whole of humanity is reduced to u state of depen-
dence upon them, It has now become well-nigh
impossible for any individeal jndcpendently to under-
take any work or business relying metely on hiz own
physical and mental powers in order to secure for him-
self a portion of the means of living which exist on
God’s eartk. Mo opportunity is left in these days for
smal]l industrialista and agricultyrists 1o eam Lheir
livelihood Freely, Everyone is compelled fo- accept
the Iot of slives, servants and labourers of these
financisl princes and captains of industry. And they
exploit all the physical and mental facuitics aa well as
the whole time of other people giving them in return
only & bare minimum ot wages at the subsistence level.
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This accounts for the whole of humanity havicg been

redaced to Lhe lot of an cconomic apimal. There ars

very few lucky individuals who can find the Oppor-

lurity, in this economic struggls, to do something for

their moral, intellectunl and spiritual advancement

of {0 give some aitention to any object nobler and

bigher Lhag the mere filiing of the belly, or to develop

those nztoraj *adowmenls with which God has gifted

them for any higher end thaan the mece seeking of
livelibood. Io poiot of fact the economic struggle

has become 5o serious and gireanous owing to this

zatanic system that .all the other depariment of Life

have bren affected by it and entirely put out of action.

It is still more uafortunate for humanity that maral
philosophies, political syseems, and legal pricciples of the
world have also been infected by this devilish economic
eyftem. From east to went, everywhere, moral mentors are
laying stress on economy, It i regarded as foolish and
morally reprehensible to spend all that one carns, end every.
'ent 14 told that he shogld save semetiing out of his income
and have his savings deposited in 1he hapk of purchase an
insarance policy or invest it iu stocks and shares of jointstock
. €ompdnies, This means that what iy fuinost for bumanity
has become 1he standard of perfection and virtne in the eyes
of the modern man. As for political power it has fallen ig
_the bands of a satenic system which iastced of raving mankind
from this tyrapny, has itsell become the instrument of that
t¥zaony j atd a class of godless materialists are (ouud sitting
tight everymhere op the seals of power. The taws which govern
the society are also being framed upder 1he iofluence of this
wme system, Tiese laws heve given full frecdam in practice
1o the struggle for individual ecapomic loterests agdinst
the interests of the community in general. The distinclion
between right and Wreog, just and unjust, ip the aequisition
of the means of living Las very neacly disappeared. Every
method by which ac individuat can enrich himscif whether by
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tobbing or ruining other people, is permissible in the eyes of
the law. Wide may be brewed and sold; centres of jme
morality may be establighed ; immoral flms may be produced :
obscene writings may be published ; pictures for exciting
pastions may be advertised ; spaculation may become rife ;
institutions for enrning interest and usury may be eatabliahed -
oew methods of gambling may be invented ; Im short, any-
thing oo likes may be dons, and not only will the law permit
one to do 30 but it will even protect one's so-called rights. And
then the law requires that the weslth which has by this means
become conceptrited in the baods of an individosl should
remaln 3o concentrated even after his death ; bence the law of
primagenitore, the costom of adopiion under certin laws, and
the joint family gyatem, the ebject of all of which is that om
the death of one of the soakes which guard & tressyre anoiher
Jnake should be placed over it, mwod if by ill luck the soake
leaves 0o issoe, one should be obtained from zomewhete alee
o that the concentration of wealth is not disturbed !

Thesa are the causes which Bave created the problem for
humanity a1 10 how means of Liviag may be made accessible (o
evcry Individoal living on God's catth, sed how opportunities
may be provided to every cne to advance in [ife according o
his capacity aad 1o develop his perscnality to the il

- The Salutive Segpested by Cotamunism

Oue method of solving the problem has been suggested by
Commuuivm and it is this ; that ehe means of prodoction should
b taken ont of the bands of jodividuals and iranslerred to the
community for collectlve pomsession and that (he community
should alse collectively undersake the distribution of wealth o
avery iodivideal cach eccording to his needs, Prima facie thi
solution appears to be rery sensible, but the more one congidars
its practical aspeot the more will one realise its defects yoptil
~ one will have to coocede that, in the ultimate analysis, its
results are as bad as the disense for which this ¢ore has been
offered. It is ms clear ax daylight that slthough, thaoretically
speaking, the arrangements for the oiilisstion of the menny of
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production and distribulion of products are proposed to be
entrusted Lo the #hole community, in practice the task will, of
-mecessity, have to be handed over to a small executive body,
. Eveo though this small body may, to start with, be elected by
the commuaity, later on when all the means of liveiihood come
into its hold and individuals are pot able 1o secure their shere
except through its hauds, the whols community will be Jeft
helpless in its grip.  Nobody will be eble to ignore its will and
no organised pawer could rize in opposition to it and ke able
to remove it from itz place of anthority. If this body dislikes
any oot it wili mean that the poor fellow will be deprived of
alli the meaas of liviog in 1tke land, since all the menns of
livelibood will be in the bands of this small clique, Labour
will be |eft without pewer 1o strike work, if it baa a grievanpe
agsinst the management, for, under this system there will pot
be mugy factory-ownets and capitalists to enable the labourer
1o tesign from one piace and take up employment with another
1ather in the whole couatry there will be cnly one factory-
owner, only one capitalist, who will be the ruler of the couatry
ag woll, and it will rot be possible even to secure sgainst him
the Lelp of any poblic copinion. This state of afairs will
therefore have the following results; that after sbolishing
all the capitalists and after doing away with all the industrialisty
and landholders, one big capitalist, industriatist and landholder
rolled inlo gne giant, will be imposed on the prople, and be
will combine in himself the auiocracy of m Czar with the
absolatism of a Caesar.
In the frst place such am absolute and all-pervading
‘authority {5 so intexicating in its nature that it is extremely
difficult for any man (o restrain himself from becoming a
tyrant and autocrat, particularly so when he does not belivve
in God and io his sccountability to Him. Nevertheless, even
if it is a'yumed that this small body, on obtaining vast
agtocratic powers, will not oversiep proper bounds and will
woik with justice and fairness, even then under such a system
there can be mo opportunity for individuals to develop thekr
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personality, What human personality needs above everyihing
¢ltc for its cvolution ard adveccement is that it should have
fteedom, it should bave spme means at iis disposal which it
may uic in accordauce with ils own digseretion aod jts own will
aod choice and in so doing develop its hidden potentialities.
But in the Communist system there iz no possibility of this,
Uoder this system a1l the means pass out of the hands of the
lodividuals into those of the executive boudy of the cOmmumity.
This exeoutive body utilises them according to its own concep-
tion of the interests of the community. The individuals have
no alteroative but to work according to the plans made by the
exccutive body if they desire to take advagtage of those means:
indeed they have to surrender themselves body ard soul to Lheir
admimistrators to be moulded for gurpestz cf commuonal
welfara accordingly to the plaps of their masters. Thus mit
the individuals in a society become practically sluves of a few
individuals, 83 if they were all soulless, raw materials to be
sheped and moulded to their desires and plans exactiy as
thaped to suit the peeds of a craltuman, Quite ohvicusly
human civilization and culture to Lose a great deal under this
Acrgngement. Even if it is presumed for argoment’s seke that
the necessities of lifc will bo distributed with fairness and
Justice under such e system, it advantages will be outweighed
by the defects and deficiencies of the system. The devélopment
of culture apd civilization depends whally on  this; that
diferent people who are cndowed with diverse facultics should
have the opporiunity to develop themsclves und play their
individual part io 1he combined communal life. But this cannat
be actured rhrough a system wherein wholesale planning of
Buman beings is undertaken, A few individvals, however cag-
able and weil-inteationed, cannot be 5o ombiscient as to be able
10 asicid correctly the inhersat and inbore faculties of millions
of people and their watn,al inclinations and also be able to
detsrmine correctly the mode of their developmment. They will
ere both in estimating individuak capabilities and in forming
Opigions about what really copstituies ibe tree interest of their
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society. Bal, in spite of it, they will try (o enforce their plans
sod mould according to their blue-prints the whole mass of
peaple under ibeir influence. This individual diversity and
the variety so necessary for civilization wlll give piace to 3
soulless uniformity. The natural evelution of civilization will
solfer & set-back and ao artificisi and spurious growth will
comsuetce. Human facultics will begin to shrivel and ulilme-
tely a great meotal and moral degeneration will ensue.  After
all men are nat like grass and vegetation to be prened by a
gardensr and made ta grow after o set pattern. Every man
hes his own personality with a natural uwrge to develop
accordicg to its inclinaticns., If yoo deoy bim this freeddm be
wiil aot develop sccording aw you desire but will either rebel
egalnst you or fade away in aoustursl gloom,

The fundsmental mistake of Communism lies io the fact
that it treats the-ccomomic prablom as the contral problem and
then tries to revolve the whele of bumaa life round this axis.
It lacks the tree scientific sttitude towards human problems.
On the other haad, it looks st all problems with & deep econo-
mie bias. Metaphyaics, history, sociology, in fine, everything
within it4 sphere 35 inflpenced and overridden by the economic
view-point and because of this one-sidedoess the whele balapce
of life ia upset. Thus it is clear that in reality the Communist
theory presents oo correct or patural solutign of the economic
problems of mas. 1t offers a solation which is both unnatural
and artifieial,

The Fascist Solutlen

A3 against his, agother soluticn has been put focward by
Fasclsm and National-Socialism which is as follows: That
whilz individoal ownership of the means of production may be
kept intact, soch ownerskip should, in the interests of the com-
munity, be plaoned and controlled by the stata. Io practice,
bowever, 1he resolts of this sppent to be oo way different from
those of the Commnniat theory, Like Comemunism tbis theory
glso seeks 10 merge the individual in the community and leaves
no ppparpity for the free developmeat of his personality.
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Besides this, the natore of the state which excreises control over
lndividual ownetship is as totalltaslan and authoritariag as that
of the Communist stats, It requires » very stroog aod concen-
rated authority to keop the industry of a largs countcy under
control and compel it to work according to the plans and biue-
priots made by the siate. In a state which bas such shsolute
coticive power in its hands |t is inevitabls that the popuiation
of the country will prostrate before it belplessly and become the
slaves of the rules,

The Islamie Solutlen

I shall now explaln how Ialam seeks to solve this problem,
In dealing with all problems of life, it is a Ffondamental
point with Islam that natncal laws snd prinsiples of life jnherent
in buman nature should not be tampered with, and that when-
c¥et there is apy refraction from the path of parure it shonld
be redirected to the natural path. The second important prias
clple on whick Isiam has based all itv social reforms s this:'
that the imtroduction of a few external rejulstions in the social
tystens shonld not be conaidersd suflcient ; en the other haad,
a far greatce stress should be laid on moral reformation and the
creation of the right mors! attitede among men so that the evil
in the mind of mun should be suppressed gs its root. The third
banic: pringiple which you cap trace in the Whole of the Islamic
system ls that the authority and pressure of law and the coercive

power of gavernmeint shounld not be wsed sxcept when it becomes
ineritable to do so.

Kecping In vieW these principles, Tslam recogmizes &t those
outural priociples on the ecomomic side of life which have
always formwd the foundation of buman sconomy, aod jt
abolishes only those wrong principles, not by reliance on the
slats but through the mazimom of morsl instruction and &
small rosssnes of exiernal force, which maokind follows when it
fails a victim to amtemic desires.  The priociple that man should
be free 10 strive for §tx livelidood that be should retain the -
tight of ownsrship over whatever he earns by his labour, and
that dispacity st gxist between various men due to  their
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varytng abilities and circumstances has been conceded by Islam
to the extent to which it i3 in accardance with natare, It theo
secks to qualify this priogolple and lotrodoce certala restrictions
on its aetual practice with the objact that it may not be misoned
and made » means of exploiting and oppressing the weaker
sections of the society.
_Let ot fieat of all take the acqoisition of wealth, Istam reco-
gnizes the. right of maa to seek the means of his livelihood on
" God's carth according to his capacity, ability, and snatural
endowments. But it does not coucede him the right to adopt
such meaps in the acquisition of wealth as wounld lead to hix
moral degradation or upact the social order. Istam sets up the
distinction of kalal (lawful) axd kgram (onlawful) i respect of
the different means of eacning and imposes the baa of illegality
on all those methods which ace morally injurious. For this pur-
pose it has clearly spezified those methods which it regards as
ipjurious, Uader the Istamic [ew wine and ather intoxicants
and drinks which spread evil and immorality are oot only un-
fawlful (hgram) io themselves ; eaven their maoufeciure, wle,
purchase, and posicssion have been declared to Be opalawful.
Is\am does not cecognize adultery, music, daocing, and other
similar things as lawful means of livelibood., It deciares all
tuch daalings as unlawful in which the pain of one individual
is secured by the lpsas and injary of some other persons or of
society as a whole. Bribery, stealing, gambling, wpeculation,
business based op fraed mnd deceit, hoarding and holding back
the peeessaries of life with the object of rzising the prices, mon-
opoaly of the means of productico by onz orseveral persons
which narrows the feld for others @ all these methinds have beea
_declared unlewful. It has picked out carefully end branded s
itlegal all such forms of business As are by their pature capable
of causing litzation, or in which tht lgas or gain deprpds om
mere Juck ar accident, or wherein the mutual rights of the
pariics ate oot distinguishable. Il you study o detail the
Islamic |laws of trade and industry you will see that the methods
by which peopie begome millicraites 3nd multimillionatres In
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modern tima are mostly methods o0 Which Islam has placed
stringent legal restrictions. If business is carried gon  withia
thesa Islamic limirtstions there would be lttle ckance for any-
000 {0 accumulate immense weklth,

While Islam recogoizes the right of the individual to the
possession of all that he may acquire by lawiul teuns, it doea
20t letve him entirely free in using the weatth so acquired. COn
the other hand it lays down restrictions on its use in different
wayy. It is obvions that thete can be only thies possibilo uses
of the weklth which a man acquires. It ¢an ¢ither be speotor
invested to Procure more weslth or may be hoarded. 1 shall
explain hera beielly the matuce of restrictidns whick Istam hax
placed oo each on® of these uges,

All muthods of spending which cause moral or social
injury afe forbidden. You canpot fritter away your wealth in
gambling, yon cavnat drink wine, ¥ou cannot commit aduoltery,
You cAnnct waste your mobey in mysic and daoces of other
means of self-indulgence. You are forbidden to wear silken
dTeEses [ YOO Are prohibited (sxcept in the caze of womten) from
usiag golden omameals and iewels ; and you coonot decorate -
your house with pictures and stalpes, Tn short, Islam bhas
closed all chose outlets 1hrough which the prrater portion of =
mzn's wealth iz speat on his own luxuries and jndulgences,
The items of expenditure which considers fawful are of such a
iype that a map may just be able to live a depent Life of ap
averife standard, apd ir any surplos is then left over, Tslam
Buggeats that it should be utilized in the service of viripe angd
righteousness in publje welfare, and in renderiog pssistance to
PRrsons who have been unable 1o secure and receive their share
according to thelr pesds. According to Tsiam the best cocrge
to adapt is that one shopld spend all that be carns on his lawru}
aad reatonsbls Aeeds, and if aoy surples accrucs, band it over
to others 0 that they may satisfy their needs. lslam repardg
thiz quality ac one of the highest standards of morality and has
put it forward as ao ideal with such force that a society
influenced by Islamijg =thics will zlways respect those who eary
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aud spend, much mose than those who keep their wealth hoard-

ed or who go on investing their svrplus jocomes in encoing
more. Howsvar, in spite of all this moral =ducation and the
exercise of mocal presaure by a reformed socicty, it is not pos-
sible to get rid of individeal teadencies towards greed and
avarice. A govd many persons will always remein who will
like ¢t jovest their suepins wealth in earning further wealth
ovet and above their aceds, For this purpose Islum has placed
sore Jegal limitations on the wee to which this aurplus wealth
can be put. It is atrictly prohibited in Islamic law to lend
these accnmulsted saviogs on interest. I you tend your manty
to sny oue it does pot matter whether he borrows for his
private needs er for business purposes, Yoo are catitied to the
return of the principal oaly, but not & pic more, To this way
Istam bresks tbe very back-bone of aggressive capitalism and
bluats the edge of the greatest instrument by meaocs of which
tho capitalist tries to concewirate in his hands the ccopomic
resources ol the r:nmmumty by telying on hls money power.
As regards the method of nsing the surplus wealth investment
in one's owa trade, industry, or business or providiog capital
o athers usd participating in the gains and losses of the jomt
podertaking., Islam considers it quite lasdol and proper but
‘aeeks by other means to remedy the evils which fow from the
saccammiation of wealth in the hunds of & few perions. Ficst of
all, Islam does not permit the hoarding of this aceumulsted
wealth,  As T have just mentioned, it demnpds that whatever
wealth you have must 2ither be utilized in the purchase af yoor
own necessities or handed over to others so that they may
gatisly their needs, and thus the whole of the common wealth
may be kept constantly in clecutation. But If you do not do
20 and insist on its accumulntion, then two and a half per cent
per annum will be takem gut of this accamulation by foree of
law aiid spent on giving assistzoce to sach persoms ay aee not
. At to take part in the vconomic atruggle or have oot in spite of
their struggle hoen able to secure their foll share. This is calicd
»Zakat' and the administrative machinery proposed by Istany
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for this taxstion iz the joiot exchequer of the sommynity in
which ““Zakat™ i3 collected aud then redisiributed. among those
sections of the community which need god deserve help. Thin
Is in fact the best form of insorance for (he wciety aad destroys
all the -evils which arise from the cbwnee of any regular
srrengement for collectlvs heip and co-operalion.. What really
forces & man, im tha caplulistic system, 10 accumulile wealth
and_inveat it in profitable busineis and bring into exisience
imstituticos like the life ivsurapce, is that under this system
every ant's Jifs is wholly dupendenat on his own meaos. |If Sl
has not laid by anythiag for his otd sge one may face starvation
in hix old age ; If he dics without leaving any ioheritance for
bis progeny, they will be driven from door 1o door without
being able to sccure & bit of bread ; if he falls sick and has
nothing in store he may not be able cven (o secure medicaf
treatment for himselfl - of hia house j3 burat or he sustaing lass in
business or some athet sudden calamiry befalls him he cannot
fied any support anywhare, Similarly what forces the labouring
tlages woder a capitalidic system to accept any terms of
rmployment offered by the capitalist and becoms™ his staves is
this wvery thimg : i.e., the fear that if 1he Iabourer does noi
accept the remunerstion which the ocaplialist is prepared to
offer for his toil and sweat, destitution will stare him in the face
and he will not b able to hold off starvation for = single day,
Morecver, it is only due to this systew Lhat the speciacie in
witneased the greatest curse that bas- aflicted the world by the
‘grace” of this capitalistic 3ysiem—that whils on one side
millions of humgry mouthy are to be f=d, on the other side rhers
are large stock of agriculturnl produce and mapufactured
srticles which cannot find any market, with the resul that Inkhy
of tont of grain is thrown into the sea lnstead of feediog the
bungry. The reason for this also fies in the fact that 1o social
. arrangement cxists for providlag means of livelibood to the
necdy and the destitote. IF these people are provided with
purchasing power and enabled to buy commodities according to
theif Deeds, trade, industry and agriculiere, in short every
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branch of teonomic activity will sxpacd apd flourish. Inlam
rooty out all these evils through the institution of “Zakat” and
the ageacy of the public exchequer for its collection and distri-
butlon. The public axchequer is always available to YOU a8 3
helper. Yoo need not take thought for the morrew, Whenever
¥ou arc In aced you can go to the public exchequer and abtain
your rightfal dua. There is no necessity of keeping deposits in
banks and of havipg imsorance policies. You can jeavs thig
world without any anxiety for the future of your children, the
exchequer of the community wlll be respotsible for them after-
wiids. It in a constant sod permansnt belper to which YOIt CBN
have re¢oure in times of diseass, old BEe, calamities due to
eatthly or heavenly cavses, and aader any other similar circum.
stances. The capitalist cawnot then compel yoa fo accept &
job on his own terms and conditiens, Thete is norigk of
starvation, nskedoen or tack of shelter for you i the pretence
of the public exchequer, Then agein, it should be noled that
this social ngency enables, a1l those yections ef 1he popolation
who cannot carn or who 2atn mooh lesa than they require, to
purchase commod|tiag nacessary for theirlife. Thus & proper
balance between prodaction gnd consumpiion js pefmanent]y
maintained and the necemity does oot azise (or & peoply to go
on imposing their bankraptcy upon other Peoples and after
exhauating al! victimn in this world to seck them in the other
planats,

Bevides tho ““Zakat™, pnother plan which Islam bas adopted
for diffesing the wealth copcentrared in one place i5 ts law of
inberitance. All other laws, except that of Islam tend to
prepetusie the concentration of wealth even after Lhe death of
the person who had accumulated it diribg bis lifetime.  )slam
on ihe cantrary, adopss the method thap the wealth which a
person bag been conflning in his haads by gradust accumulatjon
from sl sides should be distributed immediately on his death.
Under the Islamic law sont, daughters, Father, mather, wife,
bretbers, sisters, a)i succeed taa person’s inhetitance which
must be appoioted among all of them accord g to & regular
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eode. If near relstions do cot eXist, = search will have to be
made for distant ones and ihjs wealth be distribured among
them. If 2o relative, pear or distact, is fortheoming even then
& man is not eatitled to resort (o adoption of any heiry himatlf,
In that éven the whole commonity will succeed him and so af]
his sccumufaied wealth will ba deposite® in rhe public ex-
chequer. 1o this manoer éven if & man MAY coocentrate
millions and billions of money it will 41k be dispersed afrer his
death in small portions within two or thres BEncrations, and
every such sccamulation will be turged gradaally info circoln-
tioe according to & regular legal procedure.

Consider this economic system of which I have preseafed a
brief plag to Yor. Dioes it not remove all those evils ol indivi-
dosl cwnership which result from the wiong guidance of the
devil 7 There remaing no necessity at all for adopting the
Commuolat or Fascist or National-Socialist ideologics, and
using those artificial methods of sconomic management which
do mot remave the evil but repluce it withk sanother. [ have not
here explajued the complete economic systom of Istam. It iy
difficult to explain withio the compass of this brief disconrn:,
all the methods that can be adupted in zcgordance with the
Islamic principles for the management of lend, the sctthoment of
teade dispotes, and the raiving of capital for all of which com-
plete provision-has been made in the Istamic law, [ bave Dot
¢vcn beea able to mention how Eslam has, by removiog alf esciff
restrictions levied on exports and imports, and by abolishing
octrois, cestey and tolls on the movemcal of commodities

“opeoed the door absolutely far ree trade. Nor have 7 had the
opporiunity of mealigning that by reducing to ths mioimum ‘
possiblo exrent the expepdityre on the ad ministrative mechinery, -
02 the civil services mnd the acmy, and by abnlishing altogecther
the stamp duty on judicis) procecdings, Tslam has lightened »
very greal sconomic leden from sociaty, and provided op-
purtunities for spending the taxes for the good oF socie ¥
isslead of aslowink them to he absorbed in the nnboun Jed
cipceses of the pdministration.. By this means the economic
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aystem of Islam becomes & great blessing for bumanity. Studied
with an veblased mind free from those prejudices against
Lilam which have been laheritzd aw an evil legacy from past
histary and anawed by the blaze of modern social system, |
hope and trust that this Lslamic system will satisfy every
reasonabte and truth-seeking person mg the momt wyeful, correct
and rationnl one for the econumic welfare of bumanity. Butif
goyone LRinks it fessible that this economic system cam be
successfully implemeated eved if divorced from the compleie
whole of the ideologizal, more] and coltucal system of Islam,
I will bumbly request him to get rid of this misnnderstanding.
This econamic syatem has & desp relationabip with the political,
judicial, cultural snd social system of Ivlam, And aill thess
brenches are fupdamentally based on the morsl system of
Islam. Then again this moral system does ot stand by itsclf
but iy wholly dependent oo your belief in an All-Powecfal and
All-Knowiog God and your seose of respontibility to Him, in
the conception of an aftec-iife when all yoar actions will be
Judged by God, in the belief that mao will bs punished or
rewarded gecording to His Judgement ; and in the acceptance
of the fact that the code of law and morality which Mubammad
[peace be ppoo bim). the Messeager of Guod, bas placed before
you a3 lrom God (of whkich this cconomic system s ealy & par)
iz really bazed on Divine guidance in all its details. If you do
not accopt this creed, this moral system and the whole of (his
code of life complerely as it is, the economic system of Islam,
divorced. from ita source, cannot be maiacained or administered
v ita purity even for a single day, nor will any sppreciable
advaniage acerue from it if you teke it out of its wider contexy
and theno seck 10 apply it 1o yeur life,

[ T T T T —



Economic Precepts
of the Quran

1. Basle Facis

One basic foct regarding Sacial Economy vpon which the
Holy Quran repeatedly lays stress i5 that all (he Meaos apd
résourcey through which man earns kis liveiihond are Divinely
crestied,

It is Allah Who created those resoyroes acd means in such
form and oo such natural principles that they lepd themsslyves
to buman use ; and it is He alone Who afforded rmaa the oppore-

tugity to benefit from them and granted him the right to
exploit them,

“It i» He Who bas made the Facth manageabls for you,

S0 traversa ve through its lracis, Anpd =njoy of the Sustenapce
which He furnishes, And unto Him is the Rezurrection.

{(Al-Mulk : 15)

“And it is He Wl;n spréad the Earth and set the mountajns
ot il, caysed the rivers to Aow in it-and created two varietiea

in every specie of fruit." (Ar-Raad : 3)
“It i He Who created for you everything that is in the
Earth. {Al-Bagareh : 29)

“It is Allab Who created Heavens egnd Earth and poured
water fram the sky and through this means creaied Fruits for
¥our sustenance ; and gave you control over the boar which
sails in the sea by His leave ; and gave you control Ovar the
Tivers; and sot the sun and the moon an 2 regular course for your
sake o that they constanily move arcund their orbit ; and sub-

37
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Jected the night and day to o fixed law for your sake ; and pavé

you, everything that you asked for.* Should you coutt the
blessings of Allah, you could pever nember them all.”

_ [Tbrahim ¢ 32-34]

“"We gave yob authorily inthe earth apd provided reésources

in it For your livelibood™". (Al-A'raf: 10)
“Do yau ever reflect ; Are the cropas which you sow raised
by you or it i3 We Who raise them''. [Al-Wigi'ah : 63-64).

2. Determinatlon of Kight and Wrong is the Prerogative of
Allak,

It ia oo the basis af this Truth that the Haly Quran ecun-
giates the rule thzt mae hest neither the right to worestricted
possession 2nd vse of the economic means, per is he authorisad
to frame legislaticn derermining the right and wrong ia thia
maller. Tt is the Prerogative of Allab to make the law for the
owrership and exploitation of ecopomic mezns, The Quraa
castigates an anclent nation of Arabia. the Medians, Becanse
they belizved ic the unbridied right of 8 mas to camm and
expend wealth.

They said; “'Ok Shu'aib! Dowz thy {reltigion of) prayer
¢ommand thee that we Jeave off the worship which our fathesa
practised, or Lthal we lzave off doipg what we like with our pro-
perty T (Hid : 87)

The Holy Quran declares 1t *"Foul™ that man should him-
seli delermine what is right and what is wrong.

“And do nat issue false decrees that this is right and that
I8 Wrong.”'™"* , (An-Nahl: 1146)

* Thal is, everyihing you neaeded and your situation requized irresps
ective of whether you galichizd I with your taague or not.”’
(Raidawi, Aawar-ul-Tapzil, Yel. 3, p. 181 ; Mustaia al-Botd Egypr.
[1330 H/1912 A, D.]

*# 'This ayah vchemently forbida ibat pegpk sbould decide what in
right and what ia wrong according To their own views aod desires.™

(Baidawi ¥ol, 3, p. 192).

““Tha tubstance of tbis dyal is, as Askari puls it, that if Allah's and

Hir Prophnt’s order rcgarding the, right or wrong of a malier dota nét ceach
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The Quran reserves ihjg right for Allsh and, for Hia
Apestle {peace be op him) as'Bis deputy.

"“For he {the Apostlc) commarnds them what is juse and for-
bidy them what & evil  be allows then what iz good {and purs}
and prohibita them from what is hag {4nd impure). He releases
them from their heavy burdens from the yokes 1hat are upon
thetn * {Al-A'ral : 157,
3. Affirmation of Tndividga) Ownership of Property within the
boutids Axed by Allah,

Under the preme ownership of Allah and within tha
bounds fixed by Him, the Haly Quran sanctions individua) own-
ership of property,

“Do not devour oge mnother's property by foul means,
{instcad of it) do business with muteal consent. '

(Al Nigg 291}

“Allab has made trade fawfyl and iotersat wolawry|',

., (Al-Bagarah - 215

- And if ye repent {from taking interest) then You have the
right 10 vour primcipal™, (Al-Brqarah ; 279},

““When ye contract a debt for 2 Bxed lerm, fécord it i
writing."* (A-Bagarah : 282),

“If you ba in Jouroey and caogot find a sctibe, then g
pledge in hand {suffices),* {Al-Bagarah : 281y

“*Unto the men (of family) belongeth x share of that which
parenia and oear kindred Jeave, and yuto the women 8 share gf
that which parents and near kindred leave * {An-NMisa ;: 7y

“Ye who believe, Euter pot Louses other than your own
without permission,”” (An-Nur: 27)

""Have they not seen how We have created for Lhem our
handiwork the CBitle, 50 that they are thejp owners. "

(¥a-5In : 713

you, you sheuld oot determiue ity right or wrang by yoursell, otharplyy
You will be gulity al ascribing falachood 1o Adlah, for tha right op wroog

bas oo pibar foumdntion save the oxder of Allab"
(Alusi, Roob-ul-Ma'dpi, ¥ol. 14, p, 236, 1dyrs al-Tabuatam! Muniri,
Egrpt 1345 H ),
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“*As for the thiel both male and female, cut off their hands.

Al exemplary punishment from Allah, Allab is Mighty, Wite,™
(Al-MEjdah : i)

“And pay the due ihereof upon the batvest duy, snd be

not prodigal.’” (Al-AntEm : 141}
“Exact alms of their wealth.™” (At-Tazba : 103)
1'Give unio orphaas their wealth, ... nar absoeb their

wealth ioto your own wealth,™ (An-Nisa : 2)

“{Jato you are Jawful all beyond those mentioned, so that
ye acck them with yowr wealth o honest wedlock not debau-

chery.” {Ap-Nisa : 24}
#hnd give unto the women (whom ye marry) willingly
their marriage portions.™ ' (An-Misa : 4)

- wAnd if ye wish to exchaage one wife for another and ye
have given untd one of them a sum of money {howsver great),

take pothking from it.” (An-Nis» ; 25)
“'The likeneas of thoss who spend their wealth in Allah's
way i5 a the [ikeness of a grain which groweth igwem ¢ars, ib
every ¢ar 4 bundred grajps.” (Al-Dagarsh : 261)
»You should strive for the cause of Allsh with your weslth
and your lives.” {AsSaf @ 11)

“And in their wealth the beggar and the ontoast bad due
share." {Adh. Dhariat : 19)

“All arders and injunctions reproduced above presupposs
the existence of private property. The Holy Quran esentiaily
presents a system of economy which in all its aspects is bollt on
the propristary tight of individvale. It-does mat contain =ven
a faint trace of the coucept which sets up distinctiog betwees
consumer goods and means of production and limits individual
ownership to the former while assigoing the Jatter exclusively to
public contral,

Likewise no distioction between carped iocome and ap-
earned income is apparent in the Islamic doctrive, For example,
it is clear that the jpheritance gained by a ptrson from bis
patents, fasue, wife, husband or brother and sister dots oot fall
uader the head of earned incame, vor is Zakat the earped in-
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coma of ihe beoeficiary. Moresver, in this sconomic acheme
there iy oo noticn of an interim stage, leading t¢ some fipal
goal where private property shall give place to complete nat|on-
alization. Had this been the rea! object of the Quran it would
bave explained it in wvoambiguous 1erms and would hgve
provided laws 2nd injunctiony on the subject. The fact that at
one place the Qurap siares : _

““The carth belongs to Allah™ {Al-Avsaf 1 128)

is mot sufficient ground for the theory that the Quran
abolishes privare ownership of land and sanctions jts naticoaliza-
tion. The Hely Quran also states

"*All that 15 lo the sky and in the earth beloogs to Allak™.

(Al-Bagarah : 284)

It caonot be inferred from this that jadividuals are debarred
from owning anything on the Jand or in the sky, por can
it be deduced from the text that all things in the carth and sky
should be cational preperiy, If the Divine owaesrship excluodes
buman gwpership then it abolishes the right of both individuais
and oations to own anything. Simllarly it is incorrect Lo argye
from dyat {0 of Ha Mlm AsSoajda that ‘‘the Quran covisages
eqgual dizlfibutiot of the eartbs’ resourcea of food among human
beingn and this cquality cannot be established without nation-
aiization of theas tesources. Hence 1he intention af the Quran
i 1o caforce socialism.”

Supposing we accept the intergretatinu cf the ayat as
“"Allah placed in proporticn in four days the resources of (ood
in the earth, for all thc peedy, i equal mcasure.,™* Even
. then it would be wrong \e think that 'needy’ refers aonly Lo

" This s pol ae accurale ranslalion ig jtyelf, The actual words are :

oVl e o4l D)) Zamkghabri, Baidawi, Rizi, Alusi and other
comiuentetors take the word'‘a! pu™ 1a he conorcled with “ alyi** yod give
1his interpretation “*Allab did 1his work in Full four days™. '

The capmentatoes who hold that oy f0 relzeed o o UL L upder-
peand it 10 mesn M'Provided for ail the needy” or “According to the
demand of all the peedy™"- For further explanationm refer to Talbim-ui-
Quran, Vol. 4, commentary on sura Ha Mim as-Sajda footoois 12,
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human baings. The necdy necessarily includes beaides buman
beings, all other kinds of living creatures alsc, whose resources
af food have been placed by Allab in this same carth, If
fccordiog to this ayah the shere of all the "needy” opes is equal,
then there is 00 ground for confining the right of equality to
th¢ human species alone. Similarly, it cannat be argued from
those ayabs of the Quran which stress the need for provision
of food to the poor classes of society that tha Quran igtends
to establish a socialist order 1o schieve this putpose. Wherever
the Quran mentions this need. it essentially lays Gown just one
schemo for fulllling it, which is, that members of the afluent
¢lass should liberaily spend their wealth on thele poor relatinns,
the orphans, and the destitete and otber deprived or indigent
people in the sociely with the sole object of winnlng the favour
of Aliah, In addition to thiy the state alyo is eharged with
the duty of collecting a fixed portion of the wealth of afucnt
members of the society and spending it on the financially
depressed citizens. Apart from this practical schemea, there
is absolutely o trace of 2oy other plan for achieving chis
purpos¢ in the Quran. There is no doubt that no injunction
of the Qurac obstrucls the nationalization of a particular
sector of Lhe economy whenever the peed for such an action
arises. But a totsl ban on private ptoperty and the adaption
of socialism as a docirine and system of life is inconsistent
with the economic scheme of the Qurap, Maoreover according
to the politicel system envisaged by Quran no siggle party or
group has the autherity to dacide that a sector of economy
should be transferred from private to public control, The
decision for such a move lies with a consuliative body whoae
members have heen elected by 3 free vote of tha people.*

4. The Un-oatural Docerine of Econombc Equelity.

The fact that like olher natural thjngs there is po equality
f#mong human beings as regards jhe prp{risiun of food and other
means of livelihobd is presented by the Quran 83 just anather

. F;:;r detaily of the Political Syarem u:ib;d_b_]r-thu Qurm: eler to
my work "Khilafat-Q-Mulogkizl®, c-:_.-p:ﬂtl. .
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aaprct of the Divine Order. Leaving aside the artifcial
dlsparities established by various social systenis, so far as che
natural inequality is concerned, the Qurag regards §t as the
result of Divige Will zod Dispensation and there s ne evidence
in the entire scheme of the Qeran that jt intends to ¢liminate
natoral inequality and esatablish an order wherein EYR[yOlc
¢hould receive an equal shar= of the ecooomic means,

"“He it is Who bath placed you as ¥iceroys of the earth and
hath exalted some of you in rank sbove others, that He might
iry you by thal which He hath gives yon." .

(Al-An'am : 165

“Sze how We prefer one abave another, 2nd verily
the Hereafter will be greater in Jdegrees apd gteater in
preferment,™ . (Bani 1srail : 21y

“Is it they who apportiovn thy Lord's mercy T We haxe
gpporticnsd among them their livelihood in worldly life, and

raised some of them above others ig rapk that some of them
wmay ke labour from others © and the mercy of thy Lord is

better than (the wealth) that they amass."* {Al-Zukbrul : 32)

“Lo" thy Lord enlargeth the provision for whom He wil?
and straiteneth (it for whom He will}. Lo, He was ever Knower,
Seer of Hiz slaves,™ (Bani Israel ; 30)

“His arc the keys of the heavens and earth, He enlargeth
providence fer whom He will and stzajtenth (il for whom He
will} Lo, He is knower of aj| thiogs." (Al-Shura : 12)

“"Say : Lo, my Lord catargeth the provision for whoem He
will of His bondmap #od narroweth (it) for Bim.™

(Al-Saba : 39

" Thin bas been staixd in the copient of an objecrion miacd by 1he
Hely Propbst's cacmics that bad Allsh wished 1o cpise & Fropbct, He
wonltd have clected cne of e Chiels of Mecca or Trif 10 1his Ofice.
What possible reason cowld He have for appointing Muhainmad (peace be
oo him) as His aposthe ? !
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The Holy Quran enjoiss that mankind should calmly
accept this natral inequality and nooe should envy the advan-
tage pranmtsd to-another by Allah,

**And covet oof the thing ic which Allah bath made some
of you excel cthers., Unto men is a fortune from that which
they have carned and unte women a fortune from that which
they have ebraned.  Ask Allab of his bounty. Lo, ANah iy ever
Knower of all things". (An-Nisa : 32)

The two ayahs from which & section of people are trying
to derive the conclusion that the Quran waots absoluate
economic equality ameng human beings are &8s follows :

“And Allah balh favoured zome of you above others in
Npmvisimi. Mow those who are mofe favoured will by po
means hand pver their provision to those (slaves) whom sheir
right bands possess, so that they may be egual with them in
respect thereof. lg it tben the grace of Allah that they deay .

(Ap-Nzhl : 71)

_ “He coipeth for you a similitude of yourselves. Have ye,

from amoog those whom your right hands possess, parioers in
the wealth We bave bestowed upon you, equal with you thereaf,
a; that ye fear lhem as y&¢ fear each other (That ye ascribe
umlo Us partners out of that which We created 7). Thus We
digploy the revelations for people who have sense’,

(Ar-Roum : 2§}

But the words of these two ayabs clearly show, and the
conteXt in which Lhey have been revcaled aiso makes it plain
that bherein in fact oo exbortaiion has been mede to eradicate
ecopomic inequality as a foul thing 2nd establish in its stead
@ sysiem of tconomic egalitarianism, On the other hand these
ayahs present the fact of economic inequality among human
beings 85 ar argument agaiost Polytbelsm, which is 1hat since
yoii are mot prepared 1o admil your slaves as equal sharers of

your wezlth, how preposterous is your notjon that any of His
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Ercatures can share in His Divinity 9=

3. Moderstion and Observawce of Limits Igare ad of
Anceticlam,

The Holy Qurap alio vepeatedly emphasizes the fact thae
Allah has creatsd Hig bounties in the world with the sole
purpose that His creatures should enjoy them. Tt certainly is oot
the wilt of Altab, nor caq it be, that man shoukd reacunce ke
w38 of these bounties and turn to ascoticism. What He actually
eujoins is that distiogtion should be abserved between Gond
and Evil, the uplawful practices and thoys that sre lawful -
#nd that enjoyment snd use should be confined to iha category
of Inwful and purs things and even it this the bouods of
maderation should not be excecded

"“He is Who created for you all that is in the Earth™.

(Al-Bagarah ; 29)

“Say ! Who hath forbidden the adoroment of Allah whick
Hn hath brought forth For His bondmen, and the good things of
Hiz Providing ™ {Al-A'raaf : 32

“And eat of vhose things thzt Allak has blessed you with,
Inwful and pure, and avoid earning the wrath of His in Whom
yout have put your fajth", {Al-Muaidah : 28)

‘"0 Mankind, Bat of that which iz lawfal and whaolesome
in the world #nd Foliow not 5a the footsteps of the devil. Lo,

be is an cpen enemy for you'’ (Al-Bagrah : 168)
“And eat and driok, but be pot prodigal. Lo, He igvelh
oot the prodigels', {AlAraaf ; 3]y

*'But monasticism they invented-We ordaioed it 5ot for them
bt only secking Allah's Pleaswtre and they observed is net with
right obzervance', {Al-Hadeed : 27)

* Thix paint becomes perfectly clear afiar reading ayaby I to 76 af -
Sura Ap-Mahl (The Bee) and a¥ahs 20 4o 3% of Sura Ar-Roum {The
Romeny). The reat theme ol belh tete is the refulation of shirk factting
UP Pacimwra whh Aligh, Polyrbeiym) and sffirmation of Allsh's unit¥, Foe
a detailed commentary oa both Isxiy ser “Tafim-ul-Quran*', vol. 17, r
S8 and Yo, 113, Pp. 41 1 758,
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4. Distinctlon Between Lawiul and U nlawfnl Means of Earning
Wealth.

The Holy Quran lays down the rule that weaith should be
obtainad through lawful means enly and unlswluf means should
be avoided.

“( ye who believe 1 Squander not your wealth BIGONE
voursslves in  vamity, exeepl it be a wade® by muwal
coneent.  And kill not one another, Lo ! Allab is ever Mercify]
unto you.™ (An-Misa : 29}

-

. Unlawlal Means of Secoring Wezltb.

A de:ailed description of the uniawful’ means of ohtaining
wealth bas been given by the Hnlr Prophet (peace be upon him}
in the traditions and by the jurists in the booke on Islamic Law.
Sorae of these means which have been specified in the Quran
are as lollows - —

“And cat not up your property among yourselves in vanity,
tot seek by it to gain the hearicg of the judges that ye may
knowingly devour 1 portion of the property of oibers wrang-

Culiy."™* {Al-Bagarah : }8§)

““And if one of vou entrusi®th 1o apother, let bim who is
Frusted deliver up that which ia entrusted to him (according to
ihe pact berweaen them) and et him observe his duty to Allah
his Lord.” [{Al-Bagarahb : 283)

* The 1ot “trade” denates exchange of goods and sefices for mopey.
(Fee Al-factas, Ahkam-ul-Coran, Yol. TT, p. Z10—Matbaat-al-Bahia, BEgypi
14T H, Itc-al-Arabi, Abkam-olQuran, Yol I, p. 1710, Matbaac-al-Sa'ada,
Epvpi 1321 H. Tbe conditico of mutusl sgreement itself implien hat
exchange should mot take place under eny [erm of durcss, nor shoold i1
invalve fraod ur pretence Which if it were koown to 1he ather party would
mot LECUTT (1S ARredMeni.

" The phrace "To gain the hearing of the judgs' implies s1arcing u
lam-gnit wrongfuify clel.;ung the property of another ax well a3 corrupliog
ke Butharity ip grder 1o galz iflcgal posseasion of another’s Properiy.

{Alusi, Rih-ul-Maani, Yal. 2. p. &),
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“"Whoso decoiveth will brin 5 his deceit with kim aon the day
of Resurrection, Then overy soal will be paid in full what i+
hath exrped. (Alifaran ; 161

“Ag for the thief, both male and female, cut off their hand:_.
It is the reward of their own deeds, an cxemplary punishment
from Allabh, Altab iy Mighty, Wigs." (Al-Munidah : 38)

“The only reward of those who make war upon Allah gnd
His Messenger and sirjva after corrupiion tu the lapde will
be that they will be killeg o cracified’*, (Al-Malda : 13)

“Lo ! thoss who devonr the wealth of orphans wrangfully,
they do but swallow Bre into their bellies, and they will be
sxpaaed to burning fame. " {(An-Nisa ; 1)

“I. Woe unto the defrander -

1. Those who, when they take the ni¢eiure from manking,
demand it full.

3. But il 1bey measure unto them or weigh for them. (hey
caunde them loss,” {Al-Mutaffifesn ; 1—3)

“Lo | those who love that slagder shogld be spread concera.
Ing thoss who believe, 1o them will be g paioful pupiskment in
the world aud the Mereafter, " (A Nuar ; 19)

“Aud of mankind is he who pljr:tli for mere pastime of
dizcourse that he may mislead from Allah’s waY Without kaow-

ledge, and making it the bupy of mockery. For such thepe j5 2
aameful doom. »*+ ' (Lugmaz ; 4)

—

= “The refernnce iy 1o robbers and brigands™.
_ (AkJnssan. Vol, 2, p. 4943,
| ™ The lerm “paatime of discoure™ jn 1hir aynh includ:_t Singing.
music and it orher indecent amusaments which lend wstray fram the way of

Alinh, (1bp-|-Jarly, Jamia-ul-Bayan FI Tafsic ji Quran, Vo, 21, pp. 3041,
Mwbab-al-Amrerys, Bgrpt. 1328 H ) .
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“Fores got your slave-gitls to whoredom, if they would pre.-
serve their chastity, that ye may sxck enjoyment of the warld, *'2

' (An-Nur : 13

“Aund come n0L nerr (o adaltery. La!jt is an zbominatipy

and an evil way.” {Bani Iscail ; 32)
“The adulterer 2nd the adulteress, SCOUrge ye eack one of
them {with 2 hucdred steipes)''. 2 (Al-Nar : 2)

0 ye who believe ! liquar, gsmbiing, casting loty before
idgls or by discharging areows or by dice, ace foul devitish aets.

avoid them.™ (Al-Maidah ; 90y
‘“*Allah permitieth trading and farbiddeth usury,4

(Al-Bagarah : 275)

—

1. The real objective of this ayah i1 to el roinate prontitutjon.
- Blave-glzla are sspeciallr menvoned bacapse Amang ancient Arabg, the
business of prosiitution depanded entirely oo sleve-women, Muasters used
to &t thair yourg wad beautiful slave-girls in business as prostitutes pod
lived oo their earnings. {Ibn-i-Jarir, vol. 18, pp. 35-58-10), 164, Tbn-i-Kathir,
Tufsir-al-Croran sl Azim, Yol. 3, pp. 89-288. Malbeh Muwtafy Mo \
Beypt, 1347, Jbo-i-Ab¥u! Bar, Al-[steah, Yal. Z p. 762, Dairatul-Maarif,
Hyderabad, 1137 H.

2 Alongwith farbidding adeltery as a siv the iccome derived from
aduliery was alao declared untnwfut by Islam and 1he Holy Prophet {peace
nod biessingm of Allab beon him} pronouned it as Lhe foules: means of in-
come."'

—Bukhari Book 34, Chepter 113sait0 Book 37, Chapter 20/Book £R,
Chapter 3)/Rook 76 Chapter #6/Bock 77, Chapter MM uslim, Book 22
Hudith No. 33—, Abu Dawud, Book 22, Chaprer 1963,

Flemidhi, Book 9, Chapler 37, Book 12, Chapter 45, Book 26,
Chapier 23, Nasai, Book 42, Chapier 5, Book 44, Chaprer 90, ibn-c-Muja,
Book 121, Chapler 9).

J. The mapefacturs and exchange of all thinge lerbidden by Qe
Quraa i valawlul, for prehibition implies that po beneit shauld be derivad
from (bem o any way.” (Al-Jassas, vaol. 2, p. 2.

4. Thit showy thal in the case of & business deal, the profit earged by
s0 individual on bils capital or §p the case of Jolat ateck company, 1he
divideod received by 4 shareholder io proportion ta his fovestiment s lawfil,
But in the case of & lonn, soything in excess of the priocipal amoum
received by 1he Tender from the dabrer is unlawlul, because valike the
profit 2arnsd intrade, Allaly does nat hotd it ax lawrful dividend,
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O ye wha belisve ! observe your duty to Altab, and give up

what remainsth (due to yod) from usury, if ye are (in truth)
belicvers. And if ye do not, then be warned of war (against
you) from Allab and His messenger. And if ye repent, then yo
have your principal {without interest). Wrong not, aod yo
shall not be wronged. And if the debtor is Jo stralvensd circum=
stapces, then {let there be¢) postponement to (the time of)
etge ; and that ye remit the debt as almagiving wonld be benter
for you if ye did but koow. {AY-Bugarah : 278-220)

Thus those rmoeans of galniog wealth which the Holy Quran
declares unlawfy) are briefly as Follows :—

I, Taking propetiy or goods withowt the consent of the
owner and without paymest, or taking with payment or withe
out payment but with consent in such a manner that the consent
is secored under duress of fraud,

2,  Hribery,

Farcible occopation.

Embezziement of private ot public wealth, i
Larceny and robbery,

Expropristlon of wealth beloaging to an orphan.
Spuriows weights und meagyeen,

. Buslotss pramoting licentiousness,

The vocation of sioging aod danping,

10. Prostitution and locome from adultery,

11, Manufaciore, sale and traosportation of liguor,

12. Gambling and all such practices in which weallh passey
from ope to apother just by luck or chance.

13. Sculpturc and sale of jdols and stervices rendeted 1o
temples of idol-worship.

14.  Fertunc-teliing and drawing lots,

15, Usury, irrespective of low or high rate and regardless
of whether interest iy charged op Joans advanged fog

-

B s ot
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privite uwe or for commercisl, indusirint ar agrieyl-
tura] enterprise,*

8. Prohibition of Avarice and Hoarding of Waalth,

Alongwith proscribing evil means of secaring wealth the
Holy Quran strongly disapproves of the hu_ln;[:ng of even invy-
fully carmed wealth and tenchas us that AVACICE I8 a great evil,

I. Woe unto cvery slanderiog traducer,

II. Who hath gathered wealth (of thiy woild} nad Isyeth it

LI, He thinketh that his wealth will render bim immnrtal,
EY. May, but verily he will be Quog to the consuming oge.
{Al-Humazah : 1-4)

“They who hoged up gold and silver aod spend it got in the
wiy of Allak, upto them give tidings (O Mubammad) of &

painfu! degm * {At-Tauha : 34)
“And whoso is saved from bis own greed, such are the
Mgecessful™, (Ar-Taghlbup : 186)

“Aad let nor thoys who hoapd ip that which Abah, haik
bestowed vpon them of His bounty think that jt ja better for

them,  Nay, it is worse for them. Thar which they hoard will
B¢ theit callar on the Day of Reaurrectipg' »» (Al-Imrin : iE0)

"It is self-evident from the 3t of this syah thet ihin Ordinamce
T¢laten to debe, and that i any dealinvolving a loan if she craditor maty
coodition that be will revciva from the debtor something In axcess of the
principal smobnt. i will bo n cage of urary (Ribs). The questiog whither
the tats oF intcrest & high or low g iengaterlal in thiv case, gor i+ the
qucation of thy peed of {he deblor relavant. Today, a sacrign of pecple
iry to conBoc tha b o usury to chose loany  waly which 5 Paryod takes
for private nerdy, Thay exampr the intezest chargsd on comemercinl
oredits ar Bank loats from rhe prohibition o6 usury  Thaje ADMTLION: are”
hrasless for they are supperted nejther by the Quran, nor Hadjth, nor Figh,

"™ This subject huv besn frequsatly raentionsd in the Haly Qurag in
varicus forms. Sce fop inmance Sura Muhammad, ayah 31, Al Hadezad,
. areh T4, AbAnkuhyt RYAL 34, al-Magrij, avah 21, al-Muddetialc, avah 45

al-Fa)r, ayghs 15 1q 20, akLail, avah I, al-Ma‘pon avahg 1, 2, 3, 4,
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3, Condamnmailoa of Materialism and Greed.

At the same-tlme the Holy Quean wlso reveals thar mater-
ialism, greed and craze for worldly weulth snd pride and
baughtiness of riches frad men astray apd are amang the chisf
causes of bis oltimate ruin,

“ii) Rivalry in worldly incrense digtracteth you.

(i) Uotil y¢ comz Lo the graves.

(it} May, but ye will come to knaw 1" {At-Takathur ; 1—3)

“And how many a community have we destroyed that was
thackless for its means of livelihood ! And yonder are their

dwelliegs which have not been iahabited alver them save a
little, And We were the inheritors,”” (Al-Qasas ; 58)

“Aud We seal pot uwnlo any Lownship 2 warner, bot jtg
pampersd ooey declared : Lo! wo are disbelievers in that
- wherewith ye have bren sent. And they say @ we are more
(than you) in wealth aod childrea, We are not the punished 1

{Saba : M4-3%)
10. Copdemuniion of E£travagencs.

On Lhe other band (he Holy Quraa severely candemas g
man who spends his lawfolly carned wealth in  enlsewful
putsuiis or spepds it exclasively for securiag loxury, pleaturs
and comfort for bim3el aod has no other wie for his money
ibut to rajse his private atandard of liviog 1o the oplimum

bavel.
* _....Aand be not prodigals. Lo! Allah loveth sot the
prodigals,” (Al-An‘dm : 141)
“ive the kinsmao his due, Aod the peddy and the waylarer,

and squander ool (wealth) in wanlooness. Lol the squan-
dercrs were brethren of the devils, and the devil wan ever an

ingrate to bis Lord.™ {Bani Tarmel : 26-2T)
**......and e51 and drivk, but be not prodigal. Lo!
He loveth pot ihe prodigals.” (Al-Arif : 31)

Jo the view of 1he Quran the corpect hebaviour fpr mag [y
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to speod at a moderate pate on bimself and members of Rkia
family. He and his (amily have a right oo his wealth and ha
should never be stingy in discharging this right. But then this
is not the only right in the discharge of which he should spend
alk kis resources and neglect the foliiment of other righta.

“*And let not thy hand ¥e chalned to thy neck nor open it
to & foll extent, kest thou sit down rebuked, deaonnced.™

{Bani-Tsrall : :9)

“And those who, when they spend, are neither prodigal nor

grudging : and thece is ever a fiem station becween the two,”
{(AFFurqan : 67)

“But seek the abode of the Hereafier in that which Allah
hath given thes and neglect not the porticn of the waorld, and
be then kind even as Alah bath been kigd to thee, and seek
not corruption io the earth, Lo ! Altak loveth aot coTruplers, "

(Al-Qasns : 77)
Il. Lawfs! Ways of Spemding Wealih.

(rut of the lawfully guroed wealth, the surplus that remaipg
after reasonable exproses on private needs should be $peat in
the follewiog ways -

"‘And they ask thee what they ought to spend. Say : that
which is mperfluous.” (AL-Baqarah : 219)

“It is not righteousnsss that ye ruen your faces to Fast
and the West ; but righteons is he whe believeth in Allah and
the Last Day zod the anpels apd the scripture  and the
Prophets | and giverh Wwealth, for love of Him, 1o kinsfolk and
to orphans and the asedy and the waylarer apd to those whe ask,
and ta eer slaves free ™ (Al-Bagarah ; 177,

Yz will oot atrzie picty uniil ye spend of that whick ye
love. Aond whaisoever ye spead, Allah is aware therzof ™

(Ali-Imrin: 92

And serve Allak. Ascribe nothing as pariner unlo Him.
(Show}ekindness poto pareais, apd unto near kindred and
orphans, and the needy, and unso the neighbout who it of kin
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(Woie you) aod the neighbour who is owt of kin, and the
fellow-traveller and the wayfarer aud (the slaves) whom your
right hand possesses. Lo ! Ailah joveth oot such as are proud
aod boastiul, who hoard their weaith and epjoin avarice o
@thers,and hide that which Allah hath bestowsd upon them of His
bounty, For dishelievers we prepaze a shamefnl doom, And those
who spend their wealth in order to be seen of men, and believe
not i Allah nor the Last Day. Whoso takaith satan for a
comrade, a bad comrade hath he.* {An-Misa : 16-18)

{Alms are} for the poor who are strajtcned for the caose of
Allah, whe capnot move in the land (for 1rade)* The
untbickiog man accouateth them weallby because of their
restraint. Thou shall know them by iheir mack : They do pot
beg of men wilh importunity. And whatseever good thing e
spend. Lo ! Allab kooweth it ™ (Al-Bagarah : 273)

“And the virluous for love of Allab feed 1he poor, the
otpben and the prisoner and say we feed you only to earn 1lhe
favour of Allah. We desire no recompense from vou, nor voor
gratitade.” {Ad-Dahe : 5-9),

“And in whose wealth there is a righe, ackoowledged, for
the begepnr and the destiture.  (Al-Ma'arij : 24-25)

""And such of your jlaves &z seck & writing (of emancipa-
tiop), write it for them if ys are aware of good in them, and
bestow upon them of the wealth of Allak which He hath
hestowed upon you.”™ {An-Noor: 3¥) '

Mot only does the Quran regard these expanses as a basic

* This refers 1o four hondred voluntéers o the 1ime of the Haly
Frophet (pracc be on him), who had forsaken their bomes and galhered
in Medinz from all parts of Arabia. - They had devoled their lHFe to
learnlng snd propagatioo of relgion. They were ever rtady 1o warch pn
any misaion of propagation or of Jibud st 1he biddiog of 1ha Haly Praphet
ipedce and blessings of Allah be .o him). Beiog engaged full-lime in
\basa duties they could pot atrive for earning their living. (Zamakhshgs,
al-Kashahaf, Vol. I, p, 126, Al-Maibat-ul-Babia, Egypl | 143).

The order in |his aysh will apply evan today to thoso people who
deyelc the maelvey full-1ime 1o teaching, propagaticn of religlon and worka

of Fublic good and copacquendl¥ capool epgage in econamic aclivily
for their owo sake. '
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virtue but also emphasizes that non-pecformance af these
virtuous acts will lend to social coltapse.

“Spend your wealth for the cause of Allab and be not cast
by your own hands to ruin, and do good. Lo ! Alsh loveth
the beneficent.” (Al-Baqara : 195}

11, Monetary Atobements,

Besides this general and voluntary spending for the sake
of Alieh the Holy Quran has 3150 prescribed fnancisl atoge-
menis fof some sins or emissions, For instaoce the order for
& person who tekes a vow and then breaks it is as follows *

“Ita atonement is feeding ten poor people with the same
Bverage kind of foed with which you feed your children, or
els¢ giving them dresses ; or freeing ope glave ; but whoso
canoot d0 the above should keep fast for three days."”

{Al-Maida ; 89)

Similarly the order for a man who wishes to turn 1o his
wife afier baviog likened her to his mother or sister and
declared ber unlawful to bimself is ;

“Thase who pui away their wives (by saying they afe as
their mothers) and afierward would go back op that which
they bave said, (the peniliy) in that case {is) the frecing of a
alave before they rouch one another, And he who findath Dot
(the wherewirhals), Jet bim fast for two succsssive monthy
before they touch ane another ; and for him who is ynable: ta
do so (the penance is) the feeding of sixty necedy ones.”

(Al-Mujadilah : 3-4)

Expiabions of 1he same kind bhave also heen prescribed for
sgme omissions in the course of Hajj {See Bagurz : 196, and
Al-Maida ; #5) 20d & similar peoance has beeq levied with
Tregard to any default in abserving fasts. (Baqara : 184).

13. Pre-Requisites for the Divine Acceptance of Infag 5L
(Spending in the way of Aliah). '

But this speoding will be regarded as in the way of Allah
oply when it is devoid of '

* any selfish motive
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* deception or display

* any aitempt to show favour to or buet the feelings of 1he
bensficidry

¥ an attempt to gorl out the worst material for donation,

L

The order is to dopate the best and fipest goods and apart
from love of Allab asd seeking His favour, no other objective
should be kept in view. '

“And (a!50) 1those who spend their wealth jo order to e
stem of men, and belizve not in Allah nor the Last Dray,

Whoso taketh salan for a comrade, a bad comrade hath he.™"
(An-Misn : 38)

“0 ye who belicve ! Render not vain your almsgiving by
reproach and iojury, like him who spendeth bis wealth only
0 be eeen of men and believeth not in Aliah and the lasc
]_'Jg?‘" {A]-BEanah : 2“}

“Thost who spend their wenlth for the cause of Allah apd
afterwards make nal reproach and iojury 10 follow that which
they have spent, their reward is with their Lotd, and there
shatl no fear come upon them, neither shail they grieve. A
kiod woed with forgiveness is better than almsgiving Tollowed
by infliction,  Allah is Absolute, and Clement.™

(Al-Bagarah : 262-260)

*'0 ye wha believe ! Spend of the good thiogs which ye have
earned and of that which We brisg forith from Lhe earth for
you, and scck not the bad (with intznt) to spend thereof (in
charity) when ye wonld nol teke it for yourselves save with
disdain ; and know that Atlzh is Absolule, owner of Praise.™

{Al-Bagarah ; 267)

**II' ye pablish your slmsgiving, it is wel), but if ve hide it

and give It 1o the poor, it wilk be better for you and will atope
for some of your ill.decds. Alinh iz informed what ve do,™

(AFBagarah ; 271)
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14. The Real Significance of Infaq (Spending In the way of
Allah). :

This spendiog in the way of Allab, whick the Qufan
pomectimes lermz ag ‘Gl sometimes ¢! o 4 SlEIT
{spending in the way of Allah), at other places as “wWile"
{Alms) and sometimes as Zakak (Poor due), is not merely an
act of piety or charity, buot an act of worship alse and is the
third amang the five articles of faith in Eslam i.e. Belief, Prayer,
Zakat, Fasting, aad Hajj (Pilgrimage). Tt bhas been mentioned
together with Namez (Prayer) at 37 places in the Holy Quran,
kod it has betn emphaticaliy made clear that both Namaz and
Zakat are ihe essential tepets of Islam and their cbaervance
the iopdispensable ecordition of salvation.™

The Haly Quran points out that Zakat has always beer an
article of faith o Islam. -

“"And We made them chiefs who were guided by Qur com-
mand, and We inspired in 1them the doing of good deeds and the
right establishment of worship and the giving of alms, and they
wera worshippers of Us (alone)' - {Al-Anbiva : 73)

““And they are ordersd naught else than to serve Allah,
keeping religion purc for Him as men by nawure upright, and
to establish worship and to pay rhe poor due: That is troe
relhigion.'” {Al-Bayyinah : 5)

“"And make mention in the setigture of Ishmasl. Lo! he
was a kezper of his promise= and was a messenger [of Allah), a

* For inytenee look up the followlog references in the Holy Queagn :
Al-Bagarah eyubs 3, 43, E3, 110, An-MNisa ; 37, 12

1, i Al-Maida : 12, 53
Al-Anfal : 3 Ar-Tauba : 5 11, ik, 71
AvRa'ad 22 1brahim : 31

Al-Anbiva ; 73 Al=Muminug - 2
An-Maml: 3 Al-Ahrah : 13
AlSbhoura ; 33 AlMa'arij : 23
Al-Muddaththir : 43 AlMa'oon : §

Maryam : 31, 55 Al-Hajj : 35,41, T8
Lugman ! 4 Ap-Moer : 37, 56
Al-Mujadih : 13 Fatr: 29

Al-Bayynph - % Al-Muozzammil ; 20



ECONOMIC PRECERTS OF THE [HLRAN 57

pfophet.  He enjoined upon hiz people wolship and almsgiving
and was approvable in the sight of bis Lord." (Maryam : 54-55)
“And (remember) when We made a covenant wiih the
ckildrem of Ssrazl (saying) : warship oonc save Allah {only} ;
And establish worship and puy the paor-due. ™ :
{Al-Bagerah ; 83)
YHe spoke, Lo ! [ am the slave of Allah, ile hath given me
the scripture and hath appointsd me = prophet, And Lath
made me blessed wheresoever { juay be agd hath enjoined upon
me prayer and almsgiving so long as [ remain alive.™
(Maryam : 30-31}
In the sume mepner Zakat {poor-due) is an article of Jailh
in the religion preached by Muhammad [ptace and bleseings
of Allab be ow him). Likc afirmation of faith and MNamag,
Zakat (Payment of posr-due’ alse is an obligatory conditjon
for entering the fraternity of Islam.

"“And strive for Allah as striving for Him is due. He hath
choser you aod hath not laid upon you g religion aoy
bardship ; the faih of your farher Abrabam {is yours). Ha
hath named yow Muslims of old time. 5o estzblish worship,
pay L0s poor-due and hold fase to Allabh.™ (Al-Hajj : 78)

“This is the seripture whereof there is no doubt, a guidance
unte those who ward off (evil). Who belicve ip the tinseerm,
and establish worship, and spend of thar We have bestawed
upen Lherms."” _ {Al-Baqarah : 2.3y

"“They only are the (Lruc) beljevers whose nedrts feel fear
when Allab is mentioned and when His revelitions are recijed
uoto them they increase their faith abd who trust in thejr
God.* (Al-Anfal : 2.4)

“Your friead can be only Afllah . a80d His Messenger and
those who believe, who establish worship aod pay the poor-due
and bow down {in prayer) " {(Al-Maidah - 55}

“But if they repenr and estshlish worthkip and pay the

, poor-oue, theo they arc your brethren in refigion,*

{At-Tauba ; 1)
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Thiz Zakat(payment afl poor-due} is 001 only a social welfars
schtme, but s a ogeessary measurs for the sgnritual progress,
mora| reformation, well-being and salvation of the donors. Tt
i3 not a lax, but an act of worship, like Nemagz, iz an indis-

pensabie part of ibe practical scheme presented by Islam for the
spinteal reformation of man.

""Take alms of their wenlth, wherewith thov mayst purify
them and mayst make lhem grow 2nd pray for them. Lo! thy

prayer is an assuagement of them," {At-Tauba : 103).
“Ye will not attain unto piety until ye spend of that which
ye love,” (Ali-Imran : 92)

“So keep your duly to Atlah as best as ye can, aod listen,
and obey, aond spead; that is betier for your souls. And
whoso iz saved from his own greed, such are the successful.™

{&t- Taghabusn ; 16)
15, Obligatory Zakat (Poor doe} and its rate,

The Holy Quran did ereot confine itself to inculcatiog a
wniversal spirit of voluntary payment of poor-due in the way
of Allah among membets of the society by precept and
injunclion, but direcied the Hely Frophet (peace and blessicgs
of Allak be oo bim) to fix the migimum rat= of poor due and
arranpge for its collection and distribution as ag obligatory
duty of the Islamic state.

“(0 Prophety Collect a portica of alms from their
property. '

The implication of the eXpression 'a portion of alms" was
thal ip addition to the usual charities given individually, a
fixed rate of poor dee should he made obligatory. The
determination of the rate was left to the Holy Prophet (peace
b2 oo him).

In pursuance of 1his order, the Holy Prophet (Peace be on
him} fixcd the lowest limit in various calegories of wealth
below which payment of poor due would not beg obligatory.
The Holy Propher {peace be on him} then prescribed the
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Tollowing rate of poor due according to the minimum Umit or
Bbove of wealth in each category.*

L. 24% per anoum on accomulaled wealth in gald, siiver
of Teady money.**

2, 0% ger aonum on agricoltural produce of batani
tand (Isnd watered by raiofall),

- 3. 5% per aanum on agriculturel produce of lacd watersd
by artificial devices. .
4. 207 per anoum oo produce of mioes under private
ownership and on tzcasure trove.

5. The rate of Zakat [pm:-r-dua]_ o0 Aoimalks fepl for
breeding or sals varies in thc case of sheep, zoats, cows of
camels. For details, works on Figh may be consulted.

By otder of Allah, the Holy Prophet {peace be on biwn)
Fas prescribed this rate of Zakat as a duty for the Muoslims in
the 3amz way as he baz made obligatoty upen them the -
perfotmance of certala rakats of prayer five times in & day,’
In terms of a religlous duty and a compulsory abligation,
Zakat and Namaz stand on equal footing. The Holy Qrurap
regards It an among the primary dutles of the Inlamic Govern-
menat to maeintain the inatitutions of Nainaz and Zakar,

“Thoss who, if We give thet power in the land, establish
wolabip and pay the pogr-due and epjein virtue and farbid
iniquity.” (Al-Hajj : 4Dy

“Allab hath promised such of yor as believe and do good
works that He will surely make them to succeed (the present
rulerz). .. Establisk worship and pay the pour-due and obey the
Messenger, that haply ye may find mercy.”" (An-Nug: 35..56)

But az the study of above-quoted ayah clearly shows,
although the coliection and disiribution of Zakat {poof-duc)

* Al-Shevicani, Nail-al-Auta;, Yol. 4, Dp. 98126 ; Musiafs 2] Bakbi,
Egrpt 1347,
=" Later il waz resolved by consensua that 1he same raic of poor due
I.e. 27 Paf annusg should be levied on morcantile goods. {Ai-Sbavkap;,
Yel. 4, p. 117 This enie of cammersiul Zakat {poor-due) will algg b
ioposed oo factoriex manufacturing goods for sale,
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it incleded among 1he chligatory duties of the Islamic staie,
Yet io the absence of an Islamic state or when the Islamic state
neglects ta perform this ohligatory function, the duty of
Muslims to pay Zakar (poor-due) is oot extinguished, Rist &z
the duty of offering Namaz is pever suspended. When po
AgeDcy of institution for coliection and distribution of Zakal
eXigts, each individual Muslim upaa whom Zakat ig obligatory
should set aside the portion of weaith due from bim and
digtribute it bimself,

J6. One-Filth of the Spails of War.

To the fuod established by levying obligatory Zakat, the
Holy Quran adds another head of revenues, which is one portion
of the spoils of war. The Holy Quran lays dowp the rule that
tbe soldieta ipstead of expropriating their iadividuel laot
shanld deposit it with thair ¢ommander, who should divide it
into five equai porticns asd distribule four portions among
the troops who toak part in the battle, leaving the ARth portion
to be deposited in the Government sceount,

“And know that whatever ye take as spoils of war, Lota
Afth thereof is for Allah, and for the messenger (ie, for the
state, t¢ be used for that commonweal) and for the kinswmgn 1
(needy) and orphans and the netdy® and the wayfarer.'

(Al-Anfal : 41)
IT. Chargey on the Zakat Fuond.

The Jund collected from the above two heads of reyepye

1. Duriog bis Tifetime 1be Holy Prophet (peace be on him} weed o
receive o portign of the EFh share of Lhe apoils of war ay perionsl and family
atlowanse, for be {poace be on him} and bis family had no shar= o Zakal
Aflter the Prophet®y death. s debate arosc as 1o who should TECRIVE the
shale previcusly given (o the Praphet and his Tamily. Some argited (hat
this share was paid 10 the Holy Prophet (peace be on hiz! as an bonor.
arium far tis dutiss a3 bead of the state and hance it ahould now be remit-
i¢d to the Khatifa and bis family. Another section held that thiy shape is
the perpetual right of the Prophet's fumily and should be paid to 1hem
evell after the Prapbet's death. It was Ematty mgreed 1o wilocate the share

formerly paid to the Prophbet and his family 1o the Defance Budget of ihe
Inlamic Srate, Al-Jassns, Yol. 4, pp. 7T1)

(Conrd.)
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doea oot Form part of the Public ex¢hequer, which ia meant for
Providing facilities and essentiai services to 8 citizeay, includ-
ing the donors of Zekat. The Holy Quran bas allocated this
fund 1o the following beads of eXpensa ;

“Tbe alms nre only for the poor® and the needy, and. those
whoae hearts are (o be recanciled, 4 and to free (he captives b
and debtorr, and for the canss of Allab,® and for the wayfarer,?

L, The raot meaging of the word A VPaqr” i Ypecd’t. Tha
trm -8  “Fagir' denotcs EVErY person who regoirex help because hia
income falls short of bls reed. (Lisa'an ul Arab, Yol. 5, pp, 6051,
Ba[rize 196%).

. Hadrar Umar defined *Migkin™ 43 & pemon who bas oo capazily
1o £Ars or cAnnat find an oppotimiy of aarning. [Al-Fagsas, Vol. 3, p, I51).

Accarding to thic defialiion g paar childrea not yet eble to 2arn,
the disatded adulle and old Pecpls who have loat Ihe capaciiy to earn and
tha yne mpboyed of sick peopla who bave tarporazily loet the opportunity
fo sarn, wre “Mipkic"

4 Io the time of the Holy Prephat fpeate be on him) monetary aid
wna given (o thres categories of people io onder to Teconcile thoir hegria:

(B) The enemiey of Itlam who persecotsd the weak Muslims or

displayed wanton haatility were pald moma tary aubridinrics in
ofder 10 pervade them o adapl a humene sititrde,

(b} Moncy ay, Paid 1o buy off the hastilily of thoss elcroenry who

Eorcibly provonted the paople of their nation ot toibe irom cone.
verting 1o Talam, )

[c) Presh convery o Islam were gZiven monetary h:!z to alleviafe
their worries and 1o enable theen 10 asimilate In the lraternit
Inlamz as contentag membera. {Al-Jaesas, Wol. 3, p, 152},
3. This réfers also tp the Muglims whe were tuken prisomer in war by
tbe enemy and PUL inio slavery pad the nan-Muslim priscmers af war [
Muslim havds, who irfed 1q purchase thair frcedom by paying compensa-
ticn and the forger sleves,

6. The expression “Way of Allah" refers to Jibad and Haj, Ewven
if the Volenreer wha 32t cul for Jehad cup t28ily afford his personal
oeeds, ¥t he I8 antitled to receive Zakar, for the private means of g Pefyan
caonat be sufcient fgr making prepacatiens for Jehad and Toes1ing & penaesy
of trensport to 1he balile fmqt. Sumilucly i 2 pilgrim rups aot uf resnyp-
243 in the course of hiy Fourncy, ha has & tight to receive Zrknt.

TAl-Fasgns, wvot 3, PD. 155157, alse Mail-al-Autgr, Yof, 4

PP 144-145),

T. A traveller, however prosperous a bom, has a righi 1o receiva
Zakat if be neods help in the couzse of his jourpey.

[Al-Faasae, Vg, 3, P 137),
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a duty imposed by Allsh.  Allah is Koower, Wise.”
(At-Tauba : &0
15. The Law Regarding the Division of Inheritance.

The Quranic law regarding the légacy of a Jecensed man or
woman it that it should be divided amang his or her parzots
children, wife or husband according to a fixed rtatio. H-:-wcv:;
in the absence of parents or cbildren of the deceased, bis or her
Akhyafi (of the same molher hut different father) or Allalj {of
the same father but different mother) brothers and sislers shogld
share in the inkeritance, Surz Misa conrains detailed orders on
this subj ct*, (See ayahs 7-12 and ayah (74}, Space does not
permit the reproduction of those orders here,

“The principle snunciated by Islam in thiz matter i3 that the
wealth which & person hax eaccumulated in his lifetime should
aot rema:d Concentrated after hizs deaih, but should be distri-
buted among his retations,  This principle is the anlithesis of
the law of primogenfiure, the joint family s¥stem =agd other
customs or usages of the sams nuture, which busically seek to
ke¢ep 1he actumulated wealth of 2 pefson concentrated even
after his death, Similarly the Quran repudiates the rule of
sdoption, aod ordains that amnly the grouine relatives should
share in the ioheritance. No stranger can be adopied a3 a son
for the purpose Of appcoioting bhim a heir in the artjfigial
manner.

.woee NOr Dath He mode those whom ye ¢laim (o be) your

gons. This is but a saying of your mourhs. (Al-Ahzab : 4)
“Aand according ta Allah's Book, the relations have a
gregler right upon ¢oe another. (Al-Ahzah ; 6).

But having fully safeguarded the rizhls of relations who
are the real heirs, the Holy Quran epjoias them ta voluntarily

* According io the Holy Prophet’s {pzace be on him) iorerpretation
of thit law, in t™he absence of the pearsst relitions, the nearer relntives
shall chard in the 'wgacy, end in the absence of Lthe oeacer relatived, the
iegacy shall be divided among thoae who atand i a relatively closer
relation with the deceased then the strangers. Hoewever in the abacoce of
any relalion, pear or distant, the legacy shall ba annexcd 1o the public
gachequer of the Islamic Goveroment,  (Meil-al-Auter, Vol. 6, pp. 47-56.}

L
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give some share of the legacy te those relations also who have
DO clzim to inheritance, but who are preseal at the time of
division,

“And when kinsfolk and orphans and the ntedy ones are
preseni at the division {of the heritage} besiow on theg t here-
from mnd speak kindly unto them. Aad let those fear {in theip
behaviour toward grphass, who if they left beHind them weak
0ffspring would be afraid for them. Sz ler them mind their
duty to Allah, snd speak jusily.* (An-Nizz : 89y
19, The Rule of Making a Will.

Besides enacting the law of tnheritance, the Holy Qurap
orduing that a person should meke a will about his property
before his death :

“It s prescribed for you, when death a ppreachss one of
you, if he leaves wealth, that he bequeath vnto perents and pear
relatives in kiodness. (This is) = duty far all those who ward
off (evil).™ . (Al-Bagarah : 180y

The abject of thir ipjunction is that in the frst place the
persan whese end is near should sxhort his children 10 be good
to their grandparsnts, for young people can be scarcely expected
¢ do good to the aped pareatls of their deceased father ;
and secondly, if there are yome persoas in the family who are
legally excluded from inheritance, but the legator wishes to
beip them, be shouid include them as sharers in the wiii. In the
same way il 4 man j: leaving considerable weallh, he cap willa
porlion to be dogmated to works of public welfare, for the
ohject of Lhe above.qupled gyah is certainly not to limit the
application of will 1o parents and relatives alone®. The jaw of

* Nail-ul-Autar, vel. i, pe. 3233, ’ In this cace the viewpaint of the
Quran as expliined by (he Hely Prophet (poace be on him} Appears lo be
thar i is per laudable for m man 10 legve his awn ralalives in an indigent
vonditisn and will his weaith 1o projecty of public welfare. The words of
the Haly Frophet {peacs apd hjes:[nn -of Altah bé oo him) ay recorded
In Nail-al-Autag.on the duthority of Bukbari, Muslim, and other Bocks of
Hadith are iheie: 1y iz bhetter for vau (o leave ¥ouT helrs prozperom
than 1o feave them i 5 candivion of wanl and privation yceking aliny frong:
the people.™
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will and inheritance makes it explicit that the Izlamic schama
regariding the legacy of 2n individual is 1hat rwo-third of the
legacy mudst be distributed according ta the Law of Inheritance.
The distribution of the remgicing one-thicd may be laft 1o tha
discretion of the legator, so that he or she may wiil it to be
speat fot any purpose, providad that ihe purpose is lawiul and
also that Lke right of no one s jeopardisad®.

20, Safeguarding the luterest of Persons of Unsonnd Mind,

Regarding persen: of unsound mind who capnot manags
their property and are wasting it ue zre {ikely to waste it the
injunctioa of tha Holy Quran is that their propecty. should bo
placed under the conlro! af their guardign or court of wards.
The property shall not be restored to the independent control of
& person of unsound mind unti! there is absolute procf that hs
or she has tht capacity ta manage it.

“"Give not uato the foolish {what iz in) your {keeping of
their) wealth, which Allah hath given you as majntepance, but
feed and clathe them fram it, and speak kindly wnta them, Prave
orpbans rill they reach the mariiageable age ; the¢a if ye Rpdd
them of sound judgement, deliver over unto  them thoir
fartuncs,' ' {An-Nisa ! 5-§)

This ayat envaciatea ap imporlant poiat which is that
though individuals are owpers of the property to which they
have a legal title, yat their owdership is not fuil or absolule, in
5o far as the collective interest i9 also attachad te the individual
right of omnership, I is for this reason that the Quran uses
the term 5Nl (your property) inztead of *'wtdl=1" (their
property).

* Explaioing the law of will, the Haly Prophe! [peace be op him)
subjecied the right of will v threc restriciions © Ooc, & man £an exccise bls
right of will uplo one-third portion of his legicy a1 the fmmximum ; secogd,
nCthlog can be willedto aoyone who has & lcga! share In Inberitapcs with-
oul the consent of viber hoim ; thicdly, oo legel beir can be exclyded from
joberitance by will nor his share ba decreased, '

(Nuit-al-Aurar, ¥ol. § pp. 31-3%).
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[t is on this same basis that when private property i
being managed to the detriment of public mterest, or iz being
0 managed a3 to create a reasooable apprebension of pubiic
loss, the Holy Quran aythorises the guardiag or the judge {Cazi)
to take cver charge of the properly, leaviog the uwner's title
and right of pae intagel,

2l. Cowmom Interest in State Property.

Regarding estates, goods and revenues which are atats
property, the Holy Quran ordains that they shoold not be
managed io the intercst of thes wezlthy classes but in the interest
of general public and more especially for the bepeSt of the
ptor classes of the society,

“Tbat which Aliah giveth as spoil noto His Mesgsenger from
the peoaple of the towaships, it is for Allah and His Messeoyer?
and for the tiear kin? and the orphans and needy and the
wayfarer, that ¥ become nol u commodity Between the rich
among you. Apd for the poer fugitives who have been driven
out {rom their homcs and their belongings ; Those who entered
the clty apd the faith befare them.

Aad those who came (iolo Lhe faith) afier them descrve
also, ™ : ] (Al-Haahr : 7-10)
213" Basic Princlple of Taxation in Inlam,

The principle of taxation as indicated by the Quran is that
the burden of taxstion should fall on the classcs which possess
more wealth than they peed, and expzcially on thal partion of
their wealth whick iz Icft aver afier fulfitling all their pesds.

1. 1bo-al-Arabi, Ahkam-ul-Quran, ¥ol. L, p. 133,

ibo-I-Kathir, Tafsir-al-Quran, ¥Yol, 1, p. 452,

Al-Jassna, Anhkam-si-Quran, ¥ol. 2, pp. 72-7).

Z Thin refers 10 expenses an adminisirstion snd defence of the
Islamic Sewis. Thiy inciuder tha allowence drawn by the Holy Praphet
ipeaca be oa him) and Iater by his Caliphs (Allsh be pleasod with them} for
thle persomal expacaes, and ihe sularlos of their saff, (excludiog. the
salerins of 1be Tunctionazies of Zakat departmenty. The salurics of the
lencrianaries of the Zakat depaciment were charged an the Zakat fund,

3. For detailcd explanation refer to Ppotnote® at Page No. 62,
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“'They ask thee: what they shapd spend. an: 1hat
whick is left over after meeting vour needs. ™ {An-Misa : 219)

Characteristics of the Economip System of Islam.

The basic¢ privciples and autstanding characteristics of the
eCONQMIC system enunicated by the Holy Quran in twenty-two
points are ax follows 1 —

Firstly, Islamic scheme lays down such methods of achieving
social justice as suppress all forms of »conomic oppression and
bnfair expioitation on the one hand and on the other penerate
and develop moral virtues in society, The Hely Quran do=s
not envisage a social order in which there s no scope for
private aets of philanthraoy, eotrusting the eatire Beld of
social welfare to a Buresaucratie Machine, for in such an arder
there is no room for the growih aod development of moral
virtues. Oa the contrary the Holy Quran established a social
order in which while dealing with one another (he individuals
¢ dctuated by = spirit of voluntary and selfless generosity,
sympatky and benevolence, which promote Jove and concord
among them. To this end, Isiam largely coocentraies an
devising meaes to imculcate faith among the pzaple and to
makec them better bumnap beiogs by education awd trainiog,
Te make up far apy deficiency thet may stilt be left, Islam
enforces zuch compulsory orders as are inevitably needed 1o
promete sogial weilfare, (See Points & ig 13 and 15 to 1%)

2. lastead of majntaining o distinction between economic
and moral values, Islam harmonises both and rather than
zolving economic problems from g purely economwic standpoint,
it resclves them accordiog to (heir proportignate value io that
collective erder of life whose edifice lslam has rajged solely on
the foundations of the Divine copcept of the yoiverse and the
Divine philosophy of ethjcs, (See Points 1, 2, 4, %)

3. Islam proclaims that the econamic mleansi and resources
in the earth ere Divine blessings open to all,” which implics
that ne kind of monopoly whether persenal, seclicnal or
nalional will be encoursged. Ipstead freedom of Ecomtomic
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Endeavaur shall be aforded to every human being to the ut-
mast posgible extent, : {See Point 5)
4. Islim grants to the individual the right of pEivale pro-
perty, but this right 15 0ot unlimited, In addition to imposing
RecessAry restriclions on the right. of private ownership in the -
interest of other individuals and the polleciive social orjes, the
cconomic scheme of [3lam establishes the Tight of 1he relaiives,
ncighbours, fciends, the nepdy and the destitute and calleg-
tively, the right of the whale Society on the wealth of each
individusl, Some of these righis are ta bs epforced ny law,
asd for the recognition and ful8lment of others, provision has
beco made to train the individuals By futellectual and moral
educatien.
(Sez Points 3, 5, 7, to 15, 16, 17, 19, 209
5. According to this seheme the natyral proceas of run-
ning the economic order of human life 'is that the individuals
should operate and develop this order by [ree endcaveur.
However this freedom of endeavour is not unlimited, but in the
interest of the society and for the individual's own moral,
coltuzal and economic wtlfare, some restrietions have been
imposed on individoal freedom. '(Sec Points 6, 7, 15, 23)
8. Islam gives squal right of ownership to man and woman
in their earned or inherited wealth or wealth secured by any
other lawful means. Both Sexes havs beep given equa) righrs
a1 regards the ute acd cojoyment of their propecty
(Ses Points 3, 4, 18),
7. Ioarder to maintaio a balanced economic order, on the
one hand [slam encourages peopls to 2pjoy Allah's blessings by
coademoing avarice and ascetic living and on the olher, the
People are strictly forbidden to indulge in ostzntation, extrava-
g3ace and high liviag. (See Points 5, § to 10).

8. In order to establish cconomic justice Islam provides
that wealtk should oot Aow through wrong cthanoels o onoe
particular direction sor should fhe unlawfully gaibncd wealth -
gectmulate in one place and Temain voproductevely blocked
there. At the sam¢ 1ime Islam provides that ragney should
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tome infe rapid use and circulation and jis 3o% shouid capepi.
ally beneflt those sections of the iociety which for SCMe regenn
‘agged behind in obtzining their due share,

(See Foints 6 to 10, 12, 13, 15 17t0 19, & 21).

9. The economic scheme of Islam does not largely depend
on law or state to jntervene in the matter of establishing meog.
amj justice, To securs 1his purpese Islam assigns only certain
toavoidable duties to the State and enforces the rest of itg
economic plaos by intellectoal and moral traloiog of individuala
and by effecting general reform of the s02iety So that economic
justice may be established keeping ia view the logical réguirs-
m#nis of a free ecopomy. {S¢e Points 5 1o 27,

10. Tnstead of creating class conflict between varions sec-
tions of saciety, Islam eliminates the causes of conflict and
Promotes 2 spirit of cooperation and unity among {he clazses.

(Sze Points 4, 6 to 1, 12, and 151q 17,21, 22).

Several more detsils of these principles in the form of
rules and precedents ag they were praetically established in the
system of state and socizty ip the tjme of the Holy Prophat
(peace end blessings of Allah be on him) apd the right-puided
Caliphs (Allak be pleased with thems) vre available to us, Byt
this discussion falls outside the scepe of this chaptrer, The
" litcrature of Hadith, Jurisprudcnce, History and biograpkies
of the Holy Prophet [peace and blessings of Allah be on him)

containg & vast material op the subject, aad the reader should
turo o it for details.
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Basic Principles of

Economic Life
(Formulated in the light of the Hely Qorun).2

Fondarsental values of Tslamic Society.?
““Lo Allah enjoineth JTustice and kindness, and giviog to
kinsfolk, amd forbiddeth Jlewdness and abomicalics =nd

wickedness. He exhorteth you in order that ye may rake
heed.™ - (An-Nahl : 90}

This short verse contains thres arders upon which depends
2l social reform. Firstly, there is Justice. The concept of
Justice is composed of two constant factors.

(&) Muintenance of Equiteble and baulanced rights among
reople.

(b} Everyome should reccive his due right without fear or
favour. The Urdu equivaleai of Justice is *Insaf’,
which has a misleading copnotation. The Urdu
word conveys thc impression that two men should
sbare rights in egual proportion oo the basis of £fry
pefcent cach. 50 1t is commoaly held that Justice
means Equal distribution of rights., Bul this is

[ —

1. We bave incarporated relevant notes and discussions from Tafbjm-

- ul-Cluran at sviteble poinis in Lhis book. Some imporiant ooicy however,
vouild not find room under any particular chaprar beading. A few of thess
ooles are prescoled bolow fo & s*t order. For thr sake of contouity
Fartial amendment hzs been madc at ceriain pointe io the text and a word

of sentence hax bBeen added here and thers,
Editaor

L Refer 1o Talhim-ul-Qurac Yol 11 P, 364 to 566,
T
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unoatoral. What Fustice im fact. damands is not
#quality but balance and Equity, Io some respecis,
Justice oo douht requires complete Equality among
cltizens such as in civie righls. But io spme other
" respects  the principle of Equality is coawrary to
Justice, for instance social and moral equality belween
parents and ofspriog, -or equal compensation {0
higher and lower cadres of service, Hence what
Allah has decrezd iz mnot equality of rights, but
balance ard equity io the rights of various classes of
people. This decrce requires ibkat zach man should
receive his due moral, socisl, economic, lfegal, poli-
tical and cultural rights Fally without fear oc favoor.
Secondly, Clest favour which denotes fair dealing,
liberality, sympathelic attitode, coortesy, muotual
accomodation, mutual repard, giving the other slightly
mors than his due ansd be content with a little less than
ane’s doe right, Favour thus i a complement to
Justice and bence bears greater eocial valuz than
justice. Justice is the base of sociely, Favour ing
grace mad excellence. Justice removes conHict and
bivteroess from society, favour fills it with pleasant
harmony and sweet accord. A calculating mentality
among individuals and a busioess like ailitude in the

paymecot and receipt of dues cannot be Lhe oaoly basis
of £0<ial crganizatjcn.

Suchk a cold end impersonal socjety may be free from
conflict, bul 1t wiil also isck such virtues as lave, gratitude,
mugoanimity, self-sdkrifice, singerity and eympathy, which
make [ife pleasant and sweer and promote collective virtuss,
The third order contzined in this Ayat rrlates 1o . .eay Wl

. , N i
kindnesy which suggests a special form of doisg favour Io

rclations. It does not coly imply good conduct towards rvela-
tions, sharng their joy and grief apd lendiog Support and
assistance to them withio justifiable limits, but also cootaips
lhe meaniog that each afluent person thould not ealy fecogoize
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the rights of himseIf and bis family over his wealth, but admit
that he owes obligations to bis relations also., The Shariet of
the Divine charges afluent individuals of egeh family with the
duty of providing food and clothing to an indigent member of
their cian. A society cannul be in a worse stale than whep oge
of its members hus all the joys that life can give while athey
members of his clan cannot 2fard even bread and clothing.
The divine Shariat considers each family as an Imporient organ
aof 1he body-politic aad lays down the role that indigent persans
have a prior ¢l2im on affleent members of their own cap and
afterwards on others. It js this poiat which the Holy Froghet
(Peare and blessings of Allah be ag him} has elocidatedin many
of his statements. Several traditioos explain thel Lhe frse
cherge of a person are his parents, his wife and children agd his
brothers and sisters.  His next charge are proximate relatives iz
the descending order.

It is on the basis of this rule that Hadrat Umar (Alal be
pleased witk him) bound some persons to tzke charge of their
orphaned ecrusin. Deliverieg his ruling in favour of agother
orphan, Hadrat Umar (Aliah be plezsed with him} observed :

“If this ¢hild bad even 3 most disiant telative, I wopld
have forced him to take charge of the child”',

The level of economic efivence, social harmony and moral
purily and exeelfenze of a society wherein e3ch vait supports
its members in this manner van be readily imagined. As againsg
the abave three victues, Allah forbids the following three evils
which cause destruction to both individua) Znd society.

Firstly, abscenity which covers all sbsgrd apd indecent
dcts.  All evils which are heinous ip paturd are obseene such gs
stinginess, foraication, nudity and exposure of body, sodomy,
martiage betweoen collaterals, felony, drinking, beyping, reviling,
and foul apasch, Similarly vpen ipdulgence o evil and u] S
pagation of cvil ure zlse obscene acts such as false propaganda,
siander, publicity of secrer crimes, pornographic art, short
staries, plays apd films, female exbibitionism, open miring of
Scxes and stage performences of actragses.
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Secondly : there is Ra which refers ta all things which
people generally consider and have aiwayz considered as bad
and which have been proscribed by all Diviae Sctiptures and
Praphets (Peact be on them). The third \biag is & which
implies exceeding one's bounds and tresspassing oo the righis of
others, whether of the crestor or the creatures,

These are the fundamental values of Islamic Society. It s
the duty of the citizens and the Goversment to ssfegnard them.
These then are the vatues which forma the basis of Islamic
Society. It s the duty of the citizen and the State to safeguard
thesc values and use all the force of Law and morality to attaig
them,

The Conrse of Moral and Ecomomije Evolution in Islam, L

“"S0 give to the Kinsmen his due, and to the oeedy, and 1o
the way-farer. That is best for thote who seek Allab’s counten.
aoce, And such are they who are successful,™”

{Romacs : 38),

Tais Ayat does not say that you should give charity to Your
relationg, the poor and the travelier, The text rather says that
it is their right and your obligation, which you musy discharge,
when paying the right of a Person in the above category do not
think that you are doing him a favoyr or that ¥YOU B¢ & gracious
beimg and he ix 2 miserable crezture living on your dale, Op
the ather hand you should ever be deeply conscious that if the
Truz Lord has blessed ¥ou with more zod others with less, then
the surplus that you have Eot is the right of othars and by
entrustiog this surplus to you Yoy Lord puts vou on irial to
see whether you pay the rights of the needy ones or not.

Anyonc who reflects upon the letter ang spitit of this
Divipe Order will ngt fajl o rcalise that the course of moral
and spiriteal evolutivn of man 6s out-liged by the Quran pre-
supposcs the existence of a free socizty and a free economy, Such
pn Evolution is not possible in a social environment where
proprietory rights of individuals are atolished, all economic
Icicurces are pationalized and state exercises monepoly congrol

11 Tafbim-ul-Guran Yol : II[ P-257h.
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over distribution of wealth among citizens, thereby preveoting
ao individual from owisg any obligation to aoother or tg
cherish sentiments of sympathy and goodwill for anyope 2lsa.
Such a purcly communist social and ecogomic Syslem which in
our cadalry is being ageressively imputed 10 Quran under tha
deceplive tilles of “Islamic Saocialism” or '"Qurasi Nizam-i.
- Rabubiat™, is 1he antithesis of the Quranic Scheme, for the
communist system stultifies the develepment of iodividusl
* morality end totelly curbs the formation aod growth of indsvi-
dyal charscter.  Toe Quranic Scheme can only be implemeptad
iz 3o envitonment where [pdividuals own some *COROmic
Tesources, have the right and avthority to use them freely, and
then willingly agd with open heart pay the rights of God gnd
man ¢ul of those resoldrces. Jt is in such a society that there
arises 1he phenomenon of affuent individuals developing the
sobtime virtues of sympathy, kindaess, affection, self-sacrifice,
consideration und fulfillment of obligation and the beneficiaries
entertainiag lhe pure sentiments of support, gratitnde, iave,
sincerity and seturaing favour for favour towards rheir bene.
factors, till such aa ideal environment is created whersin the
eurbing of evil 2nd promotion of pood daes not depeod on the
mterveation of Authority, but on the purc resolve of the
individuals to discharge their obligations to the full. '

Provision and its ose,

“Aund strain pot thine eyes towards that which we cause
some wedded pairt among them to enjoy the fower of the life of
the world, that we may try them thereby. The provision of thy
Lord is better and more lasting"". {Ta’ Ha-13D)

- I'have translated “Rizy' a5 *'Lawful provision,” for Allak has
nowherc referred to illicie things as Rizg-i-Rab ‘‘the Provision
of the Lord.”  The implication is that it does not  behove
YOR Or your compatriots fn 1eligion to envy the glamorous Life
of the wicked and corrupt who amass wealih by illicit means.
Such wealth aud glamour is not at all enviable for you, The
pure livelibood which you earn by lawful means, howscever
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meagre it may be, is better for teuthful and faithful men and it
contains poodness, whish will last 4] elornity.®
“Aillah giveth blessings without stint to whom He wills"
{An-Nur : 38)
“Allah enlargeth the provision for whom He will of Hig
slaves and strastenth jt {for whom He wiil)".
(Al-Qazas : 82)

I'n other words increase or decrease of livelihood depends on
Allak’s will, which s based on soveral other considerations.
The bestowal of ampie livelihood Upon a person docs not neces-
sarily impiy that he is high in Allah’s favour or that he s the
recepient of Divine Reward. Somctimes il g0 happens that a
persen is highly discredited in the Eve of Allzh, yct He continges
o bestow great wealth on him—t] (his Samc wealth brings
over bim the high wrath of Allah. Opthe other hand if a man
poszeases peanly livelihoad, i does paot BeoosRarily imply that jig
is the object of Allah's wrath. Often Limes the pious arc in stra.
itesied circumstances despite the lact thut AHoh loves thent-Way
their poverty is offen o Divine bicsring in disguise, Iy is due o
inc ot prehension of this fact that man looks upon 1he RrOsperous
with envy even though in reality they ore liable 1o sufler Allah's
wrath. =«

"Whose hearts feer wheg Allah js mentioned and are patient
of whatever may befal! them, and those wha establish warship
and who spend of that we haye bestowed on them. !

: FAl-Hajj : 35,

Thave expigined above that Allak has never reforred ta
unlawiui and impure arlicles a5 “Provision ”* Hence the implic-
ation of the Avyat is thyt they spend out of the purc provigions
aad lawful incomes which we  have bestowed nn thetn. Again
expenst does not imply “'all sorts of expense.” It means Fylfl-
ment of the legitimate neads of scIl” anul Family, lending nssistnea
to relnifves, neighbours nng the ncedy ones, coutributing to

*Trlhlo-ul-Quran, Yal: 11 p. 4140.
- " M " p. Gl
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works of public welfare, and financial donations o the cause pf
the establistment of Allah’s creed. Extravagunce, eXpenss on
pleasure, ostentatious spending are not what lhe Quran calls
Infay “'Expense”. The Quranic terms for this lype of sxpensc
are “'Extavagance and ahd {excess). The Quranic term (aw!
“Expense” likewise does not pertain to the niggardly and miserly
expense of a man who dees not spend on the legitimute requir-
ements of self, family, and ncedy peopie of God in full measure
according to his means. The Quran refers to soch spending  as
'*Stinpiness” and i s *

The Principle of Ulge, :

. “Eat of that which Alzh hath bestowed upon you, and
foliow net the footsteps of the devil, for Lol he is ap open fug to
you, ™ {Al-An'Sm : 142),

Here Allah enunciates thres points, one, that the gardens,
fields and cattle which you posscss are a bounty from Him alone
and no oneelse  Hence no other being can claim 2 share of
your thanksgiving.

Secondly, since you have received these things as a gift from
Allah, it follows that you shouid abide by the rules which Allah
has set for their use, No one-else has ihe right to determine
rules for the use of these gifts, To observe the rules prescribed
by other than Allah and offer thanksgiving for the bounties to
vther thap Aliah amounts to transgression and following the path
of Satan-

Thirdly, all these gifts have been created by Allah as food
and drink for man and for his other uses. He has not creaced
them so that man showld renovnce them. The curbs that men
have whimsically and superstitiously im posed on articles of food
and other things provided by God are comtrary to the will of
Gigd, =

“O believers ! forbid not"the good thing whick God hath
allowed unto you and transgress not, for God loveth not ithe

- Tafhim-u!-ﬁuran, Val: TI[ P 2258,
** Tafbim-ul- Qerap Yol P=590.
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transgressors.  And ecat of the lawful and good things which god
hath given you eed fear God in whom you believe,”
(Al-Maidah 87-88)
This Ayat reveals two points. QOce, do not determine pro-
hibitions and pesmissions at will, Permitted {5 that enly
which Allah has made Bawful ond forbidden is that only
which Allah has made unlanful. I vou pribibit the lawful on
your own volition, you will be guoilty of following the dictates of
your own desirc rather than the dictates of the Almighty.
Secondly, do not follow the way of Chtistian monks, Hindu
ascetics, Budhist morks and Eastern Sufis. Among the noble
minded followers of every religion there has slways existed a
tendency to consider the zatisfaction of physical urges an
obstacle in their spiritual development, They are inclimed to
believe that ascetic living and renunciation of ail pleasure and
comfort s & viftue without which Allah's favour connot be ob-
tained. Among the ilustrious compandons (Allah he pleased
with them) also. thers were 3 few who subscribed to this view.
The Haoly Prophet {prace be on him) once learned that some
companions had taken a vow to fast during the day, pass the night
in worship, abstaiv (rom meat and fat and” renounce intercourse
with women. Thereupon ke (peace be on him) delivered & sermon
in the course of which he observed ; “This in pot my creed. Your
body has rights over you. You should fast, but eat. and drink
alser.  Pray at night, but sleep also. Look at me. I slecp and
1 pray also. [ both keep and omit fasts. I gat both meat and fat,
50 whoso doss not subscribe to my way, he is 2ot of mine.”

He (peace be on him) ther said , **What has happened tn
peopile that they have renounced women, pgood Food, perfume:
sleep and worldiy pleasara? I have never taught .you to be a
maook or 3 priest. In my Deen (Creed) there iy no provision lor
renunciation of women or meat or for abandoning the wordd, Far
seif-control, I enjein Fast. Al the silvantages of ascetiam can be
had from the Fihed of Islam. Worship Allah and do not associaic
neupght with bim. Perform Hajf and Fmra.  Establish Namaz,

pay Zakat, and keep fasts in Ramadan, The people who Game
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ta ruin before you met this Fate becanse they were hard on (kem-
selves and Aliah was hard on them too. It is the remnants of
these poople that you see in monasteries and convents.”

Some other traditions on the sape subjeet relate that the
Holy Prophet (peace b2 on him) once lrarned regarding & com-
panion that it was loog sipce he had g00¢ io to his wile and way
engaged in prayer day and night. The Holy Prophet {peace he
o1 him) summoned him znd ordered that ke showvid go in to
his wife at once. T amf Atting’, submitted the companion, “Break
your fast and proceed,’’ the Haoly Prophet (peace be on him)
teld him [In the veign of Hadrat Umar g woman complained -
"My husband fasts during the day and is engaged in prayer
during the night anid does gol associate with me, "

Hadrat Umar appointed the well-known Tabia dignitary
Kaab-bin-Savr at Ziddi to hear this case and he gave the verdict
that the husband had the right to Pray a3 much as he wished for
three nights, but his wile had exclugjiue right over him in tha
fourth night. The phraze ‘Transgressing the bounds® in thia Ayat
has a wide connotation. To cuch lawful and to Tenounce things
which Allah has declared pure as if they wers impore, iy g
form of transgression. Bxcessive and immoderats pse of pure
things is the second kind of tramsgression and over-stepping
the bounds of the lawful to eater the domaln of the unlawfgl
Is the third kind of tranegression. Allzh abhors ail these threg
uffences.1
The Principle of Moderation.

"And those who, when they spend, gre neither prodigal
nar grudging: and there ig ever a [ifm station between the twa; and
those who cry not unto any. other god along with Allah, nar take
the life which Allah hath forbidden save in (course of} justice, nor
commit aduftery, and. whoso doeth this shali pay the penalty.
{Al-Furgan, 67.58). In other words they neither citter away thair
wealth in luzory, gambling, drinking, pa:ties, festivities,
weddings or ostentatious expense on food, house, dress and
furnishings, nor are they spendthrifts and fanatic lovers of

1. Tafhimeui-Quran, Yal. I, P 438, 499,
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Money, depriving themselves and their children of Iegitimate
needs accarding to this meéans, nor do they lag behind in making
voluntary contribytions ¢ go0d causey, Bath categories of people
were found in large numbers in Arabia. On the one hand there
WeTE persont who were big spenders, but their predominans
Inoive way either 1o buy sensual pleasure 1o SECLre an honoyred
place o society or to Bain a reputation for liberatity and ppym;-
ficence.  On the other hand were misers, wha wers notorioos for
their stinginess. A moderate way of [ife was noticeable in a
Very minor class whoss most prominent members were the
Holy Prophet (peace and blessings of Allah be on him) ang
his iflustrioug companjors (Allah be pleased with them}. At thia
Point we must asceripin the correct meaning of €Xlravagance
and stinginess. From the view-point of Islam the following
three practices constipgee extravagance :

. Expense of &¥en 0n= penny on unlawfu)] aclivifjes,

2, Iaotdipate expense on lawful activitjes whether in the
Senge of Spending beyond one'g means of spending  one's
aurplus wealth on private pleasure or personal glory,

3. Spending on pigus activities not for Allah’s sake but
with the motive of sell-projection. In contrast to this the
o stinginess applies to two cases : Onez, thet 3 mzn does oot
Provide for the needs of himazlf and family dccording to his
fmeany. Secondly, he should make po contribution to the prome-
ticn of good and Pious causes, .

Between these two extremes ladam presents a middle way,
regurding which the Holy Prophet (peace and biessings of
Allah be on bim) observed :

“u:.:=-.,u.i i L L
“To follow the middle WAy in one's economic living is
ooe of the marks of faqib (4 wise mam),"

(Abmad and Tabrani on the authority of Abi alDardg
(Allah! be pleased with him)

I. Thﬂfm-uf-ﬂm_n, Yol. IIII. DD. 463, 464,
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Hooesty and Justice in Ervaomic Lifs

“And unte Median (we sear) theic brotisr, Shuiih., Ha
said 1 M0y, my pople! Serve Allak! Yz have oo other Gad
save Him. Lo ! a clear proof hath come unto ¥you fram yoor
Lord ; 20 give full m=asure and full weight aad wrong Aot mag.
kind ia their goods, and weak not confusion in the Earth after
the fuir order thereof. -That will be better for You, if ye are
believers'. (Al-Aral: 85}

""But the chieftains of his prople, who wers disbelieving,
s3i6 = If ye follow Shuaib, then truly ye shall be the losers”,
(Al-Araf : 90)

. ‘Fhe first Ayat reveals that Hadrat Shuaib’s nation suffered
from two principal matadies ; One, Palytheism, second, unfair
Business practices. The purpose of Hadrat Shyaib's praphecy
was ta remedy these maladies. The reaction of the leadsrs of
the nation should not be passed over lightly. Ope munst pause
and consider it seriously. The point thit the leaders of Median
were really trylog to make and instil into 1he minds of their
people way that the agoption of Shuaib's Code of integrity and
troth &nd permanent adhersnce to his rules of morality and
honesty will speil our ruin, If we always speek the truth and
do fair transactions, ‘how would we keep aur business afloat ?
We who live on the cross road of the two grestest trade routes
of the world and are seitlad on the ‘edges of the magnificemt
civileations of the Egyptien and Iragi Empires, il we stop
malesting the caravans apd become harmless and lawful people,
we Will lose the economit and political advantages of our pre-
sent geographical position sad our hegpemony over our neigh-
bours will Jissolve, Such répsoning was sol confaed to the
¢hief men of Hadrat Shuaib's pation. The wicked people of
eVErY age have sensed the same danpers in2 way of Life based
oo Right, Truth and Hogesty, !o each age the &vilmen have
cherished the belicf that Commerce, Politics 'apd Rellgious
affairs cannot be managed except by false pretences, dishonesi
means and ungthica) pragtices,
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Principles and
Objectives of Economic
Qrganization in Islam’

I bave been invited to apeak on s few sct topics, Let
me repeat these topics before you 50 that you may kbow tue
bounds of the present discussion.

The first toplc i3: Does Islam enunciate an ecomamic
system ? If it does whet is ils form 7 and what place do land,
labeur, capital a0d manzgement occupy in this form ? The
second topic is: Can the revenves of Zakat aed chaeity be
chapnelled inlo soclal welfare work. The third topic -is : Cap
we st up an interest free economic order ?

A detailed discussion of each of the abave topics may rup
into a volume, But kocowing that my audieoce is compased of
bighly educated persons, ] shall only briefly touch upon these
topics,

Form of the Economic Syatem of Islam

There are two parts of the first topic : Does Islam eaunciate
An rconomic sysiem 7 And if it dees, whet place do Jand
labour, capltal and managemeat octupy in this form ?

The aaswer to the first part is that Izlam deey enunciate an
economic system. This does not mexp, however, that Islam
bas devised a permaneat economic order complete in al! details
which may be valid for all ages.  What it really implies is thar
Islam has prescribed such ﬁ.l'l'.ldaml!nta] rules as epable os to
consiruct an econamic pian suitable for every age. The method
of Islam is, apnd careful study of Quran and Hadith makes it
explicit, that in the case of every aspact of life it sels up, as it

1. (This ad8ress van delivered st a Symposium in the Department of
A dministrative Sciences, Pagjab Unlversi ty on |7 Decomber 1965,
—FEditor)
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were, four cormers within which the afairs relating to that
aspect may be ordored. Transgeession of these four corners o
forbidden. Within thess four corners, however, you are free to
se1tle the detaily of your lifz-otder according to the ¢condition,
need and experience of your age.

In &ll aspects of life, from private afairs to cultural and
social matters, Talam !ays down the sama role for the guidanca
of man. And the same ruls applics to cuc sconomle syatem.
In the ceomomic sphere also Islam has equnciated some rules
aagd has set some bounds wlthin which we mzy consiruct our
economic systems, The details may be, na they have beep,
settled according to the conditions in every age.

You will sec that withia the bounds sat by Jslam emipent
jurists bag formulated reles of cconomie life i great detail,
which sre extaat in books on jurisprudence. The ¢conomic
codes complled by the jurists are decived from the basio
principlez of Islam mad are circomscribed by the limitx ser by
[stam. Of the detailed cules framed by the Jurista, we shall
retazn such a3 corcespond to our peeds ta-day, As far
the new requirements of our own age we shall deduce Mreah
rutes. These new rvles howsaver, will be casentially deduced
from the Islamic principles mnd will fall within Lhe Vimilrs
prescribed by I5lam.

Ohjecilven of Economiec Organk:ation

From tbe foregoing discussion you can ascertain the naturs
of the economic system of Islam. Prior o ectting out the
ecomomic principles of Islam. T would like to put before ¥ou
the ohijectives of the economic order of Islam, for without an
understandiog of the objectives, vou can neiiher grasp the
pl'i:ll:ip]ljli nor apply Lhem to conditions or aeeds nor can detaited
rules be deduced in consonance with their trae spitit.

‘A." Imdividwal Freedom

The first apd foremost objective of Isdam ix to prescrva
individuai freedom and o cifCumserida it to such extent only
s is Co1 palible with common good of homanity, Itlam puta
the highest value on individual biberty. The rosson For this Je
that lslam holds sueh pecipu in hiy individusl capacity as
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accountable to Allah, This arcountability is pet collagtive, but
cach iadividual must answar stparately for his actions. Heoce
it fallows that avery pérson must be afforded the maximum
opportunky ta cealise his full pateatial. Accordingly alongwith
maoral 2ed politizal freedoms, Isiam attaches the preatest jm-
Portanee ta economic freedom alse. When the ecoapmic
freedgm of the individvals is curbed their motal and politieal
freedom is also exterminated, You can fully realise that a
man who s econamically dependent on @n0Ther person, an
institution or th: government, caonot haye freedom of actipn,
tven if b: has an indepzndent opinion of Lis own, Heoce
Islam epnnciates such economic rules az aflord the marimum
freadom of economic artivity to the individeal, binding him
anly to such limits as are really tecessary for stt‘eguarding the
common good of humanity, That is why Islam envisagss a
pohitical system in whichk the government is tiected by the
peaple, who alto have the power to ¢henge it at will. The
peaple of their accredited representative tun the affairs of the .
state. The right of the people to critigize apd voice their
oPinions is untrammeiled, The powers of the Uovernment are
oot unfimited, Bt are circumscribed by the overriding laws of
the Quran aad Sunnab. _

Forthet in Tslam Allab has vouchsafed ceriain bgaie rights
to man which arz immutable aod cannot be sespended by agy
buman agency.  All this is aimed at preserving the freedom of
the individual and preventing the rise of 3 dictatorial system
which may stultily the growth of humen petzopaljty,

k. Tlarmoay ic Morat and Macerial Development
Secondly, the morsl developmeni of mam of funda-
mental importanee to Jslam.

For this end, it is pecessary thai each individeal jn society
should have the optimum chance to practise voluntary charity,
0 that seniimeniy of peserosily, s¥mpathy, kinduess and other
moral virtues may become a living force in saciety. That is
why Islam does not exclusively rely on the law toestablish
50Cial justice bot pives the highest priority -te ths spiritual
reform of man by means of Faith, Devation, Education and
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Moral trainiog. Islam tronsforms the taste and outlogk of
mag and generates i him a stropg mofal sense which may
for ever keep him on the path of Tighr acticn,

If a}f these measures fail, the Muslim aociety shoutd be able
10 C¥efislfoug pressufe on the ipdividual to keep him within
the prescribed bouods. When #ven such pressure  fails to
delivér the goods, Tslam resorts to the forgs of law to cxtahlish
justice. Bvery social syslem which reljes exclusively on the
force of Law tu 24rablish Justice and so ties ep the individwzl as
to tob him of all ¥oluntary power o do good is uosound from
the [slamic paint of view.

{e) Cooperation, Accord and Establishtuent of Justlee

Thiedly, Islam upholds human unity and brotherhood snd
opposed discord and zonflict.  Hence it doss pot divide SOCiely
1210 ¢lasges. On the other band among the classes that naturally
eXist in soeicty, it promotes sympathy and cooperation ipstead
of class strugple,

AD gnalysis of byman society will reveal to you the
existence of twa tvpes of ¢lasees jn it. Ons t¥pe of classes arg
those which are artificially and unjustly crested and forcibly
maintaioed by vicious palitizal, secjal and sconomic systems. [
this category fall the cizsses which were created by Brahaman-
ism, Feudalism and the Western capitaliat system.

Islam creates no ciasses of thia sori, nor envisapes their
perpciuation but climinates them by its moral and legal re-
forms. The cecond type of clagses are those which form and
disselve in a natural mannrer by difercaces in abilities aod
conditions of human beings. Islarg doss poL wipe out these
clagses by force, nor trassforms them into sigid classes, nor scts
ikem against one another, ]

On the ather hand by its moral, political, soeia! and
fconomic programme, it promotes just cooperation among
thcm, makes them the sympatbiser and ally of one another and
by affatding equality of opportunity 1o all cragtes such condi-
- tions in which these clagses conlinue 1o dissolve and change in
a oaturel nranner,
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Basic Principles
An awareness of the abave thres pnintg i necessary for
understendiog the prioviples of the economic *¥stem of Islam in
their true spirit, I now proceed to delineate the major principles »
of this sconomic system 25 follows -
Prirate Praperty anod its T.imlis |
Islam endorses individual ownership of Property subject to
certain special condjtions, and ig the case of individpal praperty
it does not diferentiate belween Mreans of Production o
Consumer Goods and Earned or Unearned 1ncome, [y concedes
to man & general right to hold Properly, hut sets some limits 1o
it. The concept that the Means of Pieduction should pe

differentiated from SORGUMEr gaonds ang todividual ownersh)
of the former shoyld be abolished conBaing private ownership

to conapmer goods is alien 1o fslam, In the Yiewpaiat of Islag
just as a perseo canp posiess clothes, utensils ang household
furpiture, so he can own land, machipery and a factory also,
By the same token jusr as a PETSeR is the rightfol owger of his

ditectly caraed wealth, so he cap Justifiehly possees wealth
inbkerited from hls parents or Tpouse and can share as ap aetjve

Or slecping pariner in the taroings of another mag in whage
¥eoture he has invested his capital,

Islam does not diffcrentiare between ome ar the other
Property in terms of whether it jsa Means of Produciiop or a
“onsumer commodity or whethsr | 15 earned or udeaTned
income. It seis pp only oor criterion of distinetian je. weazlip
gaised through fawful or nalzawfu! megps and whether ope
Spends wealth in a Jawful ar volawful way., The entire scheme
of economic iife jn Islam has been built oo the Jime that subject
to cerlain restrictiops a0 -iadividual shoo)d enjoy freedeg in
teonomic activity. I hava just pointed out that freedom of the
individual holds primacy in Isiam, and it js op thiz freedom
thet Islam bases its encipe progrfamme of bhumsa development,
It is for the praservatiop of this freedom that it becomes
imperative to concede the right of individual owagrship over
€Conomic means and resources If the ripht of individual
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ownzrship 19 curbed and all ecofomic means are taken under
public control, individual freedom becosmes extioct, for all
individuals ithen becomes employees of thet iastilutiog whick
exercises monapaly conteol over all the economic reiocurces of
the state.

Eqmitable Distribmition _

Ancther important cule of lslamic eronomy is to establish
n gystem of equitable rather than egual distribution of wealth, -
Islam does not envision equal distribution of economic resourcas
ameng individuals atall. The student of Quraa is bound 1o
tealise that no two things are equst io the universe —<egual
distzibution 12 sa yonaigral’, Have ail individuals been endowed
with the same degree of health? Are all individuals blatsed
with the same levcl of intalligence ? Do all persons have
equally streng memories ? Are all persoas egual in beauty,
sirength and ability * Are alt persons born uander Lhe tame
conditiona and do all of them wark under the same seg of
circumstances * If =quality in such things i3 ooo-cxistent, what
medning can eguaiity in the means of production or distribution
of wealth bolds 2.

This i1 virtually impessible and whevaver artificial equality
is sought 10 be extablished, the attampt will insvitably Fait and
. will entai] vicions coosequences. Hence Islam does not enjvin
equal distzibulion of economic means and products, but ordeta
zquilshle distribution and Jays down certain regulations for the
majoienance of equity, The Hirst regulation is that Tslam sata
up a distiaclion beiween lawful and volawful means of income.
On ke other hand it covcedes the right af free enterprise 10 the
individoal and recognises bis right 1o keep the lawFully earged
wealth. On the ether hand it has drawn boundary jines between
lawtul and osiawiul ways of caming wealth. In Islam ao
individual is absolutely free to earp his livelihood by lawful
means. In this case oo restriction §s imposed oo him as to the
methods be adopts or the amount of weslth becarns. An
individual is the rightful owoer of his lawfuily zaroed wealth,
Mo one bas the right to put @ ceiling on his [awful possessions



1.3 FCONOMIC 3YATEM OF 1SLAM

or appropriate them. However no individoal has the right to
own a grain of what has come to kim through vnlawfyl means.
The individual will be forgibly prevented from obtaining illicit
zarnings. He has oo iegal title to such aarpinps. He shall be
putished with imprisonment, fne ar forfeiture according to
the pature of bis crime, and deterrent measures shall also be
taken to prevent the jocideoce of this crime.

The means declared unlawful by Islam are these: misap-
propriation, bribery, usurpation, embezzlement of Publig
Funds {from Bair-al-Mal), feiony, spurious weighis apd
meoasures, Business which promotes immerality, such a
prostitution, mannfacture and trade of wite and other fntoxi-
cdnts, nyury, gambling, speculation and all forms of sale under
false pretencet or duress, or which give rise to dispute or
friction or which are derogetory to equity or public interest,
Ialam curbs these means by force of law, Besides, it baps
hoerding aud prevents the formation of such monopclies as
deprive the common public from aveiling of wealth and the
means of its production without reascnsble canse.

All wealth which a man earns by means other than those
listed 2bove is his lawful property, He can avail of this lgwiul
weslth personaliy. He can trapsfer it ag gift of rewsrd to some-
one also. He ©an iovest il o some eaterprise (o sarn more
wealth and can ieave it asinheritance for his beirs. There is
Do ceiling on this lawful wealth which curb its further growth,
Ifa man has the poleniial 1o become a2 muiti-millicnaire by
lawful means, Istam does not stand in Lis way. He cap make
4i much money as he likes, provided he does it by lcgal means.
The patent fact is that it is not easy to pile up millions by
rightfol means. He is a doubly blessed person whe earns
mitllons by -impeccable mezns, ctherwiss otfdinarily thers iy
littic room for anyooe Lo become 3 mlllionairs by honest mezng,
The {act, however remains that Islamm places ao restrainot on
AO¥one. A min can ¢arn to the maximum provided he does so
by l[awful means, JIslam places no hinderance in the way of an
bonest man, for wadue restraint suppresses incentive for work.,
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Afler all this, the use of lawfully earned weallh is agaid
subject 1o eertain conditions.

As regards personal expense, Islam lays down the condilian
that it should harm neither the maorality of the perscn bimself
not jeopardise public joterest iz g=ocral. The individual js
pot allowed to driok wine, ar indulge jn fornication par is he
petroitied to (ritter away his weaith in gambling. He j5 absolu-
lely lorkidden {0 bave recourse o any Form of uolawful
pleasure.  He must not eat in vesselsof gold and silver, ag
much 36 that if he adopts ao abaormally high siyle of living,
checks may bc applied against bim. As regerds saving a
pertion of ¢oc's wezlth and wilhhelding it from circulalica,
Islam disapproves of it.

Islam enjoins that savings should he put inlo lawfyl chao-
pels of circuiation.

[Fpan individual holdings islam imposes Zakat under a
special law, so that a portion of suck holdisgs is compulsorily
tracsferred (o deprived sections of society and public services.
Upco siudy you will find that 'piliug up lreasuces is one of
these practices which have beea most vehemently dénounced in
the Quran. Treasures of gold and ailver built up by the people
will be used to btand them in hell, says the Curap. This i»
because Allah has created wealth for the goud of mankind,
Sc oo one has the right to slore it.  The right courss i3 to earn
by tawful means, spend on one’s legitimate necds, and pui the
savings ioto lawful chanoels of cirenlation.
~ For this same reason, Istam forbids hoarding alse. Hoard.
ing is defined as wilful storing up of goods with a view o
creating shortage and raising prices. This is hanned by lslamic
law. A man should trade in a Tair maoner. I vou have stocks
fur sale and there is 2 demand for them in the market, you have
i rational cause to withbeld their sgje. '

Willul hoadwnmg with a view 1o creating shworlage turns a
trader into a rabber, That is why Islam opposes the creation of

uafair monopolies, for they prevent the access of common peaple
to economic resources. Islam forbids- the resecvation of certain
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£ ODOmic opporiunities or means for & fow priviieged individuals,
families or classss and debarring others from availing thees
OPPOrTULILiEs O Means.

T at all apy kind of fronopoly is held lawful by Islam, it ix
that which is absolutely essential for SeCUnng public good.
Otherwise Islam Keeps the field of SCODOIMNIC activity open to all,
allowing maaimum scops to individual enterprise.  If an ingjvi-
dual wishes to put his savings 1o work, he can enly do soin ways
which have been approved by Islam. Unlawful means as indicated
above cannot be vsed.

Social Rights

Again Islam imperes social rights aver mdividual wealth in
various forms,

You will ficd in the Quran that the rights of kindred have
been tmentioned, Thia implies that apart from himself, his
relatjves too have a cJaus on hix personal wealth. Each member
of the society who possesses surplus wealth i individually
responsible for rendering  assistance according to his means o
weh of his relatives as canmot obtain adequate livelikood If
each family in a nation ccalizes this duty all families wouid be
provided Tor and a famiy needing external assistance would
scarcely be found, That i3 why under the head of sball 3 yie
Rights of Mag, the Haly Quran accords the foremost place ta the
righls of parents and kisdred.

Similarly the Haly Quran imposes the rght of neighbours
upon an individuals® wealth, This implies that the afuent of
rach locality, street or ward are node. an abligation to support
the retatively less fortunate and indigent families of the same
area.  MNext to these two cbligations, the Holy Quran puts every
well-to-do person under ap obligation to support ta the best of
his means anycoe whe sabicits or needs his assistence -

““The supplicant { }il- ) and the deprived has a Tight ot the

wealth of peopie. {Al-Qar’an)

The Kl is one whe solicits your belp. It does not mean
the professional bepgar. It refers to 2 genuinely needy person
who solicits your asgistance.  Before lending assistaoce, howmeyer,
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you roust verity that his peed jz getuine.  And if he s really
needy and provided that you have surplus means, et it he
known bo you that he has right on yoor wealih, .
Ax for the Jeprived, it refors to @ person who does got
solicit yoyr assistancc, but abous whom ¥yl know that Le i
short of moans o s totally deprived.  This person, too, has i
claim on your wealth. Mesijes these rights, isfain has issued g
geveral injunction to BMuslims (o Sfemd in the way of Allah and
has thos catablished the ¢claim of soulely and state on indjviduals
wealth.  The purpose of Lhis Hifunction s to inculeate in g
Muslim the qnralities of gemruait}',Jurg:-hcartedncss. consider-
ation and phuanthropy. Not our of sclfish molives, but [or
winping the goodwill of Allsk alone, a Muslim should generally
spend bis weaith in all works of common geod and to fulfil every
need of raligion and society, This is a tremendaug maral spirit
which Islam breethes into each individual Mustim through
education and training and the genera) eovironment of Fslamic

society, so that nat By cocrcion but by free-will ha shiuld pro-
mate the common good of wCiety,
Zakat

Next to this voivatary speading, there is ancther compulsory
levy imposcd by Islam i.e,, Zakat, which is mposed 0f aecum-
ulated wealth, trade Zoods, various forms of business, agricu/iurat
produee, and catiie. Ity PUrpose iz 10 create 3 fund for the
support of economically depressed classes,

These two kinds of spending are comparabie to ' Najfal’
(vptional) Nantaz and SFapgz' {obligatory) Numaz, You caa
offer Mafal Nanur as much or as little as you like. The more
spititually advanced or the pearsst to Allab you would like 1o be,
the mors Malal Namag ¥ou would offer. Byt Faraz Namaz is an
abligation which you must perform.  The like is the case with
‘spending for the sake of Aliab’. One form of such spending is
voluntary, but che other faorm is obligatery and this you must
rerform, provided that your weallh ‘exceeds the statuory limit.

You must disgbuse ¥our miod cof the notion that Zakat ja
¢ome kind of tax. 1t is not g t2x, but a form of devotion, in fact

¥
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ike Numaz, it is an important article of faith in Fslam. The
conceptions Of Zakat and the Tax are poles apart. Tax is javy
«rcibly imposed on 2 person and the person on wham it i
imposed mey not pecessarily like it. The tax-payer is not the
disciple of the tax-collector, nor does the lormar believe o the
righteousness of the jatter.

The payer considers the tax as an exertion, resents it and
resorts to several devices to dodae it without detrimegt 1o his
fatth. Again the basic difference between the twois that tax is
imposed to meet the expense of public services i the payer
receives sdme benefit in return for the tax: The fundamental
dea behind taxation is thet if you demand the provision of certain
tervices by the state, you shou/d pay o the state 3 proportionate
.rate oo your wealth. This tax is a sort of subscription which s
eiacted by force of law for the provision of Public service of
which you are a beneficiary, Io contrast to this Zakat is a form
of devotion, niuch like the MNamaz. [t js levied by no act of
Parliament of Legislative Assembly. It is imposed by Allah,
Whom every Muslim acknowledges as his rightful Deity.  Any
man who wished to pressrve his faith cannot resort to cvasive

. iectics or cheating ip the payment of Zakat Ipdeed cven if
tkere is po external agency ta assess and receive Zakat from him,
the faithful will personaliy assess his Zakat and pay it volun.
tarily.  Again the revenue of Zakat fund is reserved for those
classes only who for cause oz the other, have received little or no
share from the common wealth, or are deprived, temporarily
or permancotly, :

In its natural basis, spirit and form thc Zakat is quite anlike
the tax.  The Zakat fund cannot be ¢hannellcd Inta road, rail or
canal huilding or administrative acconnt, byt e meant [or Mul-
flling the righis of specially deserving persons as an act of
worship vrdained by God. It is ope of the fAve articles of faith
in [slam z0d no benefit of Zakat gave the goodwill of Allah
“and reward in the Hereafter can accrue to the dopor.

Some people suffer from the illusion that there is oo tax in

" Islam save Zakat and Kharaj (land tax)., But tbe Holy Prophet
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(peace and blessings of Allah be upon him) has clearly deci-
ared !
""There is a claim oo the wealth of the people above and
beyond Zakar*'.

Axa matter of fact the taxcs abolished by Shariat werr

thoze which were imposed by Caesars, Emperors and their
nobles in order to fili their personai coffer and for fhe receipt
and expenze of which they were accouatable to nabody, As
For those taxes which a Government run om the principle of
Shura (f.e. a govarnment in which decisiong are made in consulta-
tion with an zdvisary council) levies by popular coosent and
advice | the receipts of which ar¢ deposited in the Public exche-
quer to be spent io consultation with the people for which rhe
Government i3 accountable to the public... . for the Imposition
of such tanes there 5 no bar in Shariar. If prior to the
eztablishment of the Tllamic Government, there exists in society
an iniquitous class system, or some classes have grabbed exor-
bitant wealth by unlawful means, the Islamic Goveroment can
remoedy these itls by levying taxes rather than resorting to con-
figcation of Propeny. The Governrgent cen  also put in force
other Islamic faws, to break (he concentration of wealth,

The resort to coafiscation of Property pecessitates the dele-
gation of suck sutocratic powers*which ence given cannot be
iimited. Thua nne tyranny is succecded by a worse ane.

Lasw of Inhaxitance

En addition te this, Istam has also epacted B low of Inherit-
ance which purperts to distribute the estate of the deceased
sccording to a fixed rate over the widest possible circle of inhers
itors. The first line of heirs tn the wealth of a deceased DETEON
are his mother, Father, wife and children. Next come hid-
brothers and sisters. In the third llnz stand the close rﬂamres
of the deceaszed,

If a man dies intestate the whole aation is his heir and Rig
entirc estate shall be transferred 1o the Public exchequer.

These then arc the prisciples and laws which Isiam seis
dowa for the ordering of vur economic life,  Within the scope
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of theze lfaws wou may devise any form of economic sysiem.
The warking aut of details i feft to eack peneration according
tr time aud nzed.  The essential condition is that neithar fgirres
fuire capitalism nor Communistic porgrammme of total natinnal-
ization of econdmic means shouid be adopted,  We must devige
& s¥itzm af regelated fres econotry in which the doors of the
mera: azveiopment of man s left opey, and in which there is
icast meed for legal measures to induce the individual to contri-
bute to Pulbilc cond : in which there {5 00 roam for the growth
of unnalyral diiises by unjust means ; é0d in which the relations
among naturnd classes are-hased oo toaperation rather thap cog-

gt

In 1his economiz svitermn ail means of earning wealth pres-
zribed by Ielam Jhalt be declared lepal and all means of sarning
wealth approved by Tslam shalt he declared vahd under law,

Al rights of ownership and use of lawfully earned wealth
which have been recopnised by Tslam shul] be enforced.  Zakat
will be a compulory duty z2od ail persons possessing the requisite ,
ameunt of ®eslll shall pay it The estate of the deceassd

shall be distrisuted in accordance with the lzw of Inbedi-
agce, b

Witnin these bounds the jndividyal shall be allowed full
Irecdom of sconomic endeavour. No system hased on regimen-
tation and curtajlment of Iadividual freedom shall be devised.
Lnder the s¥stem of free econamic enterprise if individosls
zabere to justice apd fairplay, the law shall pot unduly joter.
fere witk them, But if they do not act Justly or fiout the Jaw or
zeek to establish unfair monopolies, the |aw wil[.inm-jtabh’ EOvE
against them, oot to ferfeit theit fundamental lreedsm, but to kesp
them oa the track of justice 2nd prevert them (rom excecding
the hounds. |

S0 far | bave replied to the first pait of the guestion, Let
WS furm now to the second part viz, the role of land, labour,
capital and marcagement in this ichetme, _
The Role of Labocy, Capith] and Managemeni .

To gain an understanding of this subject [ would advise you
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to study the Tenmncy and Parinership Laws as given in the Books
of Figh,

The old Muslim authors do not discuss Land, Labour,
Capital and Organization as cconomje factors gy modern econ-
omisis do, nor have they produced asparate works on this subject.

These topics have been deaft with utider various chapters
in the books of Figh, in a terminology which is diflerent from
that of modern SCONOMIQ scicnge.  Anyone who is not g slave Lo
terminology, but has an understanding of the peal subject-matter
and prohlems of econromics witl reddily comprehend the economic
“UNCEPLs contained in the text-books of Tslamic Figh. The
tenancy and partnership luwg s enunciated in the Books nf
Auslim Figh make the Inlamie viewpaint oo Land, Labour,
Capital and Management completely explicit. Tenancy denotes
that the iand is owned by one and filled by ancther and both are
shareholders In the produce of the jand. .

Partpership implies that one man advances the capital am!

another uses it in a bysiness veoture while both share in the
wrofits, The manner in which iu these fransactions Islam has

ather clearly shows that Islam regards both land and hnman
labour as economic factars,

Capital too is an ceonomic feclor and s0 are human fabnyr
ard managerial talent, Each of these Faclors juatifies & share in
the profits. Initially lalag leaves it 1o custom to determine the
rato of the distribution aof profits between these factors so thag
i imlividuale are daing Justice to one another according (o usage,
the law should nat meddle in Mheir afairs, Hut if justice it not
being doae in a particular case, jp i the duty of the law to esta-
blish and enforce the bounds of cquity. To take an example.

(crop shating), or emnplay a labourer to il the soil ar leasc it et
A0 contrace, and the teoms in zach case are settled justly

“according to usapge  the law need not intarfere ip my business,
- However, if T deal unjustly, the law has the right to intorvene,
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The law can set down rules and regulations of Tenancy, so that
neither the right of the landowner nor the ripht of the labourer
is infringsd,

Likewise in commerce as tong as Iranssctions are made Ses

tween Capital, Labour and Management oo just principles and
o one is usarpiog the right of the other or dealing unfairly with

another, the Law shall not intervene. However, if Lhjust prac-
tices ereep into thewe transanctions, the Law has not only the
right to Interfere bot is duty-bound to frame such equitable re-
gulations for the distribution ol Profits among Capital, Labour
and Management.

Zakat and Social Welfare

Consider Lhe second guestion now i.e. can the Zakat and
Sadgat funds be channelled inte projects of social welfare,

The answer is that Zakat and Sadgalt revenues ars meant tor
social welfare. Towever, it must be borne in mind that if by
social welfare is meant the expenditurs of Zakst revenue on 1he
sconomic development of the country as a whole, s this yolawfyl,

Lakat fund, as I have soid above, is in fact meant ta
provide the necessities of life i.e food, dress, shelter, medical
aid and education to every citizen and to supply the scomomic
peeds of all those efasses in the society who are either unable to
carn their livelihood. ie. orphans, the old and the disabled, or
those who canmot eare their livelihood dus to paucity of mesns
or those whoe may by enabled to stand on their fest with little
help, or those who have suffzred some sethack, '

Zakat bas been estabiished to 2ssist the above-mentioned
categories.  For gencrat economic development the. state must
find other means.

Imteresi-free Economy

The third guestion put to me is: Can we estabiish an interest-
free sconomic aystem ? My answer is that we certaioly can
This system has remained in operation for centuries in- the past
and if you resolve to establish it today and remounce loyalty to
foreign doctrines, you will not find the task toe difficult. Waorld
sconomy operated on interest before the advent of, [slam Just
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a3 it does today., Jslam altered this eCaaontic systerm and
Abolished interest. Interest wan banned first in Arabia, Later in
whichever land the reign of Inlam was established, thece usury
was declared illegal apd the entirs economic system operated
for hundreds of years and there 8 no reason why it should not
work 0ow. If we ponsews the abllity of if1thad (cnlightened judpe-
ment), have the power of faith and the will to sbolish what God
has forbidden we ¢an certainly rys Qur monetary and economic
i¥stem  without interest aven today. I have elaborately expla-
ined in my work *‘Sood’ that theps i jn fact no terrible Aifficalty
in the attainment of this goal, The problem is clear and simple.
The capital bas no right to ssume the form of debt and exact =z
fixed rate of interest, regardless of whether the workers or manage-
mient gain any profit or not, The real defect g Sood lies in the
fact that & person or an organization advances capital in the
form of a loan to tvlustry, trade, and agriculture and setfies &

rate of interext in advance. The creditor has no concern with
the profit or loss within the atipolated period or with the rate of
profit if the veaturs js ramning in profit. The creditor recejves
the fixed rate of profit month by month or year by year and
retarns his claim on the capital. Ie is this practice that we wish to
bolish. Mo one in the world can justify it og rational grounds,
No argument ean prove tis validity. In contrast to this the princi-
ple cnunciated by Islam is that if vou advance & loan, you are
entitled to reccive the capital only and nothlog more.  But i
you wish te secure profit, you should enter into ttraight partper-
ship or become a sharcholder, You should iovest your eapital
in Agriciture, Trade or Industry on the condition that the profit
shall be divided between you and the eQtrepreteur accordiog to a
fixed ratio. This is what justice deimands and this is how scono-
mic life can prosper, What obstacle is there in the way of
abolishing interest and cnforcing this altermative practice, The
capital now advanced as loan shoold -henceforth bé invested om
pattnership basis. The profit accounts may as cadily kept as the
interest accoynt. There Is oo peciat difficulty im respece of ]
blind acconnting. ' :
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The problem is that we |ack the capacity of {fiihad {enlight-
ened judgement) and blindly  foliew precedents established in the
past, rather than seek new solutions by the exercise of §itihad.
The poor Mulla is blamed for blind imitation and total lack af
capacity for fitihad, yet the fact is that it s the laity whe are
blind and unprepared for the exercise of #itikad.

Had this malaise nat crept inte Muslim society, the problem
would have been solved by now.

Correlation among Econonic, Politica! snd Sociul Orders

The final question is: What pocording to Islam is the cor-
relation among Feonomic, Political and Social orders 9 The
aoswer is that the correlation among these is the same as amaong
the raot and the truak and the branches, and the leayes, |t
is @ single system which arises from faith in the uaity of Allak
and the prophecy of the messengers. The moral system, the
system of worships or the religious system as vou cAhll it,
the social, the ecouomic and the public system—all these systems
form the same Maiih. Thege s¥stems are indivisible and form oge
prggnic whoie. I you bejieve in God sod His Apostle and if
you are convinced tbat Quran is the Bock of God, ther yvou wil
inevitably adhere 1o the same moral principles which Islam
teaches and follow the same political rules which Islam enpp-
ciates Il is on the foundation of these principles that you will
raise the edifice of social and ecopomic life. The same faith
which impels you to sa¥ prayers alse binds You to conduct busi-
#ess according to ifs dictatu‘_

The religious code which repulates Fasting and performance of
Haj alsd governs the judicial process and the afairs of the
market pluce Tn Islap the religious, political, economic and
soclul systems are not separated entities, but sre arganic part of
the <ame whole, In the abseace of faith in God and His
Apastle, in the Last Day and in word of the Quran, the establish-
ment of Tlamic potity & peither possible nor workable, The
base of the political systern of [slam is the belicf that God s the
soierstgt; the Apostle His EMissary ; ihe CQuran His Decree
which must be obeyed ; and all of y< i the exd arc accountable
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o Ged. Hence ) would be Maliacious to cunceive that in slom
political or econpmic orders cap ever be diverced from the
religiouz or moral orders.

Anyone who has studicd Islam and has ag culighteaed - belicl
in ity doctrige cammof conceive for a single moment that as a
Munlinz his economics or any department of his life can ever be
dissaciated from religion or that 3 eystem of life in which polili-
cal of ecanomics, the court and the lgw arc regulated under zn

unIslumic system and devotion to slam is nominal ¢énly, can syer
be culled 1slamic,



Islam and Social Justice®

Falsehood omder the Clnak ol Rigbiepusneay

One of the atrongest wondets of 1he lofty scale on which
Allab has created man is that man is seldom inclined towards
cepen sedition or uoveiled mischief, | Satan is, therefore, aften
obliged to set kis proposal of scdition and mischielf hefore
men in the guise of gondnsss and virtve. Jo Poradise Satap
conid never have deceived Adam (peace be upon him) by openly
admitting to hint: “T want you to rebef against God 50 that
you may be expelled from Paradise.”™ On the contrary Satan
deceived Adam (peace he upon him) by saying :

“Come! Let me show you the fres of eternal life and

everlasting kingship.* (Surah Taha ¢ 120).
From theéa toe row, man's pature has remained unchangad.
Even today all the errors 3nd blunders into which Satan Is
leading man are winning popularity and acclaim because off
deceprive slogans and because they sre cloagked undera fafge
Earh, -
Declugion Ma. I— Capiialism sad Seenlat Democracy

A major deception among al) these is 1he pramise of “social
justice” which iz beiog held out to bumanity io moderp times.
For a leng time before this Satan has becn playing a lraud on
the warld in the name of ‘Individual Likerty* and 'Liberalism’
and on Lthe basig of these docirines Satan inspired the establith-
ment of capitalism and secolar demmocracy in the 18th Century.
There was 2 time when the capitelist and secular Democratic
Urder bed gained such ascendancy aver the intellect of man
that it was comsidered a3 the acme of humag devetopment and

1. {(This article was read &1 che Congroas ol ‘Motamir Alamei-Jslam”
hald in the Haly City of Macca oo the tye of Hajj 1381-H corresponding 1o
1962 A D.} ' : -

100
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every map #ho wished to be known as progressive was obliged
10 chant the slogans of ‘[ndividuat Liberty' and 'Liberalism’,
The people beiteved that if there ever was ao idea! syslem of
hihman life, it was ¢1pitalism end secolar democracy as estah-
lished ip the West. Sosn, however, a stage was reached when
the whole warld came 1o realise that this diapolie system had
filled the world with tyranny and oppression. Afier that it
became imrossible for the cursed devil to deceive mankind
with these slogans Bnymore.
Second Delusion—Social Justlce and Communism

However, it was a5t long before the same devil reappeared
with 3 different Ltick in the name of ‘Sacial Justize' apd “*Com-
munism’ and under these chimeras he is now busy establishing
a pew system.  This new system hbas by now plunged several
countries of the world into a state of such great tyragny that
past histery fails to prodoce ap equal to it. Yzt this system
has such a great potentigl for deceiving mankiod that many
other countrics are prepariog to embrace the fraud, believing it
to be the apex of human pragress, Todate the fraud has not
yet hesd Mully exposed.
Exireme Intellectnal Slavery of the Intelligeatsia

The position of the Muslimd is that they possess ao cterpal
and cverlasiing guidance in the form of a Divioe Book and \he
Sucaa (Precedent) of Allah’s Prophet (peace and blessings of
Allab be upon him), This guidance is yufficieot to warp them
against the doubts sowo by Satan acd is enough to show Lhem
the right path in all affzirs-of life till eternity. But this group
of intellectzal bankrupis are ignoraat of their own religion and
beve abjccily surrendered 10 the c¢ultural and intellecinal
of the colopialists. Hence sach slogan which rises from the
camp of the warld powers is immediately echoed by this group.
In the period when the-ideals of the Freach Revelotion held
sway, every sducated person im Mustim couniries felt duty-
borod to pay lip sctvice 10 these ideals day in and day our and
eodeavoured to throw himseil into their mowld, for he foared -
that if he did oot do so be would gain no respect and wounld be
copdemaed as a reactionary, When this period came o an end
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and] the old era gave place to the new, the ceatre of devotion of
cur modern intellectuals shifted groved end the votaries of
sofialism and communism sprang up among us. Things wese
withio tolerable limits upto aew. But il is cultageons that n
Eroup among us bas slways risern with the demand that each
time they chapge their cenfre of devolion lslam shonld also
transfer ita devotion to the same centre. o other words, these
mis=reble waits cappot live withour Islam. They must keep
Islam in toe, Nt is their wizh that Jslam should rid itse!f of the
tharge of & reacticoery religion by adopting those ideals which
they bave embraced to achieve “progress’ in the world, It was
on this basis that effortc were made Tormerly to prove that ibe
weetern doctrines of ‘Iadividnal Liberty’, 'Liberalism® and
‘Secular Democraey' were in consonance with Islam. It fs on
this basis again thar they are making eforts to concinde that
the cammun:st Joctrine of social justice is contsioed in Jslam.
At this point, the intellectual alavery and the scale of their
ipnorance toaches the ultimate limit of depravity.
The Real Natwre of Soeial Jaxtice

In this bricf article I wish to explain the real natyre of
Social Justice and the true form in which it cap ba sttablished,
even though there is very little hope that those who are begt .
uwpen enforcing the ideofopy of communism, believing it to he
the only form of Social Justice, will ever admit their error and
lurn towards ihe true form of So¢ial Justica. For as loog as the
igncrant wallow in theic ignorance, the possibilities of their
teformation and correction remain Open to & large cxiegr. Bul
when an ignerant parsod coines inte power, the illusion *No ope
knows more than I' renders him incapable of comprebending
any adviee. But by the grace of God the common people are
always amenable to rearonable warnings agaipst the traps laid
by the devil. But the misled spnd the misleading clements
promote their errors by deceiviog the same commog peaple,
- Heace the purpose of my article, in fact, is to explain the reality
to the commen people.
Soclal Justice I3 foond in Islam anly

In this regard, the frst point that 1 wish 10 iMpress Upoh
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my Mustim brathers is that the praple who raise the slogan
‘There is Social Justice i lslam alse’ make a2 complately wrong
statement. The correct siatement would be “Yhere iy Soacial
Justice in Islam only"”, Islam iy the right¢ons code which the
Creatgr and the Lard of this wniverse has traosmitted for tlre
Bvidance of mankind. To estabiish Justice among men aad tn
determioe whar iy just apd what i3 wojust ia the precogative of
Lhe Credtar and Lord of mankind alone, Nooe else hesjde Allah
has the authority to determine the scale of justice and IYranny,
nOT i anyane capable of eslablishing true justice. Man i not
bis Own master or ruter that ha should exercise the authogi Ly of
devising a scale of justice For himself, Man's position in the
universe is that of 3 subject and 8 subordjnate, Hence (o
determine the sexls of justice does pot lie in his power but is
the prerogative of his Master and Ryler. Again even if & single
wtan, however, high his calibre or a combination of several men
of high 1al=at were 1o exercise their mentat facultics, human
kacwledge atall times remaing zestricted by several errors of
judgement, inaccaasibility to reality and  ¢he encronchment of
prejudice of bias ypon bumap reason. Henes there i pgo
possibility that man will ever succeed ia evolving & system
bezed on true justice, A sydtem zvolved by man Ay mppear
Just oo paper, but practical ¢Xpericace s000 uncovers the unjusl
foundations upon which it is based. For thig reason zvery
man-made system, after being in Force for some time, is uitima-
tely found to be defective ; and feeling disgusted with jt, mag
proceeds 1o launch another faaligh experiment. Ttuk jusijce may

anly be found in a system framed by the Unse=n and the Seding,
the Fair and the Holy Being,

Justice ia ihe caly Objective of Islam

Another poiut which must be grasped at the outset js that
2 persen who say ‘There i Justice in Islam’ speaks Jess 1han the
truth.  The truth is that justice is the enly objective of Islum
and the revelation of Ilam has no other PuUrpcse than to
cilablish justice. Ailah affirmy :

""We sent Our Messengers beazing bright tokens and

We sent the Book and the Scate with them 30 Waat man
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should siapd on justice and We sent iron whick bas
great strenglh and bas mapy uses for the people so that
(od may ascertain whe, without seeing, follows Him

and supports His Messepgers. S'I.lre]}r, Allak is Strong
and Powerful,'

‘These then are the two points whlch if a Muyslim were to
keep in mind for ever, he would never ieave Allah and His
Messenger (peace and blessings of Allah be upon himd and look
for other scurces is his quest for Social Justice, The mament
, man realises the need for justice, the truth will dawo upon him
that no one carries of can carcy justice except Allah and His
Messenger (peace and blr:nsingn of Allah be upon him}, and,
fisally, he will come to the conclusien that in order that justice
may be ¢stablished nothing else ia to_be done cxecpt to pro-
mulgate Tslam, total Islam, Fslam without adulteration or distor-
tion. Justice is oot a separate entity from Istam, Islam itself is
justice. The promulgation of Islam or the establishment of
justice is one and the same.

Secial Jostice
We must deal with the question now as ta what is the real

pature of Social Justicre and what is the correct form in which 1t
may be &stablished ? -

The Development of Homan Personaiity

Each human society 15 made up of several thousand or many
mijlions of human beiegs, Every single member of this com-
posite whole is cndowed with spirit, reason and sense. Each
individual has a pertgznent personality which reguires opporiu-
nities for Lhe full realisation of its potential. Everyopne has
individuel taste, some inclinations and yearnings of the sou,
some needs of tbe body and spirit. These individuals are not
mere static nuts and bolis of a machine, reguired oniy to kKeep
the mechanical mousler in ruoning order, On the contrary,

human society is a corporation of living humaen beings. The
individuals do net live for sogiety ; the society lives for indivi-
Juals. And individuals combine only to procure needs and

satisfy the demands and instinets of their body and son! with
mutull essistance,



" 18LAM AND 30CIAL JUSTICE . 105

Individus] Responsibility

Agaid each vne of these individuals is personally responsible
to God.  Every single person has to complete a certain perind of
trial \the dutation of which js specificd for each individoall in this
world and thar bas 1o render accounts in the court of God a5 o
what did he make of himscil with all the powers and gifts ke
was cndowed with end the means which were furnished to hin,
This accountabitity of man te Gad is not coliective but individual.
Femilies, trfbes or nations shall not be made to stand in the
deck collectively. God shal? sever &very mun from all copnexi-
nos and cail him to account separately for his persopal decds in
the mortal world as also the state in which be has eqtered
eternity. .
Indivldual Liberty

Thesc two points—the develapment of human personality in
the mortal warld and the accountability of man io eternity—
demand freedom of the individual i this world. If an individual
ceanot find suitable means for developoreat of his personality in a
social environment, his inncr humanity is frozen, he suffers from
" asphixia, his powers and talents are demented and finding hirnsell
i helpless prisoner of the social circumstences he falis an Casy QIcy
to stagnation and cotruption, Moreover,” in the eternal world
the responsibility for the sins of these beipless and suppressed
peapie in most part shall rest upon who have devised and enforc-
¢d this tyranny, net caly will they be called to sccount for their
individual deeds, but they shall also be held accountable for
unposing a ruthless system, thereby forcing the uowilling masses
inte becoming defective characters. 1t is evident [hat in the end
o righteous peraen can ever think of presenting bimsell hefore
God w'*h such W0 azerous burden laid upon his shoulders.  IF he
ia God-fearing, he shall certzinly be inclined to grant the nfax-
imum likerty to individuals, so thar each individual sbould
devalop oo kis own respansibility, thus. acquitticg the executive
authority i @ soicalsystem from any blame om account ol

the delinquent character of a roember of the society,
Social Institations and thelr Anthority

S0 much for ke Individug) Liberty. Lct us now Lerp pur
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gaze towards the socisty which evplves stage by stape from
families thiough tribes and naticns into the whole of mankigg.
The genesis of this socicty is the union of man with a woman
and their progeny which make up a lumily. Many such Familics
form a tribe ar 2 clap, w%hich in turn combin= 1n found &
‘nalion. The npalion, in order to enforce its collective wili,
establishes a Government. The real purpose for the £xistence
of these social fsstitutions ie their variggs forms is that Lhe
individuzl voder the patronage and stcurity of these iastilu-
tions, shonld avail such chanees for sell-improvemapt as he
canbot obtaio on his own. But this fundamental abjective
canrot  be achieved without costring Lhat each imstityrion
shon!d exercise pawer over tbe individual and {he g institu-
tion should control the smalier jnstitutions in order that {1)
they may prevent an individual from crossing the bounds of
bis Liberty and viclating the Jiberty of zpother individual, {2)
they may oblain such service fram individuals as js Tequired
for the well-being snd advarcement of all members of the
society.  This is the stage where we confront the question of
sacial justice and conflicting demands of individualism sad
collectivism assume the form of a taogle. On the one haad,
bumas welfare demands that tbe socicty should allow the
- ipdividoal.freedom 1o develop his personality in accordanes.
with hit capabilities and ideals, Acd in the same manner, the
family, tribe, clan snd varicus groups shauld enjoy such liberry
a5 is absolutely pecessary for them in their own sphere of
activity. Bul oo the ather hand human welfare nlso demands
that the family should excreiss autharily over individuals, the
tribes and ¢lans over families and firally all individuals and
small iuslilutions should come under state control so 1hat
nons of them may eXceed ity limits and subject the other to
tyreooy a0d oppression. Proceeding furiher we come seross
tbe same problem iz relatfon 1o 1he entjre bumanity. Og coe
side the liberty and sovergignly of 1he MNaition and the State
must be preserved, on the oiher it is impetative that there
should be superior Autbority to regulate 1he inter-siate apd
imer-ualional affairs so that the nalicos and sisateg may ol
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exceed their bounds,

Now the real substagee of rocial justice is that alf jn-
dividuals, families, tribes, clans, natiogs should dojoy a
teasonable measure of freedom. Simu[tnu:uusly to prevent
tyranny and viciztion of each niher's rights varlous sorjal
institutions should sxescise contzol vver individuals axa)gg cYer
ORo 3dother and at the same time it should aiso be possible ro
mobilise individoals and institutions ta ittve the cause of
common welfare. '

The Defects of Caplialism and Comtunizm

Whoever fully appreciateg this fact will at once realise that
ar the concepts of iodividual liberey, libeealism, capitalism
and the aystem of secular democracy thrown up by the Freach
Revolution werc contrary 1o social justice so ip the same
MEASUre, MAY evin 04 4 greater scale, i the CUMmMAniim thas i
being adopted in conformity to the thesis of Karl Marx and
Bugels inimical to socigl justice, The defect of the Former
syslem was that it atlowed liberty to the individual t0 such an
impLoper =xient that the individua] enjoyed unhindered fre
¢dem o gxploit such ibstitutions us the lpmily, tribe, claa,

socicly mad pation. Moreover, with a view 10 &clivating (he
individual for schieving collectjve well-beiag it Breatly relaxed

social control of the commupity qver individuals. The folly
of the [atter system in that by establivhing & totalitarjan State,
it completely sappresses tbhe freedom of individua)s, families,
tribes and clags, and io order to hargess the individual to thg
service of the collective, this system veuls such greal POwWEr 1n
the State that the living buman beings are reduced to (he level
of inanimate cops of the machige. He who claime that com-
iunism estabjishes social justice is liar, :
Comunnmism I8 the Worst Form of Socjal Tyrasny
Io truth communism is the warst form of social tyraaay

such a» was voknown even in the limes of Nimrod, Fharaghs
. of Changoz Kkan. How can & rightminded person interpret

it as social justice when oae mag or 8 coterie of men sit toge-
 ther and formulate 2 socia] philotophy of their own and then
e the illimilable power of goveroment to impose thiy Philosophy
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by force upan millions ia the coudtry. How can any rational
person  believe that they establish fociz] justice when
they exzprapriate the property and land of ths peaple, nation-
alise ihe industrial wnits and tora the whole country into a
ptison camp in which all dooars of criticism, petition, complaint,
writ or equity are tightly shut. How cap there ba social
justice in a counlry ia which, there is no party, no organisation,
no forum where people may 2ir their views, 0o prass to mirror
public opinion and no court of judicature to which the people
may turg 1o obtaia justice. Can the ends of rocial justice be
meL in a country ia which the espionage network {5 so wida-
apread thal every persnn may suspect the other of being ap
informer; Where before uttering a sylizbie even in the privacy
of the home & man should look around for a lurking Mstcaer
ready to carry the istelligemce to tha Governmeost? Again
what feir-minded judge will call it eocial justice when elecrions
arg held to play a fraud on democracy and the election mach-
inety is so manipulated that no one who dissents from Lhe
althors of thiv social philosophy may stand in theze elections,
nor may 4oy man of icdependent opinion or m conpscientious
‘person intrude into the electoral process,

Supposing this doctrine brings about an equa? distribution of
sconomic wWealth—although no Form of communista anywhere has
succesded in gehieving this—what then, shall we gay that jusiice
Is synonymous with econemic equality 7 I am not posing the
questivn whether there j5 economic equality betwesn the rujees
of this system and their subjects. T also do pot ask whether
the dictater and the farmer enjoy an equal standard of living in
this system. I cnly wish to kiow whether if complete econ-
omic equality is really catablished among all these people, will it
be called social justice ? Would it be a just system ip which the
dictator apd his henchmen ate free to impose their self-copeeived
philesophy upon the peeple by the force of police, army and
the intelligence system whersas the freedom of an individual
‘member of the naticn to speak but one word of criticism om the
pbilosophy, or the lsast action or part of an action of the
raling clique is prescribed 7 Is it justice that whereas the dictator
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and his fow cohorts are vested with the right of using all means
of communication in the country to dissimilats their dogtrine and
to set up all kinds of organisations and oot eveén two persons
among the. divsenters may be able to organise themselves into 3
body, or to wddress 2 meeting or publi¢ 0 single line in the
presd T Iy it right in the name of justice to evict atl laadhalders
and owners of industries and to make the (Govétnment the sole
proprietor of [and gad industry —a Ciovernment which iy rug hy
an oligarchy who take all possible measures to incapacitute the
nation and eliminate all chances of ths transfer power into
alternatlve hands ? If man is not merely & consnming anima! and
if hewsn HPe is not merely an economtc egulitarianism be
equated with justice ? If by clamping tyranny and oppression in
all walks of 1ife and by suppressing all other facets of life, an
equal dlstribution of economic wealth betwveen the people does
take place and the dictator himself and his agents do come dowpg
€0 an equal standard of living with the general run of people,
even then the ssiting up of such cquality by meaos of great
oppression chall not be regarded us just. Onthe other hapd, as
I bave pointed out before, this kind of barbarous incquity has
never before been witnesged in Any epoch of the history of men.
Islantic Joxtige

I shall now lay before you in hrief terms the subsiance of
justice in Talam. There is no 5e0pe in Islam for any person or
group of persoas to evolve 3 private philosophy of justice in
buman life, to formulate Placs for putting this philosophy into
practice, and then to impose it upon the people by farce withaut
suffering anyone to utter a word against it. Abu Hakr Siddique
l"lfl "Uraar lfaruuq (God be pleased with them) apart, sych

vings of Altah be upon him). Dictatorship bes no place in Ielag:,
It i1 the prerogative of God alone that human beings should bow
their heads unhesitadngly before I Ordinances. Prophet
Mubhammad (peace and biessings of Aliak be upon him) wan
himself obliged to carry out Divine Commands and j¢ waz ohliga-
tory to obey the injunctiong of Muhammag (peace and blessings
of Allab be upon him) ouly because he Fromulgated orders og
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bebalf of God rather than (Forgive God |} enungciating a philoso-
phy farmulated by his own soul. In the system of Government.
5¢t up by the Holy Prophet {peace and blessings of Allabh be
upon him) and his right-guided Caliphs {(m ay Allah be pleased
with them) only the Divige Sharia® was above criticism. Except-
g this limit, every person wes fres to speak oa all matters at
any time. '
The Bounds of Individual Liderty

In Islam Allah Himae¥ has confined individual liberty within
reascnable limits, H: Himself has debarred an individual Mustim
from indulgence in certain forbidden acis and has enjdined certain
duties which 8 Muslim must perform. He has clearly delincated
the rights and obligations of an individual Muslm vis-a-vis the
others. He has identified the lawfui tneans of acquiring ownership
of property and goods and such other #ficit means of acquiring
property. as render its nwnership unlawful. God has appoioted
duties upoa the society which it must felfl for the welfare of tha
individual, He %has imposed restraints upon the liberty of
individuals, familits, clans, indeed the whole nation, jn the
interest of the well-being of the society and has made certain
obligations compulsory which individuals as well 23 insticutions
must discharge in the service of society. Al these rules are
written in the permanent constitution given in the Book and the
Sunna. Mo ope has the authority to revise this constitution, and
none has the right to make additions to or deletions from jts
body. According to this constitotion, 4 person defiaitely has no
right to exceed the limits of the individual freedom laid down in
the conatitution. Conversely no ooe is authorised to curtail the
scope of individual freedom envisioned in the copstitution. Under
this constitution, = person is obliged to shun such means of
income and expenditure as have been daclared ilkicit and in case
he violales this rule he iz liabie to dire punishment, but the
imdividuals rights of ownership over such wealth and property as
hes been acquired through fawfui mneans are guaranteed and po-
one can deprive the individual from the righteous means of
enjoying bis wealth. Similarly, a person is duty-boupd to per-
lotm sugh obligations as have been laid upon him for the
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collective well-being, But no burden in excess of this may be
forcibly thrust upog hi, except iF be voluntarily sgress 1o ag.
Gtne eXtra responsibility. The same applies to the SOCiEtY and
tha State. |t i strlctly binding opon the tociety and the Srate tg
discharge theijr obligations towards the lndividual as jr js their
legitimate right (o compel the iodividual tg perform his obliga.
tiony towards themy. |§ this permanent constitution |s enfarced,

even the most fngenings and relentfess efforty of 3 man will fai| 1o
miclead the Muaslims ints ¢quating communixm fwhich he has
borrowed from alien SQUrees) with Islam,

The Islemic Constitution Sets up a balepce betwesp the rights
of the individual sad theTights of the society, [t cohcedss only
0 much freedom. to the individua! that pe Mgy not put the
collective jnterest jn jeopardy. On the othes kand, it denjes
POWer 1o the soclety to cartajj suck freedoms of the individua) as

Conditions For the Exchazge of Capita! _

Tlam recoguizes uniy three modes of tramsference of wealth
le an individual : (], Inhecitance (2) Gift (3) Bysiness. Inheri-
ance is valid only if jt iy transmitted from he legitimate owper
of goods 6o his heir through lawlul means. Gift B valid only j¢
the lawful owner of 4 thing prezents it in accordance wigh the
tenets of the Sharigh. If the danor of a gifg be s Government,
it is valid only if it s Eiven inatead of some tighteous zervice of

when it i given o of the State trestury in accord apee with
regular procedure for the coOilective well-being of the ptopla.

Moreover enly a government which is run by consultatien under
the rules of the Shat'ish and which js (reely aecounteble to the
public for inactions  As for [he vocation, only such s lawiul
@ is mot practised by unliwfyl meand. Vovaticns involvipg
pilferage, Usurpation, wrong measures, breach of trust, bribary,
embezziement, prostitution, hoaiding For profit, uslry, gambling,
frauduient hargaining, Manufaciure or sale of parcotics and
propagation of obscenity are Forbidden in Fslam. Whoever earns
wealth accordiag 10 the meaps prescrited by Islant con fawlully
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keep such wealth, however, great ar argal} it may be, Mo
mavimom of minimum ceiling may be placed on the possession
of this {awful wealth, The possession of 8 small amount of
wealth is oo justification for robbing others to arugment anc's
holdings, nor is the ownership of a largs amount of lawiul wealth
a sufficient pround for forcibly dispossessing the owner of hiy
weaith. Mevectheless as regards the wedlth which has been
gained by transgressing the lawful bounds, the Muslims are well
within their right 10 ask ;

(Where did you obtain thie wealth) ? In the fArst place, 3
judicial inquiry must be held abaut the sourees of this wealih.
Then if it §s provcd that this wealth has oot been carned
theoush lawful means, the Islamic Government is futly justified -
in confiscating it.

Restrictions on the Speading of Wealih

The iodividuzal is Bot completely free to expend even the
lawfully sarned weaith, but has been placed under logal
reztraints ip this respect go that oo one may spsad his wealth io
a way which i3 detrimental to the s.ur:ittI or which puis the
man's own Faith and morality in jeopardy, "Talam forbids any-
opne to spend his wealth on illicit and disscluis pastimes,
Drinking and gambliag are prohibited. S0 is 2dultery, Islam
does not acknowledge the right of anyon: to capture fres per-
sops and turping them into slaves. Qimilarly. Islam dogs not
concede the right of anyone 1o huy or se¢ll them 3o lhat wealthy
should fiil their harems with purchascd [emale slaves. Istam
mis limits o extravagance and lavish and gepezrosity. lslam
does not opprove of the circumstance that while you tat and
drink lavishly, your neighbour should go to bed hungry. [slam
allows man to enjoy his wealth by Jawfal means and coty
according to the rules prescribed by the Shariah, Andif a
maa desires to utilise bis surplus wealth to earn more weallh,
he can do so only by practisiog a lawful business. He cannock
transgréss the bounds whick the Sharfiah bas established for
earning weallh.

Socinl Service '
Por the sak# of social welfare, Islam levies Zakat {weaith
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tax) op every person who possesses wealth above a prescribed
limit. Besides, it imposss specific duties on the sale of goods,
produce of the land, ca'tle and certain other forms of wealth,
Take aoy country of the world and on computat:on yor will ind
that if Zakat is regolarly collacted there according to the
methods of th: Skar'ish and is then regularly disbursed on
expense heads drescribed by the Qat*an, within a fow  years, it
would be difficolt to fod ia that country & single pefscn ia need
of the necessaries of life.  After the payment of Zakar, apy
wes[th that hzs accumulated io the postession of man, musi,
acearding o [slamic law, be distributed among his heirs, 3o
that this concentrztion cf wealth may not assume & permanent
and solid form.
Ligatdation of Exploitatlon

Alithougk Tslam approves of the principle of open and free
hargaining according to approved methods aod settlement of
disputes by mutual constol between the [andlord and the tepant
and the indusirialist and the worker, yet wherever oppression
and exploitation iz being practised, the Fslamic Goveroment has
the right to interveg® and restore justice by taking legal

measures, _
“The Limits of Nationalisstion in the Poblic Interest

Islam does oot regard it a3 _uelawful that the government
should run an industry or business undce its own control, If the
setting up of ao industry or business is needed in the public
interest, but the individual entreprepsur is aot ready ta under-
take the project or clsz its management by private individuals is
jikely t3 he detrimental to public icterest, the government can
take over the mapagement of this business and industry.
Similarly, if the rioping of an jadustry or busioess under
private management s derogatory “to  public intarest, the
governmenk Can nationalise this iodustry or business and make
suitablc atternative arrzngements for it functioning. There is
nothing 11 Shar‘iah which prohibits the adoption of =uch
meazures. But Isiam doex mpol accept the principle of total
etate control of the means of producing wealih which makes the
Staie the scle proprietor of industry, business apd land in the
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.The Rales Governing ihe Expense from the State Trensory

ttis & definite rule of Islam thar the Beit-ul-Mal (State
Treesory) is ihe property of Allab and the Muslim people and
no fingle person has a proprictaty right over jt, Like all other
matters concerding the Muystims, the management of the Bait-
ul-Mal must be corducted in Council with the whole oation ot
‘heir freée representatives. Whatever is taken from a person
bnd of whatever accoont the mouney is expended, all tzansactions
must be setiled io strict conformity with the ryles of Shar'iah
a0d the Muslim people bave ap inelicoable right to question
such traosactions. : '
Ap Inguiry

While con¢luding this speech I put it to all thinking peI-
sona. I cocisl justice means sconomic justice; is not the economic
justice established by Islam adequate for us? Is there Ay
reascn after the establishmeat of the economic justice envisaged
by Islars which necessitates the suppression of individual free-
dom, confiscation of individual property and the reduction of
the whole nuation to the position of serfs to & bandful of
mesiers T After sli what preveats us Musilms 1o incugurate
Ielamic Coastifution and pure Islamic Law in our own States
and te enforce the body of Divine Law g iis enticety. The dsy
We accomplish this not only wifl westand ia na need of any
favour ftom communisth, byt the countries infatusted with
communism kaving eobserved ogr system of life will come to

feel that the light for want of whick they bad been groping o
the dark is ip front of their eyes,



The Difference between
Capitalism and Islam

The FEcomomic ileology enwnciated by lslam offers the
middle way between Communicn apd Capltalism. To build &
practical system on the basic of its [deology, Islam presses into
service both morality asd law, By moral education Tsiam traing
each individval follower to offer voluntery ohedience to jis
syctem., Fyrther, it imposes such l:gal restraints upon the in-
dividual as will compel him to remain within the bounds of the
sysiteth. These tooral principles and legal orders are the founda-
tions and pillars of economic system of Islam and a detaifed
study of them 35 ap essential prerequisite to nnderstanding the
spirit of this syatem.

Distinetion between Lawful and Uslawfol mesns of Earniag Wealth

The firat paint (o note is that Isiam does not aive an open
licenee to its Follawers to gain wealth, but io order to safeguard
the corporate infcrest sets up a distinction hetwesn lawful and
unlawful. This differentiation is based on the rule that alt
those means of paioing wealth are onlawful in which cne
man's profit means another man's or men's loss.  On the other
hand all vhose means of carning wealth are lawful which invalve
a Fair exchange of profit between the concerned parties.

The Holy Quran enunciates this principle in the following
words '

QO ¥ye wha believe ' Squander nat your wealth amgng your.

selves in vanity, except it be a frade by mutuail COnstnt,

and kill pot ooc another. Lo ! Allah is ever Marcifu! unta
you, Whoso doth that through ageression and injustice Wa
skall cast him inta Fire.” {An-Nise 29-30) -

Trade in this syat deactes exchange of goods and services for
maney. By imposing the condition of mutval consent  all
those forms of exchange have been declarad illicit which involve

115 ;
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coercion of any sort, or deception ot intrigue which, i it were
known wouid have deterred the other party from consenting to
the exchange. To lay further emphasis on the point it has been
Bald pleniil | l25 Y. This bears double meening, both of which are
implied here,

(ne, you should not kill soe another. Second, do not kil
Fourself. The implication is 1hat & person who sarns nprofif at
the expense of another is a blood sucker, and in the long term
paves the way for his own destruction.

Aport from this besic injunction, the foliowing forms of
carfing wealth have been declared unlawful at various poiats in
the Hely Quran ; _ .

Bribery angd misappropriation. (Al-Bagarah ; 188)

Embezzlement of Public or Private Wealth,

{Al-Bagarah : 283 1 Al-{-Imraa : 161}

Larceny, - . (Al-Mzida : 3R)
Unfalr use of the Propetty of an Orphan, {An-Niss ; 10)
Short Weights and Measures. (At-Tatfeef 1 3)
Trade lines which promote obscenity, (An-Nur ; 19)
Income fro:n Prostitution and Adultery. (An MNuar : 2-33)
Marufacture, Sale and Tragsportation of 1iguor.

: - (Al MEida : 90)

Gambliog and alt those means (o which the passing of wealth

from one party te another depends on mere chance or luck,

- : (Al-Maida ; %03
Mazking and Sale of Idols and Services in or to temples.

: (Al-M3Aids ; 20)

Fortune Telling and Drawing Lots (Al-M3aida ' 20)

Usury ' (&l-Bagarah : 275 : 250 .

Al-i-Imran ; 130
Ban on the Hoarding of wealth

The second imporant order Is nat to hoard one's earnings,
for this steps the clrcutation of wealth and creafes jmbalance in
its distribution. The hoarder of wealth doas not only guffer
from grave meral #is but in fact Commits a heinous crime against
socicty the dreadful consequence of which ulfimetely visits on

him. ‘That is why the Holy Quran denounces stinginess and
boarding jn the severest terms. It says, '
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' And let not those who hoard up that which Allsb hath
bestowied upon them of ‘His bounly think that it 15 better
for them, WMay, it is warse for them.”  (Al-i-Imran': 180)
'* They who heard up gold and silver and spend it oot in the
way of Allzh, unto them give lidings of a painful deom,”™

(At-Taoba ; 34)

This is a direct Blow at the foundation of capitalism., The
practice of boarding wealth and its iovestment in productive
vegtures lies at the root of capitalism.  But Islam disapproves of
the hoarding of surplus wealth.
Injonc tion to spead

Islam cmums spending, not hoarding of mooey. Hut this
does not mean spending on lnxury or squanderme.  Tslam decrees
spending wilk the proviso that money should be spent in the way
of Allah—i.e. the individual should spend his surplus wealth on
Social Welfare projects.

“ And they ask thee whatl they ought fo sptnd say : That

which 1z auperflucus.™ {Bagarah ; 217

“* Show kindness unto parents, and unta nezr kindred, and

aotphans, and the ncedy, and uato the nsighbour who s of

kin {unte you) and the acighbour who is not of kin and the

Fellow traveller and the way Tarer aond (the slaves) whom

your right hand possesees. {An-MNiza: 3%
" And in their wealth the beggar and the deprived had an
equal share.”’ {Al-Zariat : 19)

At thig point the JIalamic docirine presents & complele anti-
thesis to the capitalist ideciogy. “The capitalist belicves that
spending will impoverish bim ; lslam says spendiog ¢otails blcs-
sing i#. the wealth  wifl iocrease rather than deercase by
spending .

“ The Jevil promiseth you destitution and enjnineth on you

lewdnesss, HBut  Allah promiscth yoo {orgiveness from

Himsellf with bounty.*’ {Al-Bagarah : 163)

The capitalist considers spending 2 loss 5 [s.um says spend-
iog is 0ot loss but an investment which will ultimaicly retura to
 you with added advantage.

““And whatsosver good thing ye¢ spend, it will be repaid to
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vou in full, and ye will aot be wronged.** (Al-Bagarah : 273)

“Aud ihos¢ who spead out of Qur provisions opealy and

secretly anticipate o bargain which involves oo loss at sll.

Allab will ceward thete 2 full return—nay wilt give them

evien more out of His bounty,™ {Fatip : 25- 30}

The capitalist believes that koarded wealth, when lent out
on interest, brings in more wealth. Islam says that intereat
actually decreases wealth. The only means by which weatth
may be increased is to savest it in picus works ¢

*'Allab hath hlighted usury and made almsgiving frujtful.™

. {Al-Bagarak : 275}

*That which y¢ give in vsury in order that it may increase

oo (other) peoples’ property no iocrease with Allah, but

that which y¢ give in charity szeking Allah's countensnce

hath incraesed manifold.* {AlRoom : 39)

This is a new doctrine which presents a complels aotithesis
to capitaiist theory.

Wealth incresses by spending, the cxpended wealth does
not go waste but rebounds to the owner with added advantage,
Interest docs oot iocrease but decresses wealth, payment of
Zakat and Charity adds to rather than diminishes wealth,.........
these doctrines do appear odd. Oae gets the impresgion that
all theae do:trinen. promise reward in the next world only. There
is oo doube that the implication of reward in eternity does exist
and Islam gives it the primary importance, but a deeper siudy
of these doctrines would reveal that they bave a sound ecopomis
footing. '

The ultimate consequence of hoarding wealth and Jending
it out oo interest is that weallh concentrates ip the hands of &
few ipdividuals, purchasing power of the masses declipes sach
day, ipdustry, trade and zgriculture enter into a phase of
depression, paticom! ccooomy rteaches the breakiog point and
fmally all aveaues of productive investment. oF koarded weaith
are clcsed on the capitalists themaelves.t

1. The statement of the Holy Pruphtl{l‘huhi-:
“Howsver kigh the interest it uhilgately resvlts in oy, "
br-i- Maja-Baibhzqi-Abmad alludes 1o thia veéry point.)
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In sontrast the ajvantage of spending money awd paymeat
of Zakat aad charity Is that wealth reaches all individuals in
socicty and as each jodividual acquires sulficicnt purchasing
power, industry flourishes, felds prosper, trade thrives and even
if there be no millionaires or multimillionaires, everyone becomes
affluent. The greatest proof ol the validity of this docirine is
nresented by current economic combitions in Americal

Usury 1as created a cliaos in the distributioe of wealth,
and depression io industry apd commerce has driven naticpal
economy to tha brink of disaster.

fo dontrast to this look at rhe State of Coonomy in the early
phase of Istam, when after the full eafercement of Islamic
Economic Syvstem the level of general prosperity rose ta such a
height that donors looked about for anyone deserving of Zzkat
and found nons. A comparison betwesn thear two systems
of economy will reveal haw Allsh blights usdury and grants an
increase to charity. Agaip the outlook developed by Islam is
quite different from the capitalist outlook. The capitelist simply
cannat imagine at all that 2 man can advance his money with-
oat interest [0 anyone, He not only charges isterest on the
loag, but to rescver hin capital and interest take out a court
decree for the conBscation of the debiors’ parsonal and hguse-
hold effects.

Oa the other haod Islam teaches that a lean should be
given to the oeedy person, and nct coly that bat aiso the debtor
should nnt be subjected to presscre fot the recovery of loan if
ke js indigent so much so that if he cippot pay at all, the
creditor shaold writs off the loan,

vand if the debtor i io strailened circumstanccs, then
{lct there be} postponement to {the time of) case ; and that
v& remit the debit as almsgiving would be betier jor vou if
ye did but know,"” {Al-Baqeral :"2807.
Co-opecatives in Capitalist Sysiem are formed by sab-
seribing members who alons ¢ap Securs  loans from their

I. This refers 1o Lhe drudM'deprtlltun prcvailiog in 1) $.A. at lbe
1jme of wriling.
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co-operative at slightly less than market rate of interast. Thusg
& noo-subscriber, is not eligible to raise a loan from ke co-
operative society. By conirast in the co-pperative sysiem
eovisaged by Islam the afMusnt sections wilf not only lend mooey
e the poorer seqtions whenever required, but also assist them
in repaying the loans For the sake of Alleh, Among others, one
bhead of expenditure of Zakat is crgWls L, relieving the
detlors of their burden of debt. The capitalist spends on good
works for gainiog a reputation oely. He must at least sarq
social respect for incorring such expense. Islam, however,
forblds exhibitionism. A Muslim should never capect anim-
mediate return in eny form whatever he spends jr public orin
privata. He should fix his gaze oo the long term conseguenze,
From here to eterpity, 10 whalcver exteat your glance
reaches, you will sce this ibvesttment Sourishing and produciag
compound profr,
“*The exampls of a mao wh-:- 5p=nds to make a name i3 like
soil an a rocky hed. The seed issown in this soil, but &
torrent of water washes away the soil. Thz cxample of z
Man wha with a porz nature spands for the sake of Allah
only is lik= [ertile gail in which a gardea is plzated, Ific
riains, the output of fruoit is doubled, otherwise aven 3 light
sbower i3 enough for it to bear froje. ™
{Al-Bagarah : 264-265)
“If ye publish your alms-giving, it is well, bur if ve hide it
and give it to the poor, it will he better for you ™
{A'-Hagarah - 27}
The capitalist spends oo good works with an yowillipg
heart, He gives away only the least valuible gaads and by hig
tongue-lushes never lets the donee forg=t thut b aas doge 4im
m great Favour, cootrary to all this Islam =gioins on the
believers to give away the best, not to put the doase under ap
obligation, no, pot ¢veo expect any expression of gratigde from
hint.
"“Render not vain your slms-giving by reproach and injucy,
like Bim who spendetb his wealth only to be sceo of wen,
{Al-Bagarah: 264)
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Leave anide the question of how great the difference is

between these two outlooks on 8 moral plane, Take only

ihe economic aspect and ses that from the poiat of view of

loss of advantage which of these doctrioes iz mora stable

and sounder io the long term,

Tn view of the aforementionsd dootrine of Islam in respect
of loss and advantage, how is it possibic for Islam to endorse Any
form of esurions business,

As mentioned above, the objective constantly kept in view
by fslam s to prevent the coucentration of wealth in the handa
of anyone, anywhere. : '

Islam asks those whe by virtue of ability or chance, have
gained superfivous wealth, not to hoard it, but to expend it in
such a way that the depressed sections of society may also get an
adequate share from the circulation of wealth. For this purpose
Islam by its lofty moral doctrices and effective motivatioy aad
training engenders a spirit of generosity and genuine < ooper-
ation 60 that the people should acquire a natural distaste For
hoardiog wealtk and incline towards spending it. Simu!taceous]y
Islam provides that such people as disregard the precept of
generosity and cannot give up the habit of hoarding wealth, or
those with whom wealth accumulates for oue reason or the other
should be obliged by law to pay a portion of their weaith for
social welfara, This is called Zokat, which holds such an import-
ant position in the economic system of Islam that it bas been
included among the articles of faith in Islam.

The obligation to pay Zakat ranks next oaly to Momaz and
it has been made clear that the wealth of a hoarder will become
jawiul for him enly when he has paid the Zakar on it.

" Take alms of their wealth, wherewith thou mayst purify
them and mayst make ihemn grow.'” {At-Tauba : 103)
The last words of the ayat clearly show that the wealth ne-
cumylated by 3 man is impure in the sight of Islam and cannot
become pure until he spends in the Way of Allab a statutory
portion of it every year. What is the connotation of * Way of
Allsh,” Allah is independent. The weallh you 3pend neither
reachrs Him por does He need it.  The *"'Way of Allah' dznates
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ipending the money for the financial well-being of poor sections
of sociely and for promoting social welfare projects designed to
benefit pation.l

“* The aims are only for the poor 2nd the needy, and those

wha colizet them and those whase hearts e 1o be reconciled,

and to fres the coptives and the debtors, and for the camse of

Allab, and (for) the way-farer; a duty imposed by Allah;

Allzb is Knower, Wise.” {At-Tauby ; 60}

This is the Cooperative Socicty of Muslims, their Tosurapoe
tompany, provident fund, fund for the assistance of the unemp.
loyed, agency for the maintegance of the disabled, maimed,
sick, orphans, widows apd the unemployed. It s a guarantec
that no member of the Mustim socizty shall Jack the necessities
of life. Above all, it frees a Muslim from the cares of the future, -
The basic priacipie of Zakat is simple and straightforward : You
are affluent to-day, so belp others.  1f you become poor tomor-
row, others will help you.

You need not worry about any future declive in your finaci-
al fortune or the fate of your family in case of your death or
eCONOMiC security against such unforeseen calamities ag sick ness,
fire in the house, Aood, bankruptcy etc. and destitution during
leavel.  Zakat frees a Muslim from all thess worries. The

-

1. The phrase"s Sadza{churiey) clearly dcootes » npeciic rate of chatjiy.
The Divipe command o the Holy Prophat [peace be on him) to WYY this
apeCific rel¢ shows that it iz an obligatery and mandaroery charity aver apd
above voluotary charity, which shalt b= lvjed on the affluent peopls. Ip
obedience 10 this Divine command, the Holy Prophet (peaca be on fim) has
prescribed o spaciic Limit for each form of wenlth below which the obljga.
1Y charity shall oot be levied, Furiher e (peacs bz oo him) prexeribed g
diflerent rate of Zokar for different hrads of wealth accordiog to Lheir apeg -
fed value or above. The rate of Zakor on the vajue of gold, vilver, cash,
and cammercial goods iy 2}% per tnnum. On the value of Agriculiural pro-
docw of lapds in paturad rajofil) greas the rats s 1074 aad oo the valge of
tunds (rrigated by artificial means the rai is 3% per aomum.

Un mines (under private ownershipy and treasnrerove the rate s 20%.
Similaty the rates prescribad by 1he Prophet (peace be on him) on cattle

maintaincd far breeding purposes, for rale s0d og otber species of animals
arg racorded in the bopky of Figh.
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Muslims duty is to subscribe a part of his income and become
a0 acecunt kolder in God's Insurance company. The subscriber’s
payment will benefit the oeedy today. If tomorrow the sub.
scriber himsell or his descendants become needy, oot only the
sure total of his own paymeats but even more will be retumned
o him.

Hete again we notice a compizte contrast between the prip-
ciples and tenets of Islam snd Capitalism, Pooling maney and
increasing the pool by lending out mopey on interest is the sine
gua non of capitalism, so that public money constantly keeps
draining into the pool from various channels,

On the other hand Yslam enjoins that money should not be
hoarded, but if it cdoes accumuiate streams of Zakat should be
iet lowing Ffrom this reservolr, so that parched fieids receive
water and the entire tract flourishes,

The exchange of weaith under Capitalism is restricted, in
Islam it iz free.

From the reservoir of Capitalistn you cannot draw a drop
of water unless you have already contributed a share of water
to the reservpir. On the other band the rule in the case of
Islamic reservoir s that whoever has superfluous water shoald
pour it int¢ the reservoir, and whoever has geed should draw
- from .

Clearly both systems, in their basis and nature zre antithe-
tic. To coupte them would be to couple entirely different species
which is beyond contemplation of a rational mind.

Law of Inheritance

Next to personal expenditure charity in the way of Allah
and payment of Zakat, 1here is one other device by which Islam
brings the accamulated wealth back into eircuiation. This device
is the Law of Inheritance,

The object of this law is to parcel out the estate {whatever
its size} of the deceased among his near and distant kins in ac-
cordance with a prescribed Code.

And in case a person has no beir or a heiy cannot be traced
after bis death no claim of adoption shall be entertained and the
estatc shall be aisigned to the Bait-ul-mal (Public cxchequer) so
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that the entire nation may benefit from it, '

The Islamiz Law of [nheritaner is unique and the like of it
cennot be found in any other econcmic system. The cbject in
other economic systems s that the accumulated wealth of the
deceased sheuld remain concentratzd io one or few hunde lsiam,
however, abhors concentration of weaith in 20y form and ajms at

- the maximum distribution of wealth ia order to facilitate its
circulation.1
Distribution of 1he Spails of War and Conguered Froperiy

In this case alee Islam bolds fast 1o the above ohjective.
The law regarding the spoils of war is ¢

Divide thern in five shares; four of which should be dis-
tributed among 1he . troops, while the remaining one should be
allocated to State purposcs. \

" And know that whatever ye taks as spoils of war, lo! opa

ofth thereof is for Allak, and for the Messenper and flor kins-

man {who hath need) and orphans and the ncedy and the

way-farer.” ' {Al-Anfa! : 41)

1. *“The share of Allah and his apostle " refers to the fupd
for the fulfilment of social purposes and interests under the sup-
ervision of the Islamic State established by AMak and His 4 postle
(peace be on him}.

2. A share was assigned to the relatives of the Apostie
(peace be oo him) because they werz not entitled io recelye
Zgkar, The Prophet [peace be on him) used to pay the dues of
bis relatives from this source. 1 ater this share was transicrred
te the first heud. Neat three classes in particalar have been
asgigned shares in the =~ , First, crphans who muost bz educaied
and trained for purposeful occupations.

Sccond, destitutes ‘neluding widows, dizsabled, mzimed, sjek
and poor members of the society,

Thirdly, fbaf-i-Sabesf—ie. travellers. The moral code of

Tslam in-ulcates the virtue of hospitality. Alongwith this a share

in the Zatat, charity and spoils of war has also beep assigned
1o travellsrs, This measure greatiy facilitated Journeys for pur-

1. .Th"' Z_Law of Primogeniture and the Jaint “Familr System ara-
joriances ja paigt). . ¢
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poses of trade, tourism, education, and study and obszrvation of
affairs and archaelegical sites across Muslim countries. The Law
tegarding labds and goods acquired asspoils of war was to keep
them entirely under State control. . )
“Thet which Allab giveth as spoil vnio His Messenger from
the people of the townships, it s for Allab and His Mes-
senger and for the oeer of kin and the orphant and the
needy and the way-faver, that it hecomes oot 2 commodity
between the rich among you ... ... ..... And (it is) For 1he
poor fugitives whe have been driven aut from their homes
and their belongiogs ... ..... .. Thoxe who,entered the city
2nd the fuith before them . ... ...... And those who came
mto the faith after them,™ (Al-Hashr : 7-10}
" This ayat oot only lists the heads under which che Z 1ehall
be expended, bul also clearly points to the objestive of kslam
oot coly ia the mitler of the distribution of _# bul in the entire
ecomomic system, i.2. the circuiatior of wcalth sbould not
remmain confined to your afloent class.
The idea vontained in this short bit comprehensive state-
ment of the’ Haly Quran is the cornersione of Ihe econemic
system of Islam.

The Imjuncifon to Economise

On the one hand Fslamm has taken mes-ures 1o keep the
weahth in circutation and bas - assigoed to 1he poor a share (n
thz wealth of tbe afflucnt <lass, as you have seen above,

On the other hapd, it enjoins every person to study econcmy
and adopl thrifcy habits, so thar propl: should ot expend their
resources exirayvagaatly and thus upset 1be economic balance of
th: society. On this subject the Holy Quran issusd the following
comprehbensive 105 tIUCTiOD.

"“And let not thy band be chained to thy oeck nor open it

with a2 complete opening, Iest 1hou st down rebuked,

depoded. ' {Baani Israel : 29),

“And these who, when they spend, are neither prodigal,

vor grudging, and there is even a firm stagion beiween the

—_— CERR. R R S

1. ‘_: IE prOpeErtY acquired withouot ﬁ;hﬁna.
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two. "’ {(Al-Furqan ;: 6T)

The purport of thia ipstruction is that 2 man should live
within his mezns. He should oot bs so extravagant thag his
expendilurc out paces his income and he is redyced to begLing,
eXpropriating other peoples” incomne, contracting debis without
geanine need and then lsbour undesr the burden of debt ot
exhamt bis economic resources in paying off debns and Join the
raaky of the destitute, Nor should & man become 8o stingy that
he skould not live according to bis means. Again spending
within one’s means Joes not imply that an afluent man should
me alt his income in buyiag private comfort and, luzury and
livioy in =o ostentatious style, whilz his own kith sod kin,
frieads and ncighbours are eking out 2 miserable existence.
Irlnm deeme such selfish expenditure as exiravagant,

“Give the kinsman his due, apd the needy, aod the Way-

farer, and squander not (thy wealth) in waotonness. Lo |

the squanderers were ever brothers of the devils, and the
devil was ever an ingrate to his Lord.” {Bani Israel .26, AT

In thiv coorection Islam does not confine itsell to isuing
moral precepis only, but has framed laws 1o cueb* the absormal

jogioess or extravagance and has tried to eliminate all factors
hich tend to throw the system of the distribution of wealth into
imbalance,

It declares gambling uniawlul, forbids drinking and adultery,
bans all forms of extravagant and sinful bablts which inevitably
result in waste of time and wealth, Tt restrains the natural taste
for music and does not allow it to develop it to the extent where
it grves rise to moral and spiritual ills and often causes disruption
in economic Jife, '

It sets limits to the development of the natural aesthetic
serac, ' _

' The main purpose among others of the Holy Prophet’s {peace
be om bim) injunctions about costly garments, gold and diamond
ornaments, gold and silver vessels and picturcs and statues, is
that the wealth which can buy the necessitics of life for your
poor brethren, snd can provide them with the means of subsis*
foce, should not be spent oo bedecking your person or decurating
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Your homs. Such babits do not reveal an pesthetic sense but a
callons aod satfish spirit.

Ia short, both by moral precepts and legal ordarz Jslam has
enjoined & style of life whose simplicity will not allow a man to
e3temkl hix necds and desirtes beyond the scope of normal income.

Thus oo Muslim should exhaust his own income snd beg from
others, and po Mutlim commanding an above average income
should spend 21 his wealth oo his pervocal needs and refrain
from assisting brother Muslims whose income is below Avcrage.



PART II

Economic System of Islam

(Some Aspects)



Ownership of Land

The question of ;hc ownorabip of lend is one of yhe ozt
Promictat Jawues in modern times. It has been subjecied (o
such prolonged dobuats thnt trurh bas been buried under thick
layers of polemica snd ythe corract Lngle of vizsion bea beog
badly impuirad, ' - :
On the ono side arw prople who ephold the Capitallgic symem
of individunl property and on the orher extreme is the faction
which champicas the' communlstic rystsm of callectiviam,

The aupporters of individua! ownership pf property are
.dubbed ax the Ipokays of feydslists while the Opponcaty
of contemporary feudalism Are unable 1 conceive of any
alternative scheme of reforming this system excopt ibe
cormplyte nutionatization of Ixnd, It Is due o this aberration
i oullook that peopta find it hard to understand the Islamlc
concepd of owndrship. The lenrpod autbar bas  written
#xteonively on the aubject, we ara anly raproduciog here & Fow
exirecis from his writiogs in a redrrangtd from in- order thak
the redder may clearly grasp the stand-point of Islam. The
lalamic concept of ownership, must be studied in the PETSPecs
tive of the Economic System of Litam and not with reference
te un-Islamic ideologies. Yet another basic fact which must
be bome in mind is that the jnatitution of individual proparty
in much older than the Capitaiistic system, Capitaliam hag
oo doubt exploited chir institution and has §iven it & particular
form, malais: howevar, has sprusg oot frong iadividust OWRErs
ship bar fram the apiclt, the fundumental Mim3, concepls aad
institutions af Capitalism. While reflocting on this prablem
the <ontroversy slarted by misplaced ¢otomunist writers over
individual ownersbip and jis diatored form under Capilaliym
munt be shunned. T

{Editor)
13)
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(1)
THE HOLY QURAN AND INDIVIDUAL OWNERSHIM

In the first piace ! must remind you of one fundamental
rule which is that when 3 commorn custom is passed over withogt
comment, it shall be taken ns the approval and justification of
that custom. For instance, if the public bave carved cut a path-
way through a piot of land and there i no notice prohibitiag
the trespass it shall be taksn to mean that it is jegal o use the
pathway, Mo license is vequired for passing over the track for
the absence of any probibitory notice itoelf lepalizes the pet.
Same is the case with the ownership of land, The institution
of ownership of land bhad existed in the world for thousands of
. vears before Islam. The Holy Quran did aot proscribe it. It
jssued oo defipite injunetion to scrap the institution. It gave oo
iaw to replace it. Mo where did it depounce (he institution even
implicitty. This cnly meant tbat Allab held this old institution
as valid and it is with this understanding that since the revels-
Hon of the Quran to this day the Mualims have kept alive the
institotion of the private ownership of land in the same way as
it had existed before the advent of Islam. If anyone todey is
coavineed of the non-jutification of the individual owaership of
land, he should bring forth evidence for it [nstead of demsanding
proof of jusiification from us.

But it ia oot merely that the Quran has not abolished this
apcient institution. I you study the Quran sttentively you will
find that it has validated the institution implicitly end made
this institution the basin of many of its social and sconomic
injunctions.

Consider now, man has only two purposes with the Land :
cultivation or hakitation. The Hely Quran acknowledges jo-
dividual ownership for both these purposes.  Sura Inam szys:

* Eat ye of the fruit thereof when it fruiteth, and pay the

due {of Allab) thereof upon the harvest day.™
(Al-An'am : 141}

Here the term “* doe of Allah " degotes Zakat and Charity,
if the Jand is collectively pwned no question arises for giving or
1. Adapted from the #ock " The (Jue,tion of the ﬂwur:&fjlﬂfiﬂﬁ-_"
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taking of Zakat. This Injunction could only be isved on the
premize that a section should ewn the fand and donats the 4ae
of Allah from its produce and agother section Who do oot own
the land should receive this donation, Say now, has not Allsh
affirmed the ancient institution of the private owaership of land
by this infunction ?

This is eorroborated by another Ayat :

0 ye who beliove ! spend of the good things which ye have

earned, and of that which We bring forth from the caith lor

you " {Al-Bagarah : 267)

There is consensus of vpinion that the imjupction of 'spend-
ing out of the produce of land * jn this Ayat refers io Zakai and
alms-piving, well, this iajunction will only be carried out by one
who owns the produce, and the beneficiaries will be those whao
own 00 wedlth or property. Hence the Holy Quran mentions alsa
the categories of people who descrve almy -

" Ailms are for the poor who are straitened for the Calse of

Allak, who cannot travel in the Jand {Tor trade) *'.

- (Al-Bagarah : 273)
** The alms are oaly for the poor and the needy.”

(Af-Tayba ; 2600
Regarding the second purpose, Surah Nug stares -

“ O ye who believe ' Enter not hovses other than your g

withaut first ennouncing your presence and invoking pe: ce

upown the folk thercof, That is better for you, that ye m:y

be neediul, Acd if ye ficd no one therain, still enter not watj)

permisslon bath been given.” {An-Nur ; 27)

This reveals that (ke Hofy Quran aficms the principle of the
private oceupation and ownership of land for residentia? pyg-
pases alee  and adwmiin the right of an owner to permit or Forbid
the entry of any person into the bounds of his properey..

Let us turn to Hadith now.  IF we tage ag overall vicw of
all the statemvents of the Holy.Prophet (peace and blessings of
Aillah be oo him) oo this subject, the practice during his perjod
and the precedents set up in the reigns of the right.guided

Caliphs {Allah be pleased with them}, and also ascertein what
Jaw regarding the ownership of land was derived by the schal-
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ars approximate to the time of the Holy Prophst {pcace be on
bim) from their comprehensive study of the Quran, Hadith and
the preccdents of the illustrious companicns (Allah be pleased
with them), there remaing not a shadow of doubt that lslam not
only holds private awnership of land as valid, but also sets no
ceiling on the extent of land ownership,’ and confers upon ihe
owner the right to l2ase or rent out the land whick he bimself
Joer not or cannot cultivate.

() .
PRECEDENTS ESTABLISHED BY THE HOLY
PROPHET (SAW) AND THE RIGHT
GUIDED CALIPHS (R.A.)

In order 10 upderstand the Land System in the period of the
Haly Prophet (peace be on him) and the right-guided caliphs
(Allah be pieased with them) it must be borne in mind that Tands
passing uader the jurisdiction of an [slamic State are divided into
four major categories according to the Shariat,

{1} Lands whose proprictors embrace Islam.

{$) Lands whose propristors adbere to their own faith (ie.
are not copverted to Islam), but under ao agreement,
bacome subjects of the Muslim Siate.

(3) Lands whose proprictors are subjupated By force of
arms.

1. It ghould be clear, however, that this rulz appiiss under normal con-
ditienzs. In exirzardinary ciccumatances the Siate can In the inoterest of
justice and the righis of God apd Bis people ilnp0se Certain rettrichions ay
mentianed io the books of figh Similazly if ooed be,a particular Industry af
Agricultural tract may e navionalized oo Lhe grounds of Eharizh. Bur the
overall syslem of Ecopomy io the State must be constructed oft the basla of
private owpership. %o farus | buve studied this questiyn in the light of
Ielam, Tcamp say in all honesty that lslac does nol adop the progrimme of
nglionalization of 1he means of prodution 25 2 tule. Such a programme
is derogatory to the social miliew of Islam. ;

From the poiol of view of 1tlam, totg! nationalizstion of the means of
production daes po offer 1the correct wlation of the Ecopomic problema of
a Staln.  Meveriheless, i experience proves that the privaie ownership of
m particulyr [ndustrial or Commercial enterprize @ n.ut conducive to it
Erowth it can be takeo wnder Srate Cootrol.
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{4} Lands to whichk no one holds a title,

We shall now desgribe the policy adopted by the Holy
Prophet {peace be upon him) and his caliphs {Allah be pleased
with them) with regard io each catepory of land separately.

First Categoty

The principle aopted by the Holy Prophct (peace and bies-
sings of Allab beon bim) lo the casc of the ficst category of
laads was this : _

“Wten people accept [ulem, they preserve their lives and

roupecties.”  [Abu Dawed ;  Kitad ul Kharaf Fi [Igra-i-

Ardgin]. l '_

“The propecties which a person swned at the tme of acoept-

ing Islam shall remain under his ownership  [Kirab-uf-

Amwal by Abu [lbaid). '

This rule applicd to movabls as well us. to immovable pro-
perty, and the policy adopted with regard to sgrariun property
wais the same becauwse the policy adopted wilk regard to baih
agrarian and pon-agrarian lands was uniform, o

The eatire. corpus of Hadith and precedents proves that the
Holy Prophet {peace be on him} did oot even slightiy interfers
with the proprietary riphts of anyone in Arabis whe had embraced
Islam. Whoever owned anything was confirmed in his title. The
Islamic Law oo this subjoct is explaioed by Imam Abg Yusuf
(may Allab show him meércy) in these words - —

, "“The people who accept Isiam, the spilling of their blood |5
forbiddsn. The propertics they owned at the time of con-
version Lo Islam shall remain under their ownership. Similar
1y they shall hold titic to their lands and those lands shal! bs
declared Ushri (i.e. they shall be subjected to: Ushr), The
precedent for this is Medina, whose citizens accepted Islam
at the bands of the Mesaenger of Allab {peage be oo him),
end they retained ownership of their lands, upoo which Ushr
was levied. The peopls of Taif and Babrain were treated in
the same way. - _
Simifacly those among the Beduins who embraced fslamt wege
confirmed in theie title to springs and tracts owoed by them.
Their tand is Ushri (i.e. subject to Ushr) and they caonpot -
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be evicted Mrom it, and they hold all rights of sale, trade and
Inheritance over it. o exactly the same manner, when the
residents of an area aecept Islam, they shall remain owners
of their properties.” (Ktiab-ui-Kharaf, p. 35)
Another ventrable schelar of the Fconomic Law of lslam,
Imam Abu Ubaid al-Qasim bin Salam writes ;

“The cvidence that bas come down to us from the time of
the Holy Prophet {peace be op him) and his cafiphs (Altah
be pleased with them) contains three categories of Crdens in
regard to¢ lapd. One category relates to those lapds whoae
owners embrace Islam. Whatever Jand they owned at the
time of their conversion shal! belong to them, but that land
will B¢ declared Ushri and no other cess except Ushe shall
be levied oo them. (Kitab-ul-Amwal, p. £5)
Further on he writes

“Ia those areas where people embraced Itlam, they retained
ownership of their Jands such asin Medina, Taif, Yemen
and Babrain. Similarly though Mecca was taken by sword,
the Holy Prophet (peace be on bim) showed favour to its
citizens, proclaimed 2 general ampoyyy and did not declare
their propesties the spoils of war............s0 when their pro-
perties were left in their charge, and when subsequently they
became Muslims, their properties were subjected to the same

rules ax those of other converts to Kslam and their lands weres
declared Ushri.” (Page 512)

Allama Tha ul-Qayyim (may Allah show him mercy) writes
in Zood-ul-Myuad :
“'The Holy Prophet {peace be os him) as a rule allowed &
canvert to retaln whatever - property he owned, irrespective
of the meams by which he had acquired that property orinr
to his conversion, The cotivert's property was [eft in hig
cherge as it was."” (Vol, 2, p. 96)
We do not find & single instance of any exception from this
rule in the fime of the Holy Prophet (peace be cm him) and the
right-guided caliphs (Allah be pleased with them), The sconomic
- reforms of Jalam were oot introducsd with retrospective effect.
The title of the vew convens 1o their previously held propertics
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remiaingd iniact,
Secood Catepory

The second type of [eaple were those who  Jid gt emtbhrace
Isiam but amicably agreed to become the rbjects of the Jslamie
State.  In respogt of these ptople, the Holy Prophét {pcace be on
Bim) {2id duwn the rule that the terme setticd with them shoyl
be strictly adhcred to. Accordingly the followIng observation ar
the Holy Prophet (peave be on bim) ocoury in the Hadith -

“IFit happens that yon BG Lo war with 3 pution and they

come before you and offer wealth 1o sccure salzty of lifa fie

themselves and. their lartlics, and you conclude peare wirky
them, then do gor take ig cxcess of whatl hay heeq sclthayd jiy
the terms of peace, for excess is unlawfu] for yug

{Abu Dawudf]hn-i—Mnja}

“He Warned ! whosy oppresses a4 Dhitmmi nen- Musling

subject} who is a Party to an agreement, or lessens his rigis

under the agreement, or subjects bim to a burndex beyond his
capacity, or takes away anything from him without ki con-
senl, against him ehall T prefer a complaint mysicl on the

Day of Tudgmens {Abu Dawund,

Acvording ta the samc rule when loe Holy Praphet {peace be
on him) concluded peacs with Majran, Ayla, Adhbruat, Hajar and
olher piaces and tribes, he invarjabl ¥ lelt thein in possession of
iheir properties, lands, industries und trades gud anly levied sugl,
Jazia {Poil-tax) and irihute on them as was ugreed LpoR in the
treaty of peace.

The right guided Caliphs (Allah be pieased with them) zcted
accordivg to the same rule.  Iraq, Syria, Algezire, Egypt, or
Artmenia, whereyer the people of a city or hahitation Jurrepulors,|
to the lglamic State under 4 treaty of peace, they ware aliowed tu
keep their properties and nothiog way taken from them syve what
. Was agreed upon io the terms of the peace treaty. In the reipn
of Hadrat Umar (Allah be Pieased with him) when it was cgq-
sidered eXpeditnt ta remove the population of Majran Irom the
henrt of Arabia towsrds Syria gnd lraq, every person was allotte|
the xame amount of Agricultura! and residential Property in his
Dot home 25 be had possessed in Najean. And not only this,
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Hadrat Umar (Allah ve pleared with him} jssued & feneral degree
1o the Governars of Syria and frag directing them to grant liberal
allotments of Malow lands to the new settlers in the areas under
their jurisdicting, (Kitalruil- 4imwat by Abe Ubaid, p. 189
Therc is go instapce of an EXCEPLIND even to this rule jp the
reigns of the Haly Prophet (peace be on him}) and the right gyided
Caliphzs {Allah be pleased with thern).  Rence there is a con-
SENSUS AMOng the jurists of lslim og this Law oo, Imam Abn
Yusuf (may Allah show him mercy) in his Kitab-ui-Kharaj
states thie Law as follows :
“"With whichever natieg among the nop-Muslims, the Imzm
(Leader of Muslins} concludes a Peace trealy oo the terms
that they become subiects and pay tribute, that natiog
aeqiuffes the status of Dhimmis. Their lands become tributary,
They shall be subject only to seeh lavy a5 was apread
upon in the terms of the Ptacc treaty. The trealy wilh them
skail be honoured and no udditionai burden shall be piaced
upon them,™ (Kitab-ul-Kharaj, p, 35)
Third Categary

As for the people who fight to the last and are sghdysd by
foree, they were treated in three differeqt Wilys in the reigns of
the Hely Propbet (peace be on him) and the right-guided Caliphs
(Aliab be pleased with them),

Oune, the policy adopted by the Holy Prophet {peace be on
limy an the eve of the victory of Mecca: Prociamation of penrcral
amnesty (s sl r.f;i: w250 Y)Y apd grant of complete security of life
and property to the conquered people.  In this case, as has been
stated zbove, the citizens of Meces remaioed in possession of
their lands and propertics, sulscqaent o their conversibn to
Islarn their lands were declared {shri (subject to Ushr tithe),

Second, the policy foliowed by the Holy Prophet {peace Iy
on him) in Kbyber ie. declargtion of the conquezed lands ag
spoils of war, In this case the. title of PLEVIOUS DWHEPS Wag
abolished. A part was allocated to the hiad * For God and Hia
Apostle” and the rest of the Jands werc distributed amopng the
troops who fought in the campaign of Khyber. The soldiers
were given proprietary rights over their shares of iamd, which
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ere sbioted to Ushr,  (Kitab-ul-Amwal by Abu Vbaid, p 513

Thirdly, the Policy which Hadrat Ummar (Allap ke pileased
with Rim) at firgt adopted in Syria and Itaq, and later ull cop.
Quired slates wers salifad accoeding to the same policy. Instead
of distribuning the captured |and AMong the victoriayg Iroops :
Hadrat Umar (Aliak be pleased with rim) declared it a4
the naticna) property of the Muslims, and as their Tepresentative
toak its administration under his own charge, he allowed the

Dhimmis tevied Jazia {Poll Tax} and tribyt: op them. The
tevenue of this Jazia aod iribute was to ke spent op the wellare of

commoa Muslims For in bagje theory the Proprietorship of the
jand vesled in them.

This 7ast policy apperent)y conveys a faint impression of the
doctrine of callective ownership, but when the mnanner in which
this whole matter was settled is studied o detail it becomes clear
that this ™ coliective ownership  did not bear the retotest con.
aexion with the doctrine of communism. The fait iy that after
the conquest of the vasi territorizs of Egypt, Syria amd Itaq, a

propezties in these countries should be distributed among the
victorious army. Hadrat Umar (Allah be pleased with him)
turned down the suggestion, and in tia be was supporred
by Hadrat Ali, Uthman, Taiha, and Muad Jabal (Allak he
plensed  with them). The reason: behind Umar's action ars
explained by the spreches mude in the ¢ ourse of debate on ihis
issue.  Hadrat Muad (Allak pe pleased with him) said « |
“H you distribute jt {the land), God (Le CONSEQuEnces will
Be such as you will ot like. Large tracts of fertile Fand wil
be parcelled out among the troops, These people will even-
tually pass away, one leaving behind o woman as heir apd
the heir of apolber will be & child, The Government wii]
have gothing to give to those others who Tise neat to defend
Ihe fronliers of IMam. Hence you should adopt a poiicy
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suited to interests of {be present as well as the next genera-
ticn,”

Hadrat Al (Allah be pleased with hiny) said :

** Leave the farming population of the countey alone, so that
they may become the means of ecomomic streagth for the
Muslims."”

Hadrat Umar deglared :

** How can it be that I should disteibute this Jland among
you and leave no share in it for the next generation....After
all what share will pesterity bave in it ? ......Do you mean
‘to leave nothing for thc future geoecration?...... And be-
sides, I fear that If 1 Jisiwibute 3t (the land) amorg you,
quarrels will rise batween you over water (irrigation)."”

The decisinn arrived at on this bagis was that the SXisting
owners should be “allowed to keep - their lands. They should
however be declared Dhimmis and sybjected to Tazia (Poll-tax)
aud tribate, and the revenues from {his source should be spent
on the general welfare of the Muslima, The text of the letter in
which Hadrat Umar {Allsh be pleassd with him) notified this
decision to Hadrat Saad bin- Abi Wagqes (Allah be plénsed with
him) the Governor of Irsq, is as follows :1

The movable goods which the troops secared as pails of
war and deposited in the Army treasury, distribute them AMODg
those who took part in the batife. A for the canal and lands,
lcave them in the bands of those who wok o them, o that
income from them may po into a permanent Mfupd to pay the
salaries of Muslims, Otherwise if we distribute them (Le, lands
and canuls) also amoog the serving trocps, nothing will be left
for the next generation. The basic doctrine of this mew settle-
ment was that the ownership of these conguered lands vests In the
Muslim nation, the former propristors are merely farm tenants

“and that the Goverament fs administering these lands s ageot of

1. For e Tull discussjon on this subjoct remders are roferred to kired
wl-Kharaf pp. 20, 21 and Kiteb-ul-Amwal, pp. 57, §3).
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the Mutlioe,1 yet in Practice tha rights coaferrad op these Dhim-
miz were not dissimTar 1o proprietary rights. They oceupied
their former tracts., Nothing tACEPt Iribubs was levied op them
by the Government or ithe Muslam people, They enjoyed the
s rights of sale, mortgage aod inheritance over their lands a5
they had dons before. .
Imam Abu Yowuf bos described the same subject in Jagat
ferms, as follows :
“ The leader of the Musting (Iman) is empowersd 1o dispore
of the land conquered by sword among the victorions army,
1n this case the land will become Usho (Le. tithe will be
levied on it).  But if be (the Leader) considers it inadivisabie
to distribute the land and prefers to fesve jt in the hands of
its former ownemm a3 Hadrat Utnar (Ailah be pileased wirh
bim) did in Irag. be is authorised ta dg so. In this case the
land ahall becomé Xharji {i.e. subject to tribute), after whick
the Imant shall have 00 power to take jt away from its ownery,
who will retain fhelr rtigte, right of inberitance, sale, and
purcbise. Tribute shall be ievied on them and 0o burden
beyond their capacity shall be placed cpon them,”
{(Kitab-ul-Kharaj, pp. 15, 36)
Foarth Category - .
The above three categories of land wors those which belong-
ed to various iypes of people and after ihe atablishment of the
Islamlc systeen, either their former OWwners were confirmed in their

1. This doctrine Iz explained by the fallowing nm':

Lhba b, Fargad eoce called oo Had; at Uenr (Allal be pleased with
himp and 10id him : "I bave purchated @ pial of 1and on lhe bank of Farpp. -
Umar (Allab be pleased with him) Baquired ; “From whom 7 “From iy
vinery," roplied Tighe, Umar {Allsb te plegred with him) pointed 1o the
Mubajrin and obesrved : * The owotrs of the land pre here. (Kirgp i~
Ammal, p. 7} An obeervatioa of Hadygt Ali {AlLah b plesred wiry him)
aisg theows light on this dJoctrine, 4 former land-ownege of Iraq came pod
" proclaimed himseif g, Mustim, whereupon Hadrat Al {Allah be plaxeeg

with him) sald : ** Hepceforth vou gre sxompied Tfrom Jayia (Pall-tax) By
your land shail remamn subject to tribute, for it belopgs 1o us, ™ :

1HM&-M-AW¢I, p. 80),
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title of i ander some clrcumstances & change was made, it ralated
to control only. The system of ownership remained ynaffected.

We have now to ascertainthe policy of the Holy Prophet
(peace be on him) and his Caliphs (A llah be pleased with lhem)
in regard to ownerléss lands or lands whoese ownership had
bacome gxtinct.  Such lands consisted of two maip iypes !

Qae, ‘Mawat® or fallow lands,’ eithec those whose owners
had died or those to which po one ever had a title or those
which had turned inte bushy, marshy or flooded teacts,

Second, ‘Khalsa lands’, those which were declared Stale
property. Thisincluded many kinds of land :

{a) Lznds. which " the ownars had surrendered to the

. 'Governmeat to use as it deemed necessaryl.

(by Lands which the Fslamic Governmet had declared Siare
Property after evicting their owners, [or instance the
Jands of Beni Nasr in the vicinity of Medjoa,

(c) Lauds which wete declared State Property in coffguered -
arcas-such as tbe lands which were owned by Chosroes
and the Roysl family in Iraq, or lands whose owners
had fallen im bartie or had absconded and Hadrat
Umar (Allak be pleased with him) had declared thap
as Stete PropettyX.

We sbull describe the orders ie regard to these 1wo kipds

scparatsly.
Orwaarship Righis arfeing out of colealzation.

Regarding fallow [snds the Holy Prophet (peace snd
blessings of Allah be on him) renewed the ancient rule which
had ipitiated ownceship of land in the wortd. When Man began
o settle oa earth, the rule was " The lind which oge oecupies is
his and wheever has made a tract wseful in somc way, has the
betttr right o use it."

1. Ebm Abbas reported - '"When the Hoty Prophet {pesce eod blomings
of Allah be o bim) arrived in Mcdina, the Ansar transferred 1o bis charge
all Tands which were not irrigated I.Pr their waler chaooels in arder that he
mighr us® 1hem 28 he Lhought §1." {Xirahpi-Amwal, p. 2L2)

2 lmsm Yuro! and Abu Tbeid {mary Aliah show them m&rcy) in thels
#prky have coucrcrated ten kinds of soch Isads.



several occasions. The traditions state -
“"Hedrat Aisha (Allah be pleased with ber) reported that
the Holy Prophet (peace be o hit} had said, ““Whoever
eolonizes 8 land which does not belong to another, hag 1he
better right to ktep it. Urwa b, Zubair statsg ihst Hadrat
Umar (Allah be pleased wirh bim) actzd upon 1he Fame
ruie during his reige.* tBukharthmadIHasai}
“Tabir bin Abdullak (Allah be pleased with hint} related
the tradition that whoever reclaimg dead lapg {i.e. colg.
biZes wasteland), acqguires proprictary right over 5"
(Ahmad Tirmidhi, Natag, Ibn-c-Haban)
“Samurs b. Tundub reporied that the Holy Prophet (peacs
and hlessings of Alish be on him} had sajd :
““Whoever draws a boundary line round some fallow [and
&cquires proprietary right over it * {Abu Dawyd)
“‘Asmar b. Mudarris reported thet the Haly Prophet (peace
and blessings of Allah be on Rim) had said :
"Whoever finds % well which is oot already owneq by &
Muslim, shall keep it,” (Abg Dawnd)
“Urwa b, Zubair (Tabia) says :
I bear witness that the Holy Prophet (peace apd Mlessingy
of Allah be on him) hed -decresd that the land belongs 15
God aad the people also belong to Him, Whoso recigims
some waisleland bas pre-emptory Tight over it, This Law
has been transmitted to vs from the Holy Prophet (peape
and blessings of Allsh be on bim) by the EAME venerable
persons i.e. the illustrious companions) through whoin the
arder of five pravers bas reached ns.* {Abu Dawud)
Having tenewed and endorsed thix natural rele the Holy.
Prophet (peace be op him) also framed two repulations 1
administer it. One, ke who colonises land belenging to anather _
doss ot acquize bwntrship_uf it on the ground of mere colopi-
zaticd. Second, anvone who draws a boundary line roupgd
- 3oms land or fixes soma other mark on it and does not brij:.; it
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under uze, his proprietary rifht avee it shall stand abolished =t
the expiry of three years. The Holy Prophet {ptase be on him)
hes stated the frst regulation as fellows ;
“Saeed b. Zaid reporied that the Holy Prophet {peace be
vn him) had said ! "Anydes whe reclalms some wastefand
shal} keep it. But he who colomizes another persons land
illcgally has oo ripht over it."
{Ahmad, Abu TGawud, Tirmidhi)
The second regulation is derived from the {ollowing teadi-
tioos | —
“Tawus { Tabii) reported that the Holy Prophet (prace be
on him) bad said '
s#Ownerless land which has no trustee or heir belongs to
God and His Apostle aod then it is opén to vse by you,
Hence anyone who 1eclaims dead land shall keep it ; and
hc who occupies it without using it shall lose his ownership
right avet it at the expity of three yeass.”
{Abu Yusof: Kiteh-ul-Kharaf).
Salim b. Abdullahk (gracdson of Hadrat Umar) reported
that Hadrat Umar {Allab be pleased with him) had declared
from the pulpit : He who reclaima dead Jand shall kcep
it ; but anyone who occupics it without nsing it shafl loss
his right of ewnership aftes three yoars.”
{Abu Yusul : Kitab-uil- Kharaf)
This declaration was considercd ncceasary because people
nsed o occupy lands witheat working on them. Therz is a
cepsensus of opinicn among the Jurjsts of Islam on this rule,
Whatever difference of opinion there is telates to the question
whether the mere act of colonizatine of uncvultivated land
makes the nnlﬂnlzrr, Als, _pwncr or formal sanCtion or endorse”

ment of the ownership title by the Government i3 necessary ?
Imam Abo Hanifa (Allah be pleased with him) bolds the sance

tion and cadorsemient of the ownership title by the Government
pecessary ; but Imams Abon Yusuf, Mobammad, Skafli and
Ahmed b. Hanbal {may Allah show them mercy) are of Lhe
view that the verdict of the traditions is clear on the subject,
So the ownership right of 1he colopizer is independent of the
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sanclion or endorsement by the Goveroment, He {the ¢colonizer)
s proptietor of his land by the authority of God and His
Apodtle. The Government's task i to ackoowledpe the right
when the cas= is put up toit or to zettle the questioa of owner-
ship ih case of disputs. Imam Malik {may AMak show him
mercy} sots op a distinction between dead lands in the Vicimily
of habjtations and those which Tic far of. Tn his opitivn the
former are exempt from this order. Az for the sscond calcgory
of Tands, the Imam’s (Autkiority’s) grant is nota condition for
their ¢wnership. They become the property of % man by Lhe
mere &et of reclamalion. In this casc the policy adapisd by
hoth Hadreat Umar and Hadrat Umar b. Abdul Aziz (Allah bo
plcased with th=m) was that if a man colonized & land thinking
that it was waste, and Iater 2nother man came 2nd proved kis
litle to it, this latter man was given the aption either to pay
compersation for the work done by the coloaizer and take the
land or to receive the price of land and transfer the owuership
to the coloaizerl. '
Land Gramts by the Stete

The Holy Prophet (peacc be on him) yranted several traots
of both *[ead” and *Cultivated State-land’ to people and later his
ciphs (Allah be pléased with them) aflsa regularly made similar
land grants. Several precedents of this are extant i the COf P LS
of Hadith and ;%1 acd some of these are reproduced below :

(1} Urwa b. Zubair (Allah be pleased with him) reports that
Hadrat Abdur Rahman b, Ayf gtated that the Holy
Prophet {peace be on him) hud granted some tands Lo
bim and Hadrat Umar b. Khatah, Then in Hadrat
Uthman's ceign,” Zabair purchased ftom the heire of
Umar their share of land and scught confirmation of thiz
purchase from Uthman, statiag ' Abdur Rehman b. Auf

o . Far detaiks see Kitab-w-Xharay by Abu Ymul'.nﬂ- 36, H.lnd -ﬂmﬁ.-_
wl-Awswal by Abu Ubzid pp, 285289 Sbheikh All Muiiagi in hig Eaniufs
Ummal haa colkceed all Ahadith ang Precadents oo 1his goeslion. Regders

wiad winh W study lull detals are refereed 1o the dircourye oo Reclumeijon
of Dopd Linodsy in Pary )[ of this work), .
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bears wifness that the Holy Prophet (peace be oh bim)
had granted these tracts of land fo hin and Umar 5,
Kbatab, I have now purchased theit share from Umar'
heirs,” Hadrat Uthman observed : “Abdur Rahmay,,
bears true testimony, be it in his favour or agajneg v
(Musnad Imam Abmad)

(2) Alqama b. Wail reports that his father (Wail b. Hajr)

stated that the Holy Prophet (peace and blessings of
Allah be on bim) had granted Lim a tract of land ip
Hadramut. (Abu Dawud/Tirmjdhi)

{3) Asma, the davghter of Hadrat Abu Bakr states that the

Haly Prophet (peace be on him} kad granted her husbong
Hadrat Zybair a tract of [and in Kbyber which contain-
ed date-palms and other trees, Apart from this Urwy b,
Zybair reports that the Hely Prophet (peace be op him}
had pranted him an Qasis situated in the lands formerly
belonging to Beni Nazsar, Furthermore, Abdullah b,
Umar relates that the Holy Prophet (peace and blessinge
of Allah be o1 him) had graoted another large tract of
land to Hadrat Zubair in the fellowing maaner, The
Haly Prophet {peace be on him) told Zuhair ;

“Race vour horse and the print where it stops shall be
the Bouadary of yoor estate. Zubair raced his borse apd
when it stopped at & apot, he cast forward his lash. The
Holy Praphet {peace be on kira}, then said -

“Allright, give him the land up to where hia jash has

fallen,'” (Bukbari, Ahmad Aby Dawyd,
Kitab ul-Kharaj by Abu Yusuf, (Kitabul- Ams! by
Abt Ubaid)

(4) Amr b .Dijnpar reparted that when the Holy Prophet

(peace and blessipgy of Allah be on  him) arrived in
Medina, be granted lands both to Abu Hakr aod Umar
(Allah be piessed with them).

(5) Aba Rafia states that the Holy Praphet (peace be an

him) had granted a tract of land to his (Rafia’s) family,
but they could net colonize i, (Abu Rafia) soid it for
§,000 Dinars in the ign of Hadrat Umar (Allah be



OWNENSHIP OF LAND 147

Pleaged with himy), (Kitab-wi.Kharaf),

(6) Tem Sirin related that the ‘Haly Prophet (peace and
blessings of Allgh be op him) had granted a tract of land

te a ceriein person Sulait of the tribe of Ansar. Thig
gentleman often went abroad og business connected with
this land. Each time ho returned from his jouroey, e
kearned that 2 portion of the Quran had been revealed
during his abaence and the Holy Proph=t (prace be o
him} had issued such and syck 3 decree, 50 he fely per-
turbed. At last ke came to the Holy Prophet (peace be

on bhim) and submitted, “This land bas become a waj
between you apd e, Please take it from me." The
land was resumed. Later Zybair 3pplisd for the grant

of the same land and the Holy Prophet {peace be on
hira} granted it to him, {El‘rab-uf-.,{mwgﬂ

("} Bilal b, Harith Muzni related thar the Holy Prophet
{peace and blessings of Allah be pn hirm) had granted to
hims the entice land of Aqiq, : (Kitab-yt-dmwar)

(*} Ibi b. Hatim reporcted that the Holy Prophet {peace and
bicasings of Atiah be on him) had granted o tract of Jand

in Yamama to Furat b. Hyan Ujli. {Eimb-nf-.-lmwnl}

{%) Nafa, the son of the famous physiziag in Arabia Hugith
b. Kaalds, represented to Hadrat Umar {Ailah be
pleased with him} that a certain estate in Basrm wag
neither a tribute paying tract, nor was the ipterast of
any Mushim jovolved in it, o it should be granted o
him ard he would grow on it fodder for his horsey,
Hadrat Umar (Allah be pleased with him) issued @
decree to his Governor Abu Mysa al-Ashari that if the
facts steced by Nafa were frue, the estate should pe
granted to him. (Kitabrul- Amwal)
{I0) Musa b. Talha reported thp: Hadrat Uthmen (Allah
be pleased with kim) during ki reign hed granted
laody 10 Zubair b. Awam, Saad b, Abt Wagqag
Abdullah b. Masod, Usama b, Zaid, Khubab b, Ap,
Ammar b, Yasar and Saad b. Malik {Allan be pietyod
with them), (Kitab-ul-Ehgraj ; E!'faﬁ-h‘.l'-;fquﬂ
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(11} Abdullah b, Hasan related that on Ali's application
Umar had granted to him the estate of Urniey.

(Kanz al-Ammal}

(12} Tmam Abu Yusef relates from several authoritative
1ources that Hadtat Umar had declared all laads far-
meely owoed by Kirra and his family as state tanda.
He bad atso declared as “Siate Lands' those tracls
whose owners bed absconded or fallen in battle or
which had become marshy, or were Aioded of GWET-
grown with bushes Tt was out of this land that he

. granted Iracty to individuals. (Kirad-ul-Kharaj)
Stariah Regulstions for Lang Grant -

These tand granky were oot meacely in the asture of & roval
git or beoefsction; but were made according to some ralca
which we Gaod jo the traditions and precedents.

(1) Accordicg to the first regulation if a graotee did nor
work oo hix Tand for ihree vyears, his graot stoad
aAbolished. As a precedent imsm Yosof quotes the
following tradition :

The Haly Prophet (prace and hlessings of Alfah be on
him} had granted some land to the prople of the tribes
of Muzaing and Juhaina. They, however, 1eft il f2tlow.
Some time lates it was colonized by some alher people,

In wbé reign of Umar (Allah be pleased with him) the
Muzaina and Fuhaina fGled & QT for the recovery of this land.
Umer (Allak be pleased witk him} abserved :

““Had it been granted by mz or Abw Bakr, I would have

cancelled the grant. But this grant was made by the Holy

Prophet {peace and blessings of Aljah be op him), Hence

I caonot rescind the grant, The law, however, stapds

Intact and it is 1his -

“‘Whoso has a Jzod and keeps it fullow for three years and

does not colomize it and later some ovher people colonjze

the land, then thexe colonizers have a better right to this
land.* )

(2) According to the second regulation & grant which ix
ot being properly wsed may be reviewed. Asa pre-
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cedent of this Abu Ubaid i Kiteb-wh-Amwal and
Yahya b, Adaw in A8-Xharaf beve cited 8 casc which is
as follows : '
The Hely Prophet (peace aud blessings of Allah be ag
him) bad granted the whole valley of Aqiq to Rilal b,
Harith Muzni. But he could not bring a major part
of it under cultivation. Hadrat Umar, therefore, in his
reign $aid to him, "“The Huly Prophet {peace be oo
him) had not graoted this licd o you to keep it Fallow
and withhald it from use by others. So retmin:as
much of it a5 you cau usc and 1etury the remainder so
thatl mey distribute it amoog 1he Muslims.™  Bilal b.
Harith refuwsed to comply with chis advice. LImar
persisted in his demand. Finally, eacept the lapd
which was actually wnder his (Bilat's) ute, Umar {Allah
be pleased with them) took away all the land from
him and divided it into plots, which were distribuicd
ameng the Muslims, ' '

(3} According to the third regulation the Goveroment's
duthority iy jisited 1o making gramig only out of the
Dezd Lands gad State Laods. The Goveroment hos
M0 power Lo spatch a piece of land from vne porsow
and allot it to apother, or to rransfer the estates of
some as fef 1o anvlher and reduce the resl owoery to
the position of Icoants of the Gefholder

(4) According to the f{ourth regulation the Goveramengl
will make land 2rants to lbase persons ouly who have
renders?d some moritorious tervice Lo the sOCiety, or
who are eogaped in performing such service, OF grapt
10 whom may in some way .suil the interest of the
jociety. As for the undeserved Royal benefaclinas to
cup-bearers and ftatterers, or Lhe gifts made by tyranrs
and dictators ta the beltayers of public interest, they
certainly do nor fall under the defioiticn of |awiul
grants,

Correct Sharjsh Position with Repard o Flefs

The twa last-mecelioned regulations are based on Lhe oVvEL-
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ali policy adopted by the Holy Prophet (psace and blessings of
Alleh be on him) and his caliphs (Aflzh be pleased with them),
imam Abu Yusuf i his book Kitab-al-Kbaraj, explains these
two regulations as Toljows :
“*The Just Imam (Ruler) has the right to hestow upon those
who render services o Tglam gifts and rewsrds out of the
properties which have 0o owner or heir. When Cet— 37y
(righteour rulers) have granted some land to & person, mo
one has the right to rescind this grant. Buot the land which
a ruler takes away from ene person and bestaws o0 another
15 1he land which has beep expropriated from the ome and
handed over 10 anotper.”
Furtheron the Fmam writes -
""Hence out of the above stated categcties of lande which
the Imam canp granot, if the righteons Imam grants lands
sitbated in Frag, Arabia, Al-JTabal or other arsa, itis vp.
lawful for later caliphs to rescind those grants or to suaich
them from theif current owners, whether they have inherit-
ed those 12nds or have purchased them from the heirs, ™
Concleding the discourse Imam Yusuf observes :
“Hence these preccdents establish the fact that the Holy
Prephet (peace and blessings of Allak bz on him) bimself
made land gtants and his successor caliphs also continued
ta do so.  The Holy Prophet {peace be on him} invariably
made land grants in the interest of welfarp and improvement
e.e. to win the heart of a fresh convert or 1o settle 3 waste.
laod. Similzrly the right guided caliphs (Allah pe pleased
with them) made grznls ooly aflter Jatisfying themselves
that the grantes had dope some signzl service 1o Intam, or
could prove useful against the enemies of Islam or wheaq
tkey deemed it expedient to make a land grant '
(Kitab-ul-Kharas Pp. 32-3%)
These expositery statements in fact wert made by Imam
Abu Yusul (may Allab show him MErCY} in answer tg the
Apbasid Caliph Haran Rashid's query ag to what is the Shariak
position of Jogirs (Gefs) and what jg the exitat of & rujer's
avtbority to graot Jagirs ? The Sebatance of ihe Fmam's reply to
this query iz that the grant of land by the State as such is o
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tawful aet, yet it is pot lawful ig the case of every donor of land
Of every gratiee. In one class are the moderate grants by just,
honest, truthful and CGod-learing rulers to the true servapts of
faith and the Musling Nation, or at Jeast to useful and capable
individuals for achieving the ultimate collective berefit of the
State end the Nation. Further these grants should bave beep
made by the rulers out of 1phe propertizs which they have the
Power to dispose of under the taw. In the second class are the
Branls made by tyeants, dictators and self-secking rulers 1g
wicked peaple, for evjl purpoics, and in immoderate proportion
and out of progerty which they had ne ripht ander the Law to
dispose of. These two ¢lasses of grapts are different end the
order pertaining to them is not the Eame. The former class of
graots iz valid end justice demands that these grants should be
maintained, The second ciass of £rants i invaiid and justice
requires that these he rescioded. Who can do a gredler wrong
thae him who places both gla:ses of prants on ap equal fooring 7
Respact for the Right of Uwpership

These examples and precedeqts Present & picture of the
adminisiration of lang duriog the whole of that period ia which
bearer of the Quran {ptace be on him) himself zod hijs direct
dizciples (Allab be Meased with them) bad icterpreted the will
of the Quran by precept and action. Having seen this picture
Be Qne can possibly catertyin & speck of dogbt that the guiding
principle of Islamic administration of lznd was to effery &
changeover from private 1o colleciive owoership. Op the
contrary this picture fursishes absolute proof that Islam regards
private ownership of land as the natural and correct mode of
owbership, It is due 1o this reason that is most cases the Haly
Prophet {peace be on him) not only confrmed the 1itle of the
current proprietars, bul in casts where ke {prace be on him)
did 8bolisk the title of former owners ha (pzace be on him)
created fresh individus! ownerships apd fot the fuiure opepad
tbe door to the creation of individua) owaerships of wagte-
lande. He (peace be on bim} distributed State-lagds among
individuals and grapted them rights of Owaership aver pheir
boldiogs. This iy u clear proof Lhat the laod system existing
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prior 1o lslim was not retzined as a necessary evil, but was
confirmed as a valid system for thar, asd the future ages.

A further proof of this are the Holy Prophet's {peace bc on
him) injunctions o respect the rights of ownership, Muskim
has recorded a tradition from several sources in which it is
slated Lhei in the time of Marwan b. Hakam a certain womag
filed 2 suit against Saeed b, Zaid (the brother-in.aw of Hudrat
Umar} statiag that ke had expropriated a poftion of land
belonging 1w her, Hadrat Saeed geposcd that how could ke
forcibly snarch the land of the plaintif when hc had himself
heard these words from the sacred tonguz of the Haly Prophet
(peace be on him) te,

“Whose takes hv oppreesive meaps even such a small

measure of lsand as equals the breadth of a haod, arcund

it peck shall be thrown 2 collar made of savep lengths of

Lhe same iand."

Muoslim Bus quoted traditioms bearing the zame meaning
from Hadrat A%y Huerdira and Hadeat Ayesha (Alleh be pleased
with them), (Muslim/Kitab-al-Musagat Wal Muorara., Bab
Tabrim-ul-Zulm Wa Ghasab-al-Arz). Abu Dawnd, Tirmidhi
apd Nasal bave recorded the following tradition from several
SOUTCEy

“The Hely Prophet (peace and blessings of (Allah be on

lim) observed :

**Na ooc has the right o enpltivate the land telobging to

another unless be holds a valid right to de so."

Rati b. Khadijreport:d that the Holy Prophet (peace ang

blessings of Allah be ¢n him) had said ;

“Whaso caltivates land without jts owoer's cousent, has no

right over the crop, bur will be allowed 10 recover his cosi

only.” _ (Abu Dawud, lhn Maja, Tirmidhiy,

Urwa b, Zubair reported that the Holy Propher (peace be
oft him} heard a case in which 3 parson had planted date-palms
iz o land o%ped by 2n Ansari. The Holy Prophet (peace be on
bim) ordered that the palms be uprooted and iand rostituted ro
the real owger. (Abu Dawud)

What evidence do these injunctions bear 7 Do they throw



OWNERSHIP OF LaND 153

up the evidence that individual owaership of land was ag evil
which it was intended to suppress yet it was tolerated becaunse
it was a necessary evil ? '

Or do these orders stand witoess that private owiership of
laad was per 12 a valid and reasonable right, respect for which
wat made obligatory upon both individuat apd State

SR &
[SLAMIC SYSTEM AND INDIVIDUAL OWNERSHIP

Now look at this matter from another angle. The laws of
Islam are not contradictory or antithetic to one agotker. The
[njunctions and Laws of lalam are inter-connected and harmo-
aious parts of coe organic whole. This is ao atiribute which
Aliah bas presented ay the principal evidence of the Rivine
Origio of Islam. But if we concede thar Shariat holds tenancy
{crop-sherlogi® unlawful and that the lawgiver intsnds that a
persot should own only 88 much area of iand &s he can cultj-
vele With his own hands and «hat the Jawgiver obliges an owner
either to make a free gift to someone or Lo keep ancultivated
all land which is in excess of thearca which he can cultivata
with hix own hands, then a littie reflection would make vs
sharply awarc that these laws g0 not coincide with the other
principles atd laws of Islamg and ag attempt to it them into the
system of Itlam would mecessitats farreaching amendments io
several clauses of this gystem. Mote the following ¢lear
examples of inconsistancy :

1. Under the Is'amic system, the rights of ownership are
ot reserved for sturdy men only, but have been conferred on
women, children, the iafirm aod the old alsg. if Muzarl'ar ix
forbidden, thea the owsership of land by these classes becomes
irrelevaal,

2, Agcording to Lhe !slamic Law of Ioheritance, just as
scveral beirs share the estate of 3 deceaged man, 50 it Some-
times haopens that a simgle person inherits the emstes of
several ofceased owners. How odd would it be then jf the

I, Muzari'as ;1 je. The case where the lend owned by goe caltivated
by anoiker xnd both the owner and 1he cyltivator share the produce. This |
i culled Barat {Crop sbarlogy io Urdy,




154 | ECONOMIC SYSTEM OF mLAM

Lilamic Law of jnheritance conferrad Upon a heir hondreds of
acrss of laad belonging to deceased ewDners and the Agrariap
Law of Islam probibited him to profit by all that land, zave
a limiled acreage fixed by statute,

3. The Islamic Law of $ale and Purchase does not bind &
person to sell or purchMse any speeic of lawf ul commodity
upad & certain limit and no miore. Thia ugresirained right
of a Muslim tor seld or purchase any quantity of lawiu| com-
modites, extends to {and also. Here again it would be jg.
cengraces if civil law allowed a man to purchase uvaiimijted
acreage of laed and the agrarian law forbade blm to derive
ecenomic advant age from all but a limijted portion of his kolding,

¢. Iilam has placed no ceiling in respect of quantity or
misy ov auy type of holding. There ia no limit on lawfu]
boldings acquired by lawful medns, subject to the condition
that the rights and dues of Shariat pertaining to those holdings
are regularly paid.

There is ng legal ceiling on the holding of money, animals,
toals, bouses, vehicles ete. Why then should land be ap EXCEp-
tion to this rule. What special factor iy involved in holding
agricultaral property which inclines the Shariat ta curtail ihe
tight of its ownership in terws of Acreage or to cut down the
owner's right to derive advantege from anly 3 limited part of
bis holding, leaving the rest an virtualiy a dead loss to him,

3. lslam has enjoined right doing and goDerosity in al]
affairs of lifé, yel it does not presoribe generoity as a daty.
The only duty it lays upon the belicvers is to pay the obliga-
tory levies, For instance, aven to 8 mao whe has paid the
Zzkat Iilam recommends that he shopld give away all his
wsrplus wealth to 'the needy, but it daes got prescribe such
Beneraus conduct a1 2 duty, nor does jt declare unlawful the
&t of giving mooey to the necdy a3 a loan Qr making capital

investiment in jomeone's business and becoming his sleeping

partaer {Mudarbat).1 .

L Mudarabat : 1.e. One invesls meey apd the other contributes bl
la>our acd batb ghare the prof,
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Amistance should take the form of grant and fras gift
coly. For instance Ialam copsiden it highly commendable if
. m mag sllows his brothren free vic of all his spare houses and
¢ven spare accommodation jn the same house in which he
resides. But [slam does oot enjoin it a3 a duty. At the yame
time Islam does not forbid letting out howses an reat. The
same is (he case with surplus clothes, utensils apd vehicles in
the posmetsion of 2 man. [slam considers it laudable if the
awner makes a free gift of his surplus possessions to the needy,
bot does not enforce such a cooduct as e duty, nor dectates
tha sale or birjog out of surplus propecty a8 unlawful. Whar
then is so special about the Agriculloral property.that Islam
should declare it an exception to its geaeral rule and arter
exacting Zakat from its owner should also oblige him 1o dooats
his surplus land gratis to others and forbid him to enter into
any partership with others on the basiz of Muzarbat 7

6. In business, or Indmtcy in fact lo all sphetes of econ-
omic activity Islsm allows [res réin to A& man to enter into
active or sleeping parinership with others. A man can invest
capital and become a slecping parimer in another man's bhys-
incad. A man can invesl both capital and labour and become
an Active partner im a joint venture. A man can hand gver
his caplital 1o snotber in tha form of 8 building, plant, motor
vehicle, marine boat, ship or asropians and sy, ** Work on it
snd pay me & share Io the profit according to this ratio. ™

But what reasomable grounds are there for msserting Lhmi
a man should give bhis land to another and must nat nay:
“ Cultivale it and give me 1;3 ot 1/4 ot 1f2 share of its pro-
duce ?

(#
EEII.JNE ON LAND HDLDIHG

. Haviog read the Maanifesto of the Jamant, n Iu-:nl
scholar has raised two questions. ‘Pleasc aniwer them,

1. In the case of land ceform messures what'is the ground
for taking away all Imldln;: in excess of slatutory KHmie,
sspecially when there is a precedent that the Holy Prophet
(pence and blessings of Allah bo on him) had graated to
Hadrat Zubair a tract of laad as extensive ay his horse could
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traverse and beyond, even as far as he threw his whip,

1. Ip the matter ©f eviction of temants, it ja clear that
eviction is unlawful till the harvest has been borns away. But
pxcept this, there is no other bar to eviction. If there w any
other bar, pleass explsin with srguments. '

ANSWER:

g ansWee to the first question, it must be borpe in mind
as a rale that the awnership rights of fiel-holders aver State-
geants of land are not of the same pature as the ownership
rights of those who purchase ot inherit land. In the casc of
fiefs, the Government at all times rescrves the right af review,
On ascertaining that a certain grant is unfair, the Goveroment
can rescind or amend jt. Several precedents of this are extant
in Akadith anod ;U7 historical evidemce. The Holy Frophet
(peace and blessings of Allah be on him) had geanted to Ibeaz
bin Hamaal Mazini a tract of tand in Marb, which yislded sait.
Later it was brought 1o 1he notice of the Holy Prophet (peuce
and blessings of Alish be oo him) that the Lract contnined a
large salt mine, whersupon, decoing it to be against public
interest, the Hely Prophet {peace and blessings of Allah b+ on
him) resclnded the grant. This doss aot only lead to the in-
ference that State graats of land may be reviewed but a'ss that
it is against Public interest to make an excessive grant to just
one person and if such a grant bas already been made it must
be reviawed. . '

The same rule is established by the traditlen in which it
is garrated that Abu Bakr (AVah be pleased with him) wrotc a
decree pramting a piece of land to Talba and directed Talbs to
secife ob the decree the writteR witness of certain people in-
cludicg Umar. When Talba weat with this request 1o Umar,
the latter refused to put. his stamp o the decree, obmerving
“ What! shall such o large tract of land be granted
to you alone and others left deprived.”

(See Kitab-ul-Amwal by Aby Ubaid pp, 275, 276)

As tegards the case of Hadrat Zubair, the grant was made
to bim by the Holy Prophet (peace and blestings of Allsk ba
6n him) at & lime when far too many large tracli of jand lay
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Fallow and the problem was bow to settle them, Hznce at that
time the Holy Prephet (peace and blessings of Allah be on bim)

bad freely grapied iarge teacts of waste-land to several people.
On the subject of gviction, the Governmeat has ths power
to endet A Jav that po land owper cap eject his temant oo re-
syonable grounds, What h the bar toenscting such a Law?
Well, if a text of the Quran doex not forbld making suzh a taw,
then It follows ihat this power is included among those powers
of the Imam {Authority among the Muslims) which he must
exereise to cstablish justice among people, rémove causes of
socint diseontent and serve public interest. To-day when &
vast majarity of our popalation entirely depends on framewark
at o means of [ivelibood, it would be clearly ageinst public in-
tereat to give free rein to the Inndowasrs to evict their tenants
at will withont resaonable cante. This wonld cause disaffection
smong tillers of the soil and the lives of tens of thowsands of

agricultorists will always remain vasettled.
(Yarfumawnl-Quran, June, 1951y,
(5} :
FORM OF CROP-SHARING AND ISLAMIC
PFRINCIPLES OF JUSTICE

1. The form of Crop-tharing in which the owner apnd the
tenant divide the crop accordieg to a Axed ratio say 215 far
the owner and 3/5 for the tsnant, is in principle, unexception-
sble. However, 16 mert the ends of justice it is imperative
that the owner should give to the tenaat for cultivation at [east
that much area of Jand, from whote produce he can ggin
1fficient ahate to meet his needs. Further justice and pot
cnstom should determins the actonl amount of investment by
the owner and the tenant in the production of .the crop. No
universal rule ceo be laid down on 1his head, for agrafian
conditions vary ‘n each reglon. Ceriain it-is, however, that if
the Ownder gives the iand only and. the lemant’s investment
consists of seed, implements, abour and the rest, the share
ratio of 35 and 35 is not equifable. At any rate it is es1ential
that (he landowmers should not only conduct their deslings
with tillers according to th- dictates of Sharia, but also resclve
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to do liberal jostice.:

2. It is the established right of the land-owoer to waich
that the tenant does not misappropriate tha harvest before
division and aiso te see that the tehnani performs hie farming
work honestly. Byt this suptrvision should not be calenlated
to redwea the tenant to the position of o serf or & labogter to
be driven by the whip of the landowner’s foremen. In pringi-
ple the tenant is n:ithul: the |and-owner's serf nor g iaboursr
in his employ, but his business partoer and ¢ is in this capacity
that be should be dealt with, (me of the tenants ¢omplainty
brought to my nace is that the sod-owner suad his foremen
constantly keep them under surveillance and interfere ip Every
pert of their work. 1t is this wrong which [ seek to remedy,

LIMITATIONS ON THE USE OF PROPERTY _
" Qive pot uoio the foolish {what ia in} your '[kﬂ:plug of
their} wealth, which Allah hath given yom 1o maintain :
but feed aod clothe them from it, and speak kindly unto
them, Try orphans till they reach the marriggeabls Bge;
then if ye @nd them of sound fudgment deliver over untp
them their fortune ; and devaur it not by squandering sad
in haste |25t they shonld grow up whoao (of the guardianas)
ia tich, "let him abstain generonsly (from taking of the
propetty of orphans) ; and whoso is poor let him take
thereof in reason (for his guardienship), And when ye
deliver up their fortune unta orphans, have (the trapsac-
tlon} witnesstd in their presence. Allah sofficerh ag a
Reckoper.” {An-Niza : %, §)
These Ayat bear wide meaning, They contain a COmpre-
hepsive Order for the Ummat that the meana of production
shoeld not be allowed to remain in the hands of an un-eodight-
ened class which by misusing those means will disrupt - the
socidl gnd economic order of socisty and erode the morgl
values. The right of ownership of property is not wartstrained.
I the owner is wanting in ability to mse his ownership right in
the correet manoer or sa exercises this right a5 to create wocial
- strife, his ownarship is Hable to prescription.
Every man muyt be provided with basic aeeds of life, bat &
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{imit must be set on the free exerciss of his right of owner-
sbip ; 5o that the use of this right does not pose a danger ta the
moral, wocial and coonomie order of lifs. 1 Accordance with
this injnnction at the individual level, svery mao of wealth
must take carz that the psrson o whom he is eatTusting his
wealth has the requisite capacity to use |t witcly. On » higher
plane, the Islamic State must take ateps io nationallze the
property cf those who manzge it ineficiontly or ugwisely apd
the wealth of those who expsaad itin evil ways. In this cage
the state must, however, subsistence to the owners,

It has alse bean directed in these Ayar that whep the wards
are approaching majority, the guardians administeting their
properly must mssess the mental capacily agd development
of sound judgment in the wards, Two conditicns have been get
for handing over the property to the ward, Onz, atlainment
of tho age of majority ; «two, found judgmcnt ie. capacity
for right wse of the property.

The legists are umanimous on the first condition. Ax
regards the asevond, Imam Abua Hanifa (may Alizh shaw him
mercy) bolds that If on attalning majority the orphan ward
lacks sound jedgment, the guardian should wail for a maximom
period of T years, at the expiry of which he must hand over
the property to his ward even if the Intter js devoid of sound
judgment. Imams Aby Yusuf, Mobammad aod 3hafi (mey
Allah show them mercy) are of the apinjon that passession of
sound judgment by the ward is an esseatiy] and inevitable
condition for banding over ihe propecty tc him. The latinr
group of lzgitts would peobably comijdar jt judicious to refer
the matter to the Qadi (Judpe), and if the Qadi ascertams
beyond a shadow of doubt that the ward lncks saugd judgmeat,
be shonld crder the creation of proper agency for the -map-
agoment of the ward’s affairs.2

1. Tafhimut-Quran, Yol. 1, pp. 322, 323
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[Maulana Manddoodi has writtsn 4 comprchemsive book pg
this topie, is rhich he hux daal with all the cascotial aspects
of this question [rom a rationar, historical sod sbhariah Fiew.
point- Surveying the history of Modere Banking, he has
catablished that nterest iv the warst ipstrument af 3conomic
prafit and exploitatian. Prasesting a total refutation of |he

false doctrine which distinguishes belween commarcial ang
pon-cornmerclal Inescat, the hook gives the basic cutlioe of wn
intacasilres ezonomy. An dxhpostive miudy of the conripiy
of this book is » st for all seodenis of Ecotomics. The
present work repraduces ooly 8 few toples out of this book agd
$ome important Jiscourses Frrom *Tafhim-ul-Quras’ and Rasaii-
o~Mazaif. For {ull comprebension of the subject, however,
reconryd mukt be bad to the origioa) work. —Ediror.)

ISLAMIC ORDERS ABOUT INTEREST 1

To begin with we shall try to understand what according to
the Quran and Sucna is the defipition of Interest, what are che
laws about it and to what transactions do the prohibitory
lawg of Iidlam apply and finaily baving eliminated 'Toterest,” on
what pattern doe Ialam mtend to regulate the sconomic afairs
of man.

The Memning of Riba

The Holy Qutan usts the word riba to denote interest. The

root of the word i5 3 <) which covers the meenings "Excess”™,

"“Growtk ™, *“ Increase” apd ** Rising ''. The waord 1-,1; means
' grew aod iDcreased V.

F -’1 -1 aa
151 A 4, signifies “He ascended the

The expression

\lr

mound.”

1. Adopted from Interens.

16
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The sentence 3iz=!l 9N by says, “He poured water oo
grinded barley and 1t swelled .

“agaem J§ Uy means “'He grew up in lap of that person,”
WSl ) is the equivalent of ** Increased the thing."*
=y denotes * Rising ™,

" &3ty méans “Rislng above the ground level,”

- Wherever these words originating from the same root haye

be2n used in the Holy Quran, they carry the IEANINE nf'
“* Excess,” “Addition ™ and ** Growth.” For instapce :

"' When we send down water thereon, it doth thrill apd - swell
and pui-forik ever y Iovely kind of growth " (22 - 5)

“*Allah hath blighted sury and made almsgiving Fruitful ™
' (2 : 276)
‘*and the flood hearct!i{un its surface)swelling Soam. (13 : 17}
“therefore did Ho grip them with & sightening grip ™ (69 : 10)
50 that coe people might take mwdue advantage over the

ther,” (16 ; 92) *
" We gave them (Mary and Messiah) refuge oo & Aeighe*
[23: .’nﬂ}l

The word Riha spriogs from the same root. It demotes = Ex-
¢easion to wealth 2nd an addition to the principal.™

This meaning has been explained by the Holy Quran itrelf:

A give up what remaineth (doe to you) from wswry... .,

Aad if ye repent, then ye have your principal {without.

interest). (2278, 79) . '

' That which ye give in vsury in order that it may lacreass
on{other) peopley’ property hath oo inerease with Albkah", (30 : 30)

These Ayat make it explicit that any increéase on the principle
will be called /b’ But the Holy Quran has certainly. mot
declared every kind of ‘increase valawful.t ° Increase ' iz obrain-
#d in trade also, The ' incresse * deciared unlawful by the Quran
ji a certain type of increase which it refers to as Ribg,
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This term was used hy the Arabs to denote the same type
of incréase cvem bofore the advent of Islam. Byt then the pre-
Idamic Araba considercd this kind of increase a3 lawlul ax
increase by trade ; just as people do io the ignorant world of the
present tHmes.

Islam taught that increase ip the capital by trads is different
from the increase which i3 obtaioed by Ridg. The former is
Iawful, the latter, unlawfunl :

“ That is because they fthe swallowers of usury) say: Trade

is just like Usury; whereas Allzh permirtath tradiog and

forbiddeth usury.” (2:175%

Since the term Ribz signified 2 particular type of excess
which was commonly known, hence the Hely Quran did not
claborate on # and said only that Allah forbids it, hence
abholiah it.

Riba In the Period of Ignorance :

Several kinds of transactions to which the tecmm Riba applied
jn the pariod of ignoranee have besn mcorded im tradition.
Qatada says : that Rida in the period of iguorance had this form !
A man 3o0ld a thing to ancther and allowed a certain period of
grace for payment. If the paymeat was oot made and the period
of grace expired, the seller allowed 2 Turcher period of grace bt
increased the bitl, Mujahid {Allah’s mercy be on him) reports that
in the period of Ignorance Riba had this form: A man borrowed
asum from andther apd pledged himsell to return ao excess
amount if the lender gave him a certain peried of grace.l

The conclusion of Abu Bekr Jaisas is that when the ignorant
people borrowed from each other, they made a contract that at
the end of & certain period of time & fxed amount shall be paid ia
cacess of the principel.?

According to the research of Imam Razi {may Allah show
him mercy) the zustom of the ignorant people was that they lent
A perion some zmount for a certain period 2nd then recsived
from bim a fixed amount as ivtersst each month. At the expiry

FR— J—

1. {m“f‘-;mff: v-&l-“l, P- ﬁl}
& (Ahkamal-Oyrer. Yel. [
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of the stipulated period of time the lender demanded i
priacipal. If the borrower defaulted, another period of time
was granted and the amount of interest was enhancedl,

Such bosincss transanctions were common in Arabie and
the Arabg ceferred to them ma Riba. Tt is these transactions whick
were proscribed by the Holy Quran,

The Basic Diffsrecce Between Trade/Sule ro and Rida (Usory)

Let ux now coosider the basic diference Between Salx
and 1Tsury, the characteristics of wiury which differeptize= it
from Baiy’ (Sale), and the basis on which Fslam forbids wury,

The term Baiy’ (Sale) applies to & transaction in which the
tcller offers a thing for aale. Tho buyer and the setler came to an
agreement On the price of that thing und in return for 1hjs price
the buyer takes pomeasion of the thing. One of the two conditions
is casenrtially present In this case. Either the seller has created thae -
thing with bia labowr and investment or he had purchased jt
from someone els¢. In both cases he adds his tabour to his
principal which be used in purchasing or producing the thing,
This labour givea bin = right to prafit. In contrast (o this the
tansaction of Ridu {Usury) takes this form: A man lends hia
principal to another maa and sets the condition that h: will
receive 2 fxed amouct over and above the priacipal at the end
of a certain period of time.

In this case pricgipal stands counter to principal and the -
period of time is squated with the additional ameount which bax
beea predetermined as 8 condition. Tt is this additional amount
which is called Rite or interest.  Jt if not the payment of o par-
ticwlar commodity or thing ; but the payment against time

If in the sale agrecment it is set down as a condition that
if the buyer delays payment say by one month the price wilf be
enhaoced at a cettain rate and in case of Purther delay another
surcharge will be payable, this excess will slso Fall under the
definition of Interest. Heoce Interest is to be defined ax
follows, " Interest is the excess amount on (he Principal which
is received at o fived rate after 4 fixed period, both conditions

I Seo Tafzic Kabir, Yol 11, p. 335,



164

BCONOMIC SYSTEM OF ISLAM

being predetermingd.

Fxcess on the Principal, the determination of this excess.

according to the period of time, and excess being a condition of .
the tramsaction——thess are the iheee ingrediears of Interest.

Every trapsaction io which thzse three ingredients are present is,
8 usurious transaction, regardless of the consideration, whether
the loan was taken for productive invesiment or (o meet a
private nead or whether the debtor is rich or poor.

The baslc difference between sale fransactian () acd interest

(=) 15 this !

(1} In sale trantaction the exchange of profit between the

buyer and the seller takes place on a footing of equality,
for the buyer takes advantage of the thing whick he has
purchased from the seller and the scllsr receives compen-
sation for the labour, intelligence &nd time which he has
expended in procuring the thing for the buyer. In’
coatrast to this in a usurious teansaction the evchange
of profit does not take place on an equal fooling. The-
vsorer takes a fixed amount of wealth which 13 a secure
advautage for him. On the confrary the interest-payer
nbtains a period of time only whosz productivity is not
certain.  If the debtor has obtained the loan to meet
his private needs, then the period of time he has secured
k ceitzinly nog-productive. If he has taken the [oan
to invest io business, agriculture, industry er trade, then:
the chances of securing profit or incurring loss within
the given period are even.,  The lender in any case takes
a fixed portion of the profit. whether the borrower is
earnibg proft or incurring loss in his business, Hence
the usurious transactica is bascd on either Lthe profit of
one party and the loss of another or on the certain and

fixed profit of one party and the uncertzin and indeter-
minate profit of anather,

(2) In business bargeining, the =eller takes profit from the

buyer only once, however hieh that prefit may be, But
io the case of usury, the lender continuously receives



tmfnl.ﬁ*r _ 145

profit om his principal and the rate of profit goes on in-
creasing with the passage of time. Whatever the amount

of prafit that the borrower may have carned on the'
peincipal that profit canaot exceed a certain lirnit, but

profit that the lepder earns oo his principal, knows ng

¢ud. The proft of the leader may suck in the cntire -
earnings, means of income and even the household effzcts
of the borrower, and yet not come to an egd,

(3} In buifness barguining the transaction closes with the
exchange of thing and its price. The bayer has no

- obligation to discharge towards the seller after the
complctivn of a bargain.
In the case of usury, however the borrower first ¢Xhauats
the principal and then he bas to regain it and return it to
the lender with the addition of interest, :

(4) In the field of commerce, iadustry and trade and ggricul-
ture 2 man ¢arns profit by investing his labour and
icteliigence. But in the business of Usury, a man lcnds
out his superflucus capital and withour putting in any
effort, labour or cxpense, becomes a dominant partner in
tbe carniogs of the borrower. :
He iz not a partoer in the actual sense of tha term, because
a2 partner shares both in the profit and the loss, and
rakes his share in proportion to the volume of the prodit.
The usurer on the other hand is & parioer who claims a
fixed rate of profit without ergasd for profit or lass or

the volume of profit in the business.
The Cause of Prohibltlon

It ivs due to these ressons that Allaﬁ has declared trade
lawiul and usury unlywiul.

Apart fiom thess reasana there are other causes for the ' pro-
scription of interest, Usury develops miserliness, selfishness,
-caliousness, imhumanity and Anancial ateed in the character of
man, It drives 4 wedge between nations. Mt severs the tics of

ympathy aud fratemal cooperation between individual within
a aatios. |
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It creates o rendency among the people to hoard money and
spend it to promote their private intereit only. It blocks the
froe circulation of wealth in the society, and diverts the Aow of
money from the peor to the rich. Because of usury the wealth of
the people at large accumulates in the hands aof oae class,
which Goelly leads to the desiruction of the whole society, as
every learmned ecopomist knows.  All these evil effects of usury
are icrefutable, This being 30, it is also ar vodeniable fact that
usury ocgales every part of the systema whick Islam preseats For
the moral traiping, coltural recomstruction and economic
arganization of humanity, and that even the smallest snd appat-
¢ntly harmless form of usu ions business deforms the eatire Islamic
gystern. That ix why Allab has strictly prohibited usury in the
eevesest terms :

Fear Allah and give of that Interest which is still due to
you, if you are true Belivers ; but if you de aot do so, then

you &re warned of the declaration of war against you by
Aliah and His Messenger, {Z:378-T9)
The Severity of Prohibition on Usary |

The Holy Quran forbids many other sina alio.and warnings
of copdign punishment for them have also been given, but in vo
other case bave such severest terms been wied a5 m the probibition
of ypsury.l _

it i3 for this reason that the Holy Prophbet (peace and
blessings -of Allak be on him) exeried himself to the utmost to
suppress usury io the Islamic State. The agreement which he
{peace be on him}) signed with the Christian: of Majran contained
an explicit clause that if they indulged in usury, the agreement
would stand abrogated, and the Muslims would be constrained to
fight with them. The Bano Mughira were notoricus vsuorers in

“Arabia. After the victory over Meccs, the Holy Prophet (peace
and blessings of Allah be on him} abolisked all their interest and
wrote to his agent in Makkah that if they did not give up usury,
e should make war oa them.

1. Tke words of ope tradition are ‘'the sin of usury is seventy degrens
- 'baker Ihan incesl with one's mother,™ (1bo-i-Maja)
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The Prophet's own uncle, Hadrat Abbas was a big money
leader, On the oceasion of the Farewell Hajj, the Holy Frophet
(peace be on him) declared that *'all interests on-loans taken
during the period of ignorance stand abelished and I abolish alf
Interest on the loans advanced by my uncle Abbas.'” The Haly
Prophet (peace be on him}) weat so far anto say “O he who takes
‘interest and he who pays it and the scribe who writes the contract
of ubury and he who wiinesses it ——upon all be the CUTSE
of Allah t ™ ]

The aim of all these orders was not to ban a pariicular kind
of usury {the money-lender’s interest) caly and keep the door
open to all other forms of interest.

Their real ohjective was to liquidate capitalist norms of -
morality, capitelist mentality, capitalist culture and capitalist
econoiny and to eptablish in their stead a  systerm in which
gencroalty took the place of stinginess, sympathy and a
cooperative spirit replaced selfshocss, laterest gave place to
Zakat, 'and the Baok was replaced by Nationsl Exchequer and
thus to wproot all those problems for the resofution of which the
capitalist gyatem first takes recourss to such Jevices as Co-operative
societics, Insurance Compantes 2nd Provideat Funds and finalty
snocin B to the unnateral system of Communisn,

(2)
THE "NEED' FOR INTEREST—A RATIONAL ANALYSIS!

So far we have considered the precepts of Quran and Sunnah
on the subject under discussion, We shall now review the topic
on a rational basisa. ' '

The first point to be determined 3s: Is laterest really .a
reasnnable thing ? _

Is & man really justified on rational grounds to claim interest
on bis lendings ? Does Justics reaily demand that the borrower
must return some latesest in addition to the principal, This
is the floremost guention i this discussion and ita aoswer:
seitles balf the isue. Forif the Interest is a rational thing

1. Adpoied from Sood {10 c=rean) by Maulans Sred Adul A'sln Mawdndl
Pubjis hed b¥ [2higic Publicalions Lid, Lehors Paklstan.
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the cast for its prohibihon collapses. But if no justiication for
literest can bz found on the pround of reason and justice,
then the anly question which merits discussion is @ Why should
we Insist on keeping in operation such an unceasonable thing in
humun society 7

{2} Compensstion for Risk :ml Sacrifice ?

The first argument that is advanced in answer to this question
is : A man who lends out his savings 10 another takes a cisk amd
makes a sacrifice. Forsaking his own need, he fulfils the need of
another. He hands aver, to another, wealth from which he birgself
eould heve earned profit. )

If the borrower has taken loan from him to FuIﬁJ a perscnal
need, hie should pay rental on the wealth, just as he pays reat oo
ihe house or. fare on a pehicle. This ‘rental” wil! be the com-
pensation for the risk which the lender runs by handing aver bis
money o tbe borrower, and alse a return for the sacrifice which
the lender has made in providing a thing of utility for the use of
the borrower.  If the borrower bas taken this loan to iovest in a
profitable. business then the lender has the pre-emptory right to
claim interest.  After ail when the borrower is earning profit on
the leader’s money, wby should the lender be denisd a share in
the profit 7

This part of the argument that the lender runs a risk as weil
as makes & sacrifice is quite sound. But how does this confer a
right on the lender to charge a grize for his risk and sacrifice at
the rate of 5 or 10% per anoum, quarterly of pet mensem 7 The
only reasonable rights that he has on the ground of risk are thae
be can take over e property of Lhe borrower as a pledpe, or
demand security for his loan in the form of & thmg or personal
guarantee or refuse the loan. Risk is not sn arlicle of merchandise
which may command a price, nor is it a bouse or furniture or a
vehicle for which a rental may be fixed, As for sacrifice, it in
sdcrifice only as long as it is not turped into business. A map
who wants to perform an act of sacrifice, should remain content
with its moral divideads, but if he demands mnterial benefits
fiom it, it does not lie in bis mouth to talk about sacrifice. He -
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should talk business and zay on what groumis docs ke demand a
montbly or yearly suwin over and above his pringipal ?

In Imierent a pennliy 7

But the amount which he lent oot was superfuous o his
needs and be was not making use of it himseif. Hence in this
case po ‘foul” has actually ocowrred for which he can demand n
Itm,'ll
Ia Imterest remt 7

fut reot is charged oo those things which a person provides
and maintains for the use of the tenant by spending his time,
Jabawit and mooey. While undec the use of the tenant these
thiogs suffer wear and tear and constant depreciation in value.
This deficition applizt pnly to things of utility such as a bouse,
furniture and a vehicle, So it is quitc rcasonebls to charge reoe
on them. But by no siretch of imagination does Lhis definition
apply to consumer poods euch #a corn or fruit or to monsy which
is only 1 means of purchasing poods and sesrvices. Heoce it is
prepostercus to charge rent oo them. At the most a lepder can
assert that he is providing an opportunity to another man to take
advantaga of bis wealth, hence be must get o share of this
advantage. This is a reasonabie proposition. But the question
ia whether the indigent man who borrowed fifty rupees from you
im order to feed his atarving family is taking soch a preat
advantage of your corn or wealth that you deserve a share cut of
this advaotage at the rate of 1716 kilo of corn ot Rs. 2%, per
meonth.

There is 0 doubt that the borrower is taking advantage
of your wealth. 1t i3 alsa true that you provided him the
opportunity to take thiz advantage. Dut by which principle
of reason. justice, cconomics and business docs Lhis advantage
and the opportunity io fske advaatage acguire a price (AE
which increases in proportion to the severity of the borrawer's
dificulty apd enhances month by month snd year by year a5
- his periad of hardship lengthens out.

If you are’ uwot large-hearted encugh to confer your lup:r—
fmous woalth on 2 needy and calamity=stricken person, the arost
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Teasonable thing for yoa to do would b to lend out vour MOoneY
after securing guarantee of ita repayment Byt if your heart -
cannot bear even to lend out mooey, it is in the last Tesort also
reafcnable for yon to refuse the loag,

But what kind of business is thic that the bardship and
aistress of a person shounld become your golden chance to make
profit, the starving and dying paticuts a good opporiunity of
inv¥estwent and the ever growing hemap misery yaur grand
possibllity to reap richer dividends. If theeo is any form of
“(iiving ao opportunity to (ake advantage™ which carries g
foancial value, it is valy when the borrower is investiog the iosn
in business. In such case the lander has a right to say that [
should get a share of the advantags which the borrower is
deriving from my capital. '

It is, however, clear that capital by itself cannot producs
profit. It yields profit only when human labour and intelligence
works oo it.  Again even human labour apd Intelligeace does
not bear froit instantly.

The combined force of capiial, human labour and intelli-
‘geuce produces profit ouly after a cyriain period of time.
Moreover, it s oot cartain that the ventnre will yield profit, it
might resalt in loss or bankryptey,

Again even if the porsibility of profic be admitted, the
Yolume and time of profit cannos ba predetermined. Now how
can it be comsidercd ratiomal that the lend=r's mohey shouwld
produce profit at’ the very instant that human labour aand
intelligence begins to work on It, and not only that but the rate
and volume of profic shouid he Bzed, while the truth is thar
With the combination of capital and humen 'abonr the produc-
tion of profit docs not become certdin, aor can the rate of profit
be predicted,

The oaly zational propesition ihat can be admitted ia this

A mar who wanfs to invest hjp savings in & profitable
¥enture shouid 2gter intp partnership with the eotrepreacor angd
‘take his sbare in profit or losg according (o an agreed ratjp,

‘How can it be a Fair form of camming profit that instead of
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estering inta partnership with 3 map | shonld lend bim a
hundcad repees and sy to him, “sioce you will take advaniage
of my moaey, so I have acquired a right over yog that you
shovld pay me one tupes per moath as fong ad you Ary using
MY moficy in your business™ 7 :

The question is, until the borrower hes added bis labour to
the capital and hex begun io caro profit wherelrom do I claim

wry share 7 If the horrower incurs loss instead of caming any
profit, by what commpn aof Justice or reagon do [ have a right oo
fecoive 2 monthly “profit’” 7 Aod if his total profit is cqual to
Re. 1/- what standara of justice holds it right that the men wha
pwis in his timae, laboor, akil! and private capital, everything in
the. businees should recoive nothing and I who had berome »
sletping partger by giving him Ra, 100/- shouid expropriate all
Ris profit 7 ' -

: Even sn ox working an oil expeller all the day long bas at
loast the right to demand its daily feed from bis master, Bt
the winrious debt turns 2 business-man ioto such an anirgaj
wha should werks all the day long for the iender hut sbould get
bis smstevance from somewbere clse,

Again supposing the piofit of a business-mag excesds ihe
fixed sum imposed on him az interest by the lender, even then
by oo stretch of reason, justice. business principle or rule of.
eCONOMicY can it be justified Lbat the basiness-man, aclisan
or farmer and all orthers who contribyte any way in the process
of production of the oceessitics of the saciety, spend their time,
endure hard fabour, tax their brains and oie up all their meneat
and physical enerpies, should lock forward to aswocestain gnd
indsterminate profit whils the other man who has enly lent oot
bis 3aviogy should bazk in the certainty of a fixed profit, Allthe
others should face the risk of Joss but this mag shogld have.a
purc guaraniee of profit, Their proft skoutd Emctuate with the
rite aad fal of market prices while this man who hay already
detszmined his profit should receive jt regularly month py
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month and Fesar by yeas.1

(b} Compensstion for the * Opportunity ' and “ Grant of Time”
The foregoing critical analysis makes it explicit that the

mach-vaunted arguments proving the rationality of Intersst,

however plausible they mey seem om the surface, begin to
expiode when cxamined jp depth,

As regards loanms taken (o meet privalz needs, there
I§ o rational argument imposing interest om them ar ell, so
Much §0 that the votaries of iniersst themsaives have Eiven
up this weak cese,

As for commercial [oans, heie 100 the votaries of in-
teres: are hard put to answer the question ; What is the thiog
of which interest ia the price 7 Besides the capital, whar otoer
substanlial commodity does the lender rrovide which eotitles
bim to receive a fived moneiary price, mobth by month and
year by yome ? The idenriBeation of ehis substantial commodity
is a complex prablem for the viMaries of interest. A sectiop of
them says in‘erest js 1he price of " providiog an oppertanily to
laxc advantage.” But as elaborated in 1he above analysis,
the provision of this opperiunity daes not create any entitlement
to a fised, certain and progressively increasioy price. Oo Llbe
contrary it salitles the lender to & proporticnats proflit ooly
in case the borrower hag carned an ¥ profr.

Aotler seetion shifts the position s little and declares
lnterest as the price of the ' lime ' which the ieader graoits
to the borrowes for makiop use of the capital, According to
them. this “‘time*’ has a value of its own and as its doraiion
lenglbens out, its price gacs on jncieasin e

1. One may Lave raise an oNjection as haw oin fhe tending of n
cultivabls lend spainst 2 fived zmoun: he Jusitfied whea 11 i3 qoite similag
o iading momey on intaredt, This cbjeciion conceros oaly 1hase wha
jotily a certmin cash degl sy B, S0 or Y- per kuoul in advapce. T do
oot comsider It permintible of proper, rather 1 find i} similar to interest 3
hence B2 axplviaatlon of *his objaction i dug 10 me. In my view crop-
wharing ix tha correct way of bargrining between the landlord and rhe tcnant
Axing their proportioosca sharca in the crop yicld. To me it iv juut like
business parnteship and therefors pErmissible.
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From the day, the borrower  inveats  tha lean jp
business, 1o Lha day when the commodity produced with this
capital reackos the market, every moment 5 precious for the
Borrower, If he does ot et this time, and the capital is wilh-
drawn in 1he midat of businegs operaticn, the busigess CaDnant
be conducted at all. Heqgs * tijme’ has & definite value for (he
borrower and he js takjog advantage of it, why then shou[d the
lender be denjed a shage jo thic advaglage }

Fluctuations o the dyration of thic time certdialy produce
Huctuations in Lhe profic pape of the borrower, Hence why
=hould Bot ihe lender determine the price of this * time * g
cording to ity loog ur short duratipn

But bers again the question is by what source doeg he
lender oblain the knowledge that the money which the borrowey
is taking for investment in business will produce profit, pox
foss 7

"Farther, bow can the legder be sure of a cerlain percentage
of profit in order o determine bis shage in it ? And agaijg what
moeans hag he of computing that the tiwe, which he js Eraniipg
tu the borrower to-avail of the capital, will lovariably Produce
a gertxia amount of progy évery month or every year, bemce a

certain price For this time on a wonthly or yearly basig must
be fixed before band ?

The votaries of interest have ga reascoable amawer to theae
questions. So the cooclesion ix inescapable that the o
reasonable bmsiness transaction iy partoecshin i profit apd
lous and proporticmate share haldmg and pot Interest which
ir imposed ata pre-determined rate.
i¢} A Share in Prelitability,

A third section of 1he Yolaries of Intesest holds thae ‘Profite=
bility * is the paroral quality of capira, Hepce by providing
capital to the botrower the lepder 4Cquires & right to demang
interest “from bim, By jiy inhzrent power capita) belps in
the pradoction and PTOCurcment of consumer goqds, Capital
sloge helps to bocst the level of production. It is with the
help of capita Qaly ibst more and bepter quality prodoctioy
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can b achieved and teansported to proficabls markets, With
ont the cxpital, the level of production and the standard of
quality declines and access to better markets cagnot be
abtained. This proves that profitability iy the natural atcribute
of capital, 5S¢ its ues zlone eatablishes the rf ght of Interest. .

. . Hut, in the first place, the claim that * Profitability ™ is the
uatural quality of capital is fuadamentally wrong. This quality
is created in the capital when itis invested by mam in soms
froitful wenture, Only in this case can you argue that cince
e borrower it making profitable use of the capital, b
thounld pay & part of the profit to the lender. But what scOnOMic
value does capital creats in the hands of 8 man who has bor-
rawed it to pay the Dactor's bill or the fees of the Undertaber ¥

Is the leader justified In demaoding **a thare of the

ccouontic value,” from such & man? Apsin capital invested
‘in frojtfal ventures does act necessarify create more value, It
cannast therefore be claimed thet production of valoe i the
satural qualiiy of capital, Excessive capital investment VETY
often, bas the cifecr of lowering the profit margin rather
thaxn increasing it, S0 much $o0 that it may even resuit in losg,
The cause of periodical crises in the business werld to-duy is
nothing else than excessive favestment of capital in buzlness,
which boosts production. Increass in production sels a down-
ward tread in prices.  Abundance of goods and low prices
being down the ma;gin of profitability of capital investment
Lo mil.

Furthermore, if capital at atl bas the qualily of * proft-
ebility ™, its comiog into full efegt depands on several other
factors ; For ipstance the lzbour, ability, intellect and axperience
of its users, suitable economic, cultural and political canditions,
protection irow ouwral culamities and international upheavaly,
These and other similar factors are the esseotial prerequisites
for the capital to produce profit. In the absence of any ope of
the above faclors, the capital ofizp loses its "' profitability,”
tather it turns into dead loss. But the mooey-lender neither
takoa the cesponsibility for falfiing these condlilons nor admity
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thai o case bis capital failed to yicld profit due to [ack of ADy
al the above conditions, he would not demasnd his interest,
foisad be clalms that the mere fact that someone else
in using his capital eotitles him to a Bred Pefcentage of
interest regardlems of whether his capital prodoces my profic
or agt. Even if wo do concede that * Profitability ** is the
natural quality of capital and so the mouey-lender iz sntitled
to s shace in profit, how would we computs precisely tha
current rats of profitebility so as to determine & fixed rate of
intecest T

If we admit also that current rate of iaterest can be dater.
mrined by some formula of cajculation, it yet pasees beyond
our comprebension, how could 8 moncy-lender, whe advanced:
= 19 year loan in 1949 to some business firm at the ciirrent Tale
of interest aad & 20 year loan to another busines tompany.
sacerinin that teo o twenly yoars hence the profitability of
capital will remain static at the corrent rate, especinlly when jo -
1959 the market of interest was quite differsnt and in 1969 had
further varied & grest deal ? .

By what argument weuld a lender be jastiied, who had
obtaited from oo: company for ten years and from apother
for tweaty years an abiclute undertaking that he would ba
peid o fized share in the prospective profit at the rate prevalent
in the year 1949.

{d) Compezaation for ‘* Thme **

~ The final argument is rather more iogenucns, IIs substapee
i3 Man hy nature prefers the advaniage, pleasure, enjoyment
and comfort at kand to future advantage and pleasures. The
more digtent the futere, the more douabtiul . its advantage
and pleasure and the less their value in ones eyss, There
are soveral cxases forthis preference for the imitant over (ha
distant. For example: '

(1) The futare js invisible and life is uncertain.  Hepoe
fowre advantage i= also doubiful apd Han cinbot
¥lsualize it. In contrast to this, the net advantage of
the present iz certain and visible, :
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(2) The istanl fulflment of his need is more vital and
' valuahle for a needy person than the promise of a
certain thiog in the fotore wkich he might or might
not need thea.
(1) The wealth available to-dey has practicaj utility and
value. Hence it is preferable to the wealith which the
future holds in store.

D®ing o the above reasons the advantage available at hand
takes 3 precedence over the ynfertain advantage of the future,

Hence the value of the sum which 2 men borrows to- -day
is certainly more than the value of the sum which will he return
tomoerrow and interest 1= that surplus value which when added
to the principal brings the returned sum at par with the bor-
rowed sum. Fot instancs, a man solicits a loan of Rs. 100/
from a money-leader who settles the transaction on this come
dition that in retutn for Rs. 100/~ advapced to-day he will
receive Rs.  [D3- after ope year, In this trensaction nutunlly
Rs. 100y~ of the present heve been exchanged for Rs. 103/- of
the future. The amount Rs. 3~ represents the difference be-
twenn the psychnlngwal (oot economic) valne of the present
and the future wealth. Unless the amount of Rs. 3/- is added
to Re. 100/- after one year, it will not become egaml to
the value which the lender had givan to the borrower.
One cannot but applavd the ipgeouity of this argument.
MNevettheless, the diflereace that bas been  pointed gut
between the psychological valoes of the present apnd the
future js actuzfly nothing bor ap Nusion. Doeg humao nstore
reslly consider the present 2¢ more important end mwwe
valuable than the luturs 7 IC Lhis s 20 why do & majority of
people oot consider it wise o exhaust all ibeir earmings
to-day and prefer to sive & ponion of their wealik for e
futuie ? Perbaps sou will Bor come Across even ont pet cemt
of prople who hive abandomed alt pure for the foture asd
prefer 10 speud afl their wealth on present pleasure aad
enjoyment. At least 93% peopie do withhold fuifilment of
Their present needs 10 make provision for the futyre, for the
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Sdticipated or probable nseds and fears of the foture loom
larget om the menta! horizen of a mAn than the probloms
throngh which he is muddliog oew, Apgain for what other
object doea 2 man atreggle and etrein himsclf in the present
than that his futars shonld be bright 1 .

A tan expends all the fruits of his present labonrs fn a
bid to secure a better life in the fotere. You will hardly fnd
¢ man faolish encugh to choose a battor preseot At the cost of
8 wofse futare, It is a different matter i A man does 1a got
of igeorance, stupidity or under the influznce of mementary
fust, hgt none would deliberately accept this choice as corcect
end redsonable,

Further if the assertion that man prefera present matisfac.
tion 21 the expense of future loss be conceded for & mamentt
even then the argument Mpen abich this astection s based
appeats rrelevant, According 1o the interpretation put forward
abave, the conteact beiween the lender and the borrower pro-
vided that Ra. 190/- of the present would be equal to Ha. t03)-
of ape year bence. Now when the borrower goes to pay Ry
debt, what is the actual patwre of trassaction? The Ry 10)4=
of the present become cqeal to Ry, 100/ of & year before, And
if the barrower cannot sertle his deht after one yesr, thenp
at the end of the sccond year Rs. 100/- of the past become
tqual to Ra, 106/ of the prescot. Is the ratio between the
vilse amd price of the past and the present really {his?
Further, is it a correct priociple that the more distant the
pasl, the more its valge in comparfaoa with the present 7

Is the Molfiiment of paat needs so dear to You that the money
which you had obtained and 1ot & Tong time ago should, with
the pasgage of time, become mare and merd valuable for you 1]
tomparison with the momey in hand, 10 wuch 30 that even 1 g
fifly years hwwo gone by sinec you ipeat Ke. [00/-, thelr valus
"honld become squal 1o Ry, 150f. of the pretent 7

“Reasonailensss” of the Ruty of Interont

Thin ihen ks the substance of the Argumenty which the
sivocapes of UIUTY present (o establish fhs ritionality agd
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jastice of interest, The above critlcism mnst have revealsd 1a
you that this impurc thing has not the |I:;htnl relation with
I'Ihﬂulllht]l'

No argrment is w:rght::r ezough to agppiy & reatonable
groand for receiving or paylug interest. Bat it is a steasge iromy
that the Western scholats and thinkers included such an
frraticnel thing among the esiablished and accepted premises of
their dottrines and assumiog that ratlonality of Interest itself was
o established truth, they focussed all their dlccussion on the
poiot that the rate of lntersst should not exceed *mtionsl®
limits ! Yoo will rarely find in modern westem literatore &
discussion on the validity of Interest itself. On the other hand
whatever dsbate you find emong western writers relates
largely fo these qoestlons @ A certain rate of interest (s “unduty
bigh " and * exceeds the limita " and is therefore, objectlonable,
and such ‘rate of intereat 1s * reasoneble * and hence acceptable.

But is any rate of intersst reafly reasonsble? Let os for

the moment igoore the quostion as to how can & debate on the
reasonableness of nareasonablzoess of the rate of a thing may
arite whose rationality by itself is gquestioneble ? Setting thia
debate aside what we wish to know iv : which rate of intereat
can be callpd nxtural and reasonable. And by what standerd
¢wo & certain rate be regarded as fair or onfzir? And is the
rate of intercst really being determined in the usorious business
world on any rational basis T When we investigate this ques-
tion the first lazt whieh appears before us is that no such
thing 4% *a reascoable rate of jnterest * has ever existed in the
world.

Many ratrs were considered reazonable in severs! epochs
and later th+ samo rates were adjudged vnreasonable., Even
in the same period one rate wad beld resonable in opme place
and a different rate wax considered reasonable in aootber
place. [n ancien! India, according to a staicment of Kanotilya
from 15% to €0°%, of interest per annum was held » quite
reasonable and just rate apd greater gisk justified an ever
more clevated rate,

o the latter helf of the 15th and Srst half of the 19th
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centusics the Anancis! transactions of native states with native
bunters oo the one haod and the Bast india Company o# the
other commoaly involved interest rates of 48% Per Amtium,
" Doring the 1914-18 Worid Wur, ths Goveramest of Indin
ralsed War Loans at 613 intorest per annum.. I the pariod
betwetn 1920-30, the Co-oporative Societias couducted thelr
bagines genarally at 12 to 159 mtc of interest, From 1930-1940
the Civill Courts in the country held 9% Interest per agnnm ay
pericctly reassonabla.  Around the time of World War IT the
discount rete of the Resorve Bank of Indis was fxed at

per anoom sad this rate remalned in fores thropghout the
period of the War. Tho Goyerament of India rajied loman seeg
at 2%, % per anoum. 8o much for uUr owa continsat.; Jooking
st Furcpt we olmecve almost the sgame patiern there. In the
middla of the 16t Century 0% rate was held a3 quite roason.
able in Bogland. Arcond the year 1920 some Central Banky in
Buropa charged 8% or 99 and the rats at which the Lesgue of
Natlons mised Isans for Eoropean States was aearly the same.
But mention this rate of ioterest to any body in o
America today and he will vebemently protest “This is not
interest ; it i naked plonder™. To-day the favourite -rate
of intercst everywhers is 2§ or 3%, Four per cent Is-considarad
the extreme limit. Under certain conditions the rate to-day
drops down to ! or 12 or even 1/4%. But on the other hapd
the Money-lenders” Act 1927 in England permits bankers ta
charge upto 439, interest per annum from the poor borrowera,
. The American Courts have validated interest rates TAnging
from ¥ to 80% per annum. The Poiot is which of the aboye
rates [s oatural and rensonable ? Let us go further and Etvitire
whether any rate of intorest can in fact be natpral and reason-
nble ? :
When you deliberate on this question, renson tella you thai

A rational rete of Interest conld be fixed only if the valus of the
profit accrnimg from the botrowed sum were detenmined {or
determinable). For instance, if it were & settled fact that ag
igvesttment of Ra. 106 - for & year yiglds profit of Rs. 55 it
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could theo be said thatr Ry, 5/ or Ry, 2%)- or Rs. 13/- ian
nataral and reasonable share of the profit for the lender.

But clearly the profit on any 5um 1hug lent out has nelther
been determined por ceo ever be, por iz the matket rate of
interest ever fixed on the consideration of what profit will the
borrower eard of indeed whether be will earn avy proSt st all,
In practice, the money-lender fixes his rale of intersst in pro-
rortion to the precariousness of the borrower’s situation and io
the commercial Usury market the flucluations in the rate of
interest take place on some other basis which do oot bear the
remaolest connection with Teason or justice,

Factors whick Determine the rate of Interest

In the money-leeding business the lender genefally makes
an assessment of the situation in whick the intending borrower
is placed ie. his poverty, his need apd the degres of his
distress, if he vers not provided with a loan. Lt is on these
considerations that the mpney-lendet detzrmines the rate of his
mterest, IF the intepding barrawer js not Yery pool, requesis g
small sum and happeas to be in no areat misery, 1the rate of
interest wilt be low. On the contrary the rate will increase in
direct preportion to the height of his misery and the extent of
bis need, 50 mack so that if the child of a starving roan iz dyiog
of illess, the money-leader will not deem an intarest rate of
foor or five Lupdred per cent as aedaly hamh. Ia = case liko
this the ‘aatural rate of intarest’ is detormined sccording to the
same standard by which during the holocaust of 1947 a Sikh
demanded Rs, 300/- as the ‘nataral’ price of a glasg of water
from &« Muwslim at Amritgar Rajlway Station, because ithe
Muostimy® child was dying of thirst and no one from the Muslim
tefugee train could disembark at be platform to get water from
the tap, As for the other kjnd of Ficancial Market, thers are
two tchools of Economic thought regarding the bacis on which
tbe Interest rate in this market rises or falix: '

Onpe school holds that the flugtuation inm the iatereat rate
foliows the Law of demand and supply. When thero sre
inyestors and there is abundanes of eepital 16 lood, the fnteropt
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rate plunges down. When the rate is suficiently low, an
inereasing oumber of entreprenecnss wishing {0 take advantage
of the opportunily, begin (0 apply for lcans to invest in
bosiness. As the demand for capital grows and the marker s
depleted of money, the rate of interest Aieg upward watil ir
reaches a height where it stifles the demaond for loans.

Now, what does ikis mean

The capitalist does not enter into a steaight and reasonable
partoarship with the entreprencur and settle bis share in the
actual profit of the business on a just hesis, instead he makes an
assessment that the catrepreneur will make at least 20 much
profit out of the business, Heoce I most claim Lhis much rate of
intezest oo 1be loan I am giving. ©On the other hand, che
enireprenear alse makes oo assessmeat that the money I am
borrowing can produce this moch profit at the maximum. Henee
the interest shouid not exceed this limit. Thus the capitalist
apd the eotrepreneur, both indulge in speculation. The
capitalist always mekes an exaggerated guess of the entre-
prencur's profit, while the latier's hopes of profit are not unmix-
ed with fears of joss. Owing to thizs contradiction, there in
copstant coafiict inalead of co-operation betwren the capitalist
and the entrepfentur,  When the entreprenenr wishes 1o borrow
i the hope of prodactive jovestmeni, the capitelizt begins to
rajae the rate of interest, till it reaches a leve]l at which it is no
longer possible for the cotrepreneur to magke profit on his
borrowings. Thus when capital investment in business stops,
the wheel of economic development suddealy grounds to a halt.
The entire business worid is gripped by an acute crisis of
depression.  Semsing his owa destruction, the capitalist now
lowem his ioterest ratc 1o such afsvel that the hopes of the
entreprensys to make profit oo his leans are revived, So capital
begina 0 Bow into Commerce and Jndustry and the Eeonomy
steps cut of the crisis stage. Thia clearly shows that if the
capitalists and the entreprensury cooperated with each other by
entering into business partaecship on equitabla basis the World
Beopomit System could rum on 3D even keel, But when Luw
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itself opened the door to the capitalist to lend out money on
Interest, & spirit of speculation and gambling eatered fjnsg the
reletionship between capital and busitess, and the rgte of
intereat was driven up and down by such speculative methods
tkat Lbe whele wosld grazos under a perpetusl economic criis,

The sccond tchool of economists expiains the determination
of the iaterest raie as follows :.

‘ When the Capitalist wishes to keep hit money for bis own
use, he raises the rate of interssi. As this wish abates, the
rate of interest also comes down. As to the auestion : Why
does the capijtzlist prefer to keep his money to himsell T They
angwer that it 15 due Lo many cavses. Some money bas to be
reserved for private or business necds, and some has to be kept
aside for emergentias or unforessen neads i.e. for ipstance some
exiraordinacy personal expense or unexpected arrival of a good
business opportunity, Besides thess two, there is the third
and most important reason that the capitalist prefers to
hoard sufficient cash i order to avail of a futore chance to sarn
profit in case of fall in prices or rise in the interast rate. The .
questicn which arises at this stage ia : Is the desire, to hoard
wmoney created in the heart of tho capitalist by these capses,
stibject to wazing and warping, thereby resulting in the rize or
fall of the interest-rate,

In answer ta this question it is alleped that & varioty of auses
personal, social poiitical and economic often serve to snhance
this desire. Hence the capitalist Faises the rate of interest with
the resalt that Jevel of capital investment ja business {alls, Some-
times, due t the same causes, the desice of the capitalist to
bhoard woney dwindles, beace he lowers the rate of ialereat.
In consequence the entreprencurs siart raising loans to invest ig
business apd industry. Just see what is hidden behind this
plansible cxplanation. As for the demestic and business néeda
of the capitalist, his desire to preserve cash to mest ordinary ot
emergency conditioas, accounts for hardly five per cent ofF iy
capital. Hefice it is not correct 1o give undug importance by the
first two canses. Why does be sometimes withhold 937 of hiy
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capitsl and sometimes pours it into the credit market is teally
accounted for by the third camse. Onp analysis this cause
revesls the fact that with extreme 1clfshness the capitalise
continges 10 wetch the conditions prevailing in the world, in his
tountty and among his own people. Sometimies bo foresees »
certnin situation in view of which he wishes to kecp himself
armed with the weapon by means of which ha can eXxploit
tha bardships, calamities and afflictions of (he sociely and
add to b own prosperily by burdening the commupity with
mord problems. Hence in order to induige in wpoculation he
withhalds his capital, raises the igterest rate and stops the
flow of capltal investroent in bosinsas and industry, and exposca
the society to the great disaster called "'Depression™.

" Now when be perceives that he has had his 1) of plunder
and no further exploitation ia possible, ratber the prospect of
loss hes come nigh, then ““the desire to keep bis capital for hia
own 0a¢’* dwindles in hismicked soul., He throws the bait of
low interest to entreprencurs and opens his vast coffers to the
borfowers. Modern economists have expounded oaly these
“two thearies of fluctnation in interest rate, and both are valid in
their owa right. ‘Whatever the theory, howaver, how does it, or
a1 it deferming a **reasonable™ and “ustoral” rate of jplerest,
Bitber we ahall have to transform the connctation of “Reason®,
“‘Reasonability” and *Natore” or shall have to adwiit that the
. ¢ausex that determine the rate of interest and its Roctuation are
ad unreapouable as the Interest is in, itself,
The Eeonembc Renellt of Tuterest and Sts *Nesd”. :

The advocates of Interest move on to another debate j.e.
the Intercat it &n cconomic nocessily and that it éntails cereain
extlusive benefits. Tho substance of the afgummenis which chay
advance in yuppori of this claim iz as follows : _

I. The sutire business of social economy deponds on

- eapital formation wnd capitsl capgol be accumutated
uoless the peopls save by curtalling their nepds and
desires. Saving is the anly means of capital formation,
But how can s manbe personded to curk his acods
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and adopt the habit of saving upless he is promised g
reward for self-control and zacrifice ¢ Totercst in the
reward whose hope impels people to save. Therefore,
if lnterest is declared vwolawfu), the process of saving

surplus wealth which ix the unl}r soutce of capital
formation will stop.

2. The ecasiest method of luring capital imto busginess jy
that the door should be kept apen for the peopls to
earn intercat on their savings.

‘Taterest’ provides incentive to saving aod again it is the
incenitive of Interest which leads peopla tg lend out
their savings to businsssmen At an agresd cate, If this
.door in barrzd, the incentive Lo save will evaporate and
buginess will bt denied even that little amount of
savings that is alreedy in hand.

3, Iaterest not ooly serves 8¢ an ipcentive to saving and

pulls 1hg saviogs into business, but also protects savings
from uaprodaciive use.
The rate of interext i the device which automatically
ensurcs that capital shonld go into the most productjve
of all popsible business ventures. Other tham this,
there is no imaginebie device which cae 3ift productive
venturey from the pon-productive, more prodactive
ventures from the less productive and can divert capital
towards ventures of meximum peofitabllity. The cog-
nequence of 1ke elimination of jaterest in the first place
would be cEreless investments by the public and
1econd]y, the people will start making investmepts in
ali sorts of prodactive and non-prodoctive ventures
indiscrimipate]ly, | .

4, Debt is one of the inevitable needs of humen life, The
individuak require it to meet private necds. The
bosinessmen need it often. Governments too cannot
do without it, To -what exteat can merc charity
ptovide large scale debts to this want sector T If
the incentive of inierest f1 elimingind, the capitalist
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will bardly agres to lend Lkis money. Thos the ramaoval
of credit will have af extremely sdverse effect oo
economic hife. Afler all a poor maa can tide over his

. bad times by raiving 8 loan from the moneylender. If
tho incentive of interest were extinguished, the poos
man would rot to death without apyone coming to his
rescuc, A busingssman, when he is short of money,
berrows oo intersst and his busin®ss goes on running
amoothly. If the door of credit were slummed on him,
he would come to the briak of insolvency muony times
over. Thesame is the case with Oovernments, They
mm=ct lhe:r needs by raisiog loans oninterest, otherwise
where and bhow oflen will they find generous financiers
who would lend them millions withant interest ¢

Ts Interext Really Neceagary and Bensficial ?

Let as now examine each of these “'benefits*’ and *“neceyyi-
tiea™ separately and se¢ whether they are real or ooly perverss
illdsions.

The first deception is that individual saving and capital
hoarding is considered to be & pecessary und usefv] factor of
economic life. The reality is otherwise. Actvally economic
progress and presperity eotirely depend on the rapid disposal
of gross natiooal production, so that the cycla of production
and consomption continués to revelve smootbly and at fast
apeed, This can ouoly happen when people generally form the
habit of apending all tbe wealth they =arn from theic eConomis
efforts, and when they are 20 magnanimous as to divert theic
surplus wealth 2o the deprived sections of the society so thae
the¥ too may buy adeguate amount of the a=cessitics of Life.

In cootrast to thin the advocates of interest teach those
who have surplus wealth to economise (for cconomy they use

‘such euphemizms as “solf-control’, *avslerity” and ‘soerifice”) and
refrain from fulilliog a mejor pazt of cven their genvine needs,
In this way sach person i3 advised to save as much a1 hs can.
The advoostes of ioterest belicve thar the benefit of thig
achemo wotld be lurge capital formaiion which would then be
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used for the development of business and industry. Yet the
reality iy that this scheme will result 1n loss jpasmuch ag a
major portion of the Con3Umer goonds in stock will remain
1nsaid, becayse those who had iesy purchasing power did not
Hiy and those who coyld buey did not do se, and finally because
'hoge who had surplus wealth chose to siz 1ight on it, inglead of
divertisg it to the deprived sections of the society and thys
strengthening their purchasing powee, Now if ip each cycle of
production the sectior of society who has esough or surplus
purchasing power aeither buys a large portion of the production
nor {ragsfera the purchasivg power to the deprlved sectiops _
ol the saciety, but coptipues 1o withhold and accamulate weallh,
she net result will be that in every production cycle a sizable
sortion of the Gross Matisaai Production wiil remain unsold,

Less consumption wil} mean less jobs, which will reguit in
!t55 earnings which agata will lead 10 lesser consumption,
Thus hoarding of wealth by & tiny minority will spell exonomic
digxster for & vast majority of people, Finaily the boarders
of wealth will themsejves be overiaken by economic ruip,
for where will they sell the products turned ocut by their in-
vestments ?

Refiection will revezl ehae the real economic need is io
tliminate thoss causes apd incentives which incline individuals 1o
withbold and accumulate their earningt instexd of spzadlag
them. The economic welfars of the whale sociely demands
‘bat on the one hand social institotions should be established
to assist individuals at (he time of bardship thus obviating the
necd to save ecarnjngs and oti lhe other Zakat should be
ievied op accumulated wezlth, so that the people may feel Jass
oclined to hoard their weajth, A part of the wealth which
remains stack despite these mesiures should a1t any rate be
diverted to those who recejye g small share from the circnlaijon
of Wwealth. In contrast to this the modern economists sharpen
the jostinct of stioginess io some by the bait of intesest and
ioduce even those who are zot Stingy to savo wexlth instead of
spemding it :
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The capital thus formed gt the expedie of collective pros.
peeity s theo chbannefled into productive ventures by no other
means than imtereat.” This is adoiher crime AgNinst collective
well-being. 1M this accumulated wealth wers iaveated in businesy
on the condition (hat the investor would take a Proportionate
share of th= profit, even then it would haye beon tolerable,
But the capital js invested on the condition that the investor
must have his profit at a fized rate izrespective of whethes the
business earos less or more profit or no profit at all. In this
way collective economy suffers double logg,

The fiest lom occurred when the money wes withhold from
spending aod accumulated. Tha second loss revalied from the
iovestment of thia accumalated wealih in ttomomy 0ol on the
Principle of partnership but as a1 debt oo the iodustrial and
commercial sector of the society with a f*zal guarantee of n dxed
proft,
- This wrong system creates a situstion in which g ma jority
of such individuels a3 commeand prchaning power do not use it
in buying the patjonal products, bot continpe to Beup it as
an interest bearing debt on scciely. The socicty 13 caught g
the¢ perpleting problem of how to repay this progressively
Increasing debt sud its interest when tha salo of commoditics
produced by the aid of this debt iz becoming difficult day by day.
Miltious-of peogle do not by these commodities becaase they
have no money, and thousands of people do not buy them
brcanse they conserve their Purchasing power -in order to
trapsform it into interest bearing credit, According 0 moderg
ecotigmists one advantage of Intersst is that i1 canstraing
the busintysman to avaid useless expenss of capital and
utilise it in the most produciive manner. They mention it aa
8 virtue of the rate of jnterest that it acs A3 3 mute guide apd
leader of business. '

Again it i» due to ihe blessing of the rate of interest that
from alt the possible avpnues of its ‘flow the -capital stlects
ooly that business channel Which is the mont productiva,

But 1if} this cartain of Avllibility and ice the reality higden
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behind it. The first service rendered by Interest is that
it abolishes all ather intecpretations of ‘profit’ and “profea-
bility* save the owe which equates ‘profi’ with ‘mopetary
profit* and ‘profitability” with 'marerial profitatiility’. In this way
capital sequires a single track mind. Previously it could flow
into channels which promised profits othet than money. Now
it gocs straight ia the direction of guaranteed monetary proft.

The second service that Fnterest renders through its Exed rale
is that "the yard-stick of ‘proBable use® of capital changes from
Society's profit to the cdpitalists’ jodividuai profit, The
gate of intercst determines that capital shall be iovested in &
_busipess which cap pay say &°j, or mare profit to the Gnancicr.
Projects yielding less than that rate do not qualify for invesi-
mept. Now supposing two project schemes are laid before
{he capitalist ¢ Oae, that houses, both comforlable and bearing
cheap rent be built for the uze of loW-income sections of the
society. 5tcond, that 2 maguificent cioema hall be erected.
The firgt scheme promises less than 63; rate of profit, the
second holds far beiter prospect

In other circumstances it might have been possible for
capital to flow foulishly towards the former scheme or at
teast would bhave made a toss between the two. But it js the
ciplaseing™ of 1he rate.of intereal that it goides capital straight
towards the second scheme and makes the former acheme tonk

" a0 repulsive ihat ‘capital’ cannot bear to lock at it

Another ‘miracle’ of the mferest ralec 7 that it constraics
the busineds-map to use &ll means fair or foul, to keep
his profit rate above the interest rate of the money-lender.
Far jostance if @ man se1s vp a 6Glm compaay with capital
bearing 6%, interest per anoum, he will have to resort 1o every
means tor maiataic his profit rate above this rate of infereat.
it he canpot achieve thia ¢od by preduciog films of moral and
educationa] value, he will ‘then be driven to produce porno-
graphic and immeoral films and draw crowds of faps by sensa.-
tional advertising caleulated o arouse a sform of sexual passion.
This then is the real patore of thoss advantages which according
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to the modern ecomomist actrue from ke foterest, and which
talnot be obtained through uny orber meaps but the Intereat,
Lzt us now examine tha *need” which the modern economiat
shys canfot be fulfilied without Tnterest,

Thete % no doubt that eredit I3 one of the nceds of human
life. Iodividuals require it for persomal needy, There is 2
conttant demand of credit in Industry, Business and Agricu-
ture, All corporate institmtions includiog the Goveroment
ased loany. Bui it is wrosg to assert that loans cannot
be obtained without interest. As a majter of fact the cauge
of the pDovravailability of loans to individualz or the socjery
witbout Intercset ia that the Law has sanctifled Tnterest. Prog-
orlbe Interest and infuse moral values of Islam jn YOI cconotiy,
and you will see that loans for persotal, busioess and sociaj
peeds will be forthcoming without intetest, Day even dosations
will bz available. Islam has aliresdy giver jis practical proof.
For centorics Muxlim socicty has been Tunoiog its ecagomy on
the best model without {nterest. Prior ko this blighted nsurions
igc it had never bappened in the Mualicg socicty that =
Muslims® corpse lay uaburied Yecause his heirs could not raise
4 loan without interest, or the industyy, trade agd agriculturs of
Muslimy collapsed for lack of adequate credit without interezt,
of the Muslim Governments failed to Procurs -money for
public works or Jihad because their ¢itizons declined to give gp
their eapital without the attrwction of interest, '

Hence the claim of the modern economist that crediy
without interest {3 impracticable and that a system of ltudiog and
borrowing can cnly be established on the foundation of lnterest
requires no logical refutation, We heve proved ft wrong for
centuries by our practice.

: (3
BVILS OF INTEREST

““‘Henceforth, if cos sbstajns from takiog Interest ‘sfter

recciviog the tdmonition from his Lerd, no legal

action shall be taken Agtiust him regarding the intareat

e hagd davopred before ; his case shalj ultimately go to
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Alish, But if one repeaty the same orime, he shaf]

g0 to Hell, whers he shall ablde For ever. Allah

deprives intereat of all blessings apd develops charity :

and Allah does not ike an wagrafefol, yioful person ;

{2: 275, 76)

Allab does not declare that He wisl forgive the winrer for
tllulint:rc.-.t which he has already consumed., On the ciher
Band it is affirmed that FHe wil) yet judge his case. The
sentence shows that the pheass ‘no Iegal action skall
b taken =paiast him rogarding the intorest be had Je.
voured before® does nat connote that ke has been xeqoitied,
it i» onmly a fegal concession to the effect that the interaese
which has already been consumed iball sot be recovered
by force of Law. for if a claim of recovery were preferred it
would give rise to an infinite number of sults” On a moral
plane, the sbomination of wealth which a ptrios has amassed
from usurious business still romains. IF that perscn really
fears God and if his economic and moral outlosk has renlly
changed after his conversion to Talam, then he wil} rafrala from
soending his ill-gotten wealth on himself and will endeavour as
far s possible to search aut tha geauwine owners of this’
wealth and return it to them, and whare he cannat fod the
real pwners he will spend their portion of wesith oo social
welfare. Only this conduct will save hio from the retribution
of God. Asregacds the person who contlapes to enjoy his
{ll-gotten wealth. it would not be tao wrong to say tbat ke will
be punished for cunsumption of valawful weslih,

This Ayat reveals a truth which is real in all Tespecis
mortal, spiritual, economic eand culmyral. Although, apparently
Interest increases wealth and charity decreases it, yet in fact,
contrary is the case, The aatural Law established by God is that
loterest not onfy hinu.re moral, spiritual, economic and caltural
development, bat becomes the cauge of downfail, '

In contraat to this, charitjes {Including_ﬂﬂrff Hasen charitable
lean) bring about moral, tpiritual, economic and cultnra) growth.
Jadged from s moral and spiritual * view-point it is clear
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that Interest bas ity genesis o wclfishacss, stlogioess, narrow-
mladedness and callousness, and it is these qualitizs which
Intarest develops in human gharacter,

In contesst charity springs out of generolty, sympathy,
large-heartedness and magnanimity aed it ia these quatities which
continuons charitable conduct rears in & homan being,. Who
is thers who doea not regard the fivet sst of quatities as the worst
and the second as the hest 7

Jutlgiog from the polat of ¥iew of culture a man will
readlly understand that a so-iety whose members deal seli-
ishly with one asother, in which no one sssists the other aave
ont of s=lfishnezs and the motive of pergonal advantage, in
which one man's need is considered a heaven—sent appoOtitnity
of profitecring by ancther man, in which there 1a & conteadistion
between the Interest of the masses and the intepest of the
afffuent classes—such 3 socisty can aever be stable, Not love,
but mutoal hateed, eavy, callonsness and indiference will grow
among membéra of this socicty. The compoments of this
soclety will always be subject ta centrifugal forces of cheaos apd
disintegration, and if other contributory causes exist, a violent
clash batween dilersnl sections of thjs soviety becomes an
eary possibility. In contrast to this a society which is organised
cn the basis of muteal sympathy whose members deal magnan-
imously with one anctker, in which every one lends Ecnerous
asyistance to a fellow citizen in ased, in which the afloent
extend considerate help or 2t teast hopest cooperation Lo the
deprived sections——in such a sociely mutual love, consider-
ation and regard will develop and Roucish, the components
of tilys aocicty wiil adbere "o and supfent one another,
internal strife and condict will never find headway in thiy

socicty and owing to maotual cooperation and heip, this
 saciety will develop at a much faster pace ns compared to
the former socjety, .

Let ns Yook at the economic side of the same gquestion.
From the point of view of econgmics, there are two types of
intereat-bearing debt. Que, the loan Which hard up and needy
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peraons rapse to meet private requirements. Sscond, the loan
which ap entreprénsur raisey to iovest lo business, induscey
and apgriculture. In regacd to the frst type of debt, the whole
world knows that interest on it is charged in & menser which
has the most fuinous consequences. There is bardly a conatry
in the world in whick money-lenders and banks ore not suckiog
the blood of poor labouriog classes, farmers and low.ipcome
groups through thia type of lcap, [Interest mekes it very
dificult, rometimes impessibie, for these people 10 discharge
the first deb! without raising 3 spcand loan apd then a thizd 10
pay off the second and so on, Even when they have paid
interest equal to doub’s and treble of the priocipal amcount,
iheir liability for ihe principzl amount remains iatact. A
mejor portion of the eateing of & workiag man s expropti-
ated by the money-lender, leaviog the poor man with bardiy
enouph money tn leed himsell and his family. Consequently the
worker praduoally loses all interest in his vocalion. Thii is
natural bacayse when a major pert of their income is snaiched
away hy somcone else, how can they function whole-haartedly,
Again constsut anxlety and meatal sirain 50 enfechley the
peopte ecnotrapped in the pet of intercsi-bearing loans, and
poverty makes it so imposaible for them to procure adequale
food and medical relief that they cannatkeep in good health.

Another consequence of 1the interesi-bearing loan iz that
g tiny micority fattens om ihe blond of miilions, while the
Grost Matiopal Prodact continues to fall extremely short of
its full potential. Tn the lomg rum even the fat blogd :urfh:ra
cannot escape harm, for their covelousness canses nu:h‘ misery
ta poor ngplﬂ that a storm of anger and batted againat the
wealthy class brews and develops io the hearis ﬂl"the poot
people, and bursis like a volcano at the first opportunity. of 4
revolutionary upheaval, and sweeps away the life, riches apd
honour of the capitalist class,

As for the szcond type of debt which is raised for invest-
mept in business, 1he charging of e fixed rate of interest on
it entaiis countless disadvanrages, The most conspicupus.
#mong thcq; ere 1be Following ;

3 A=
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l. Capital investment is withheld from those enterprises
which canoot yield profit equal to the prevailing rate
of iaterest, however necessary and beneficial those
prajects may be for the country and the pation. Thke
How of el fizancial resources ic the ¢codalry Leras in
the direction of those enlerprises which carry the
prospect of & profit margin cqual to or more thay the
current rate of intercst, even thoogh soch entcrprises
mey have Jittle or oo social value.

2. Nooe of the enterplses, whether commercial, industrial
or agricoltural for which ioterest bearing loaps are
readily available, can guarantee ihet under any cir
cremstances ils profit mafrgin shall remain equal to or
ris¢ above a certain fixed rate of interest say S or 6 ar
1074 and will never fall below this rate,

Let alone providing this guarantee, no business venture
man furnish even this gecurity that il will for cver yield
profit and no lpss,

Hepce capital investment in a business which provides
sccurity of & fixed rate of profit can scver be devoig
of the possibility of lozs and risk,

3. Singe the financier does mot abare in profit and loss,
but advaecces money on the szcurity of a fized rate of
profit only, so he has no stake in the Progress of
deciine of a business. With extreme selfishness, he
keeps his geze fixed oo his owa profic, and on the
slightest apprehension of e dowaward trend in the
market, pulls out his capital, Thus semetimes due to
his setfish apprehensions the market is actyally gripped
by depression and at other times when depressjon has
bzen brought about by other canscs, the selfishness of
the financier aggravates it to disastrous proportions.

So obvious are these three disadvanlages of Interest
that anyone who has the slightest acquaiplapce
with th= science of economics cannot deny them. Thia
btin; s, one 15 forced to admit that 'in accordance
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with the vatoral law established by God, interest
actnally dimintshes economic wealth and doss not
angment.

Mow take a lock at the economic effects and conacqu-
£nces of chanties.

Jf the affivent members of the society spend freely
according to their means on buving the needful com-
modities for themselves end their Familles and distri-
bute th=ir surplus wealth emong the poor so that they
100 mz2y boy the commodifies they need, and if they
still have a sum left advance it as interest free loan to
busingss entreprenenrs, or invest it in business on a
partnership basis, or deposit it with the Government so
that it may spend it on public welfare, then, as every
map ¢zn realise with little reflection, the Business,
Indmstrial and Agricultural Sector iv this Secicty will
receive tremendous boost. The level of gemeral pros-
perity will progressively rise and the gross product
in this socjety will be preater by Tar than the Grow
Frodust in an interﬁt-riddfn society.

Finally, amother aspect should =lso be kept in view.
it is clcar that only he can lend money on interest who
Bas reoeived a greater share of the economic wealth of
the sociery than his necd warranted. From the puint
of view of Quran roceiving a preater share of wealth

than arc teeds 3 in reality 2 blessing from God and the
correct wicde of thaoks-giving Is that just as Allah hag

sbowered His blessings upom him so he should alse
confer favours upon other men. 3

{4)
ECONOMIC EECONSTRUCTION WITHOUT
INTEBESY

We must discuss now whether after abolishing Interest, 2

————_—

1. The Meaning of the Quran, ¥Vol. I, pp. 195205 by 8. Abul ﬁ.'l.!.l-
Myudadi, |
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financial system conaistent with the needs
sociaty and State can be sstablished,
Some Misconceptions

Before we suter npon & disoussion of the above question,
it i3 esseatial to clarify certain misconceptions which confysae
the tHonght of the peopls aot valy in this matter, but in every
other metter comnected with practical reform. The fotemost
mwisconception is the one which has gi¥en rize to the shove
quedtion. Reason tells us that Sood is an ayil Allab and His
Apostle (peace be on bim) too have proseribed alf forms of
Interegt.

i vigw of this the queries *“Can we do withoot it 2" and
“Is it practicable T* amount to asking *Is ALY error inevitable
in the kingdora of Allah 7" snd *“Is there some good which ia
impracticable ¥ ** This |5 tantamount, to pamsing & voie of ne
confidence in Nature and its systam. This weans that we

breathe itn such 8 wicked universal aystem i which some of
vuf roal needs are lloked up with errors and evi] ¢onduct, and

the door of certaln vicmes have been deliberataly cloged
upon us. As il, this were not enough, the logicai conclusion
of thia thonght, would ba that Natare itsslf is 5o orooked that
whatever is wrong by het awn Saws § aetually useful, Deceasary
and practicable in ber system ; and whatever js tight by hey
laws iz actually vaeless, and Impracticable,

Do our reason, sciences and historical sxpericacas really
juslify thia smapician against Nature 9
Is i¢ troe that Nature is the ally of evil and enemy of
good ¥

If the answer iz y&s, then we sbould wind up all debates
sbout right and wrong of things and frankly resign chis lifs,
for aftc- this there is no gleam of hope left for s in this world,
But if cur own mature and the oature of the nniverse do pot
deserve this anspicion, then we should give up that menga] - aut
look which says—**Such and such thing i3 20 doubt evil, but |t
is & necessary evil,™ or 'Such and such thing ¥ oo doubt good,
byt it Is impracticable.” The fact is that human affaies follow

of & developing
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whatever mode gainz currency io the world, and it begins tn
look difficolt 1o réplace the current modes with apother. This
is 30 with every way of life whether it is right or wrang. The
difficulty lies in changing it. The real czuse of complacencey
js the established custom. The ptople wilh superficial minds
are ¢asily led to believe that the wrong mode which has sotren-
cbed itzell iz the enly practicable way of life and there is 00
feasible alternative to it.

The second misconceplion regarding this mailer is that
the people do not grasp the real cause which makes the
chauge-over difficuit and bliodly acense the doctrine of chaope
as impracticable. You will grossly misjudge the possibilities
of btumen endeavouyr, if You consider any alternative to the
prevalling system a¢ impracticable. In 8 world where such
extreme revolutionary doctrines as the complete liguidation of
privats property and the establishmcnt of eollective ownetship
of the entire wealth have beco translatsd into practice, it js
preposterous to aver that such balanced proposals as the
abolitbon of Interest and the establishmeat of the system of
Zakat are nlopian.

This, hawever, i true that to uproot the prevailing system
and reconstruct life on 2 different pattern ic not the work of
every Tom, Dick and Harry. This task can be performed by
those people only who hold two qualifications. One, complete
repuaciztion of the old system of Jife and genuine beliaf in the
creed which seeks to change the order of life, Second, posses-
sion of an [fjrihadi genius (i.e. the capacity to form enligh-
tenzd judgment) rather than e Faglidi (thoughtless adberence)
mind.

They shouvid not merely possess that ordinary kind of intgls
figence which is regnired for directing the old system in che
sAme WAy a1 its piooecers did, but that superiot degree of in-
telllgence also which i9 peeded For abandecniog the . beaten
track and striking out new paths. Whoso possesges these Ewo
qualifications can put into efect the programme of even such
extreme revoluticnsry doctrines as Communism, Nazism, and
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Fascism. Thost whe Jack these qualifications capnok gven
bripg abouet the most balanced ¢hanges proposed by Islam,

There is y=t another small misconception regardiog this
matier. Az 2 aequel to constructive criticism and proposals of
reform when a practical ordet Of life is demanded the people
seem 1o think that action is confined to paper work enly, al-
thoagh the fisld of action docs not lie on paper, bat on the
ground,

All that really needs to he done on paper i3 to evplain
acgumeant and illustratidn the errors and evils of the prevailing
system and prove the rationality of the programme af reform,
After this : nothing more can be dope ahout praclical problems
save presentiog before the people a gencral idea of how to
obliterate the wrong practices of the old order and pyt in
force the new order.

As for the question; What will be the detailed picture of
this wreeking and reconstruction, through what phase=s will this
process pass and how will the problems arising in each phase
be solved——no ane can predict thess problems nar can supply
an antwer to them. If you are convinced that the present
syatemn i3 wromg and that the scheme of reform is right, then
you should act and put in position of authority such people as
posstss faith 2o0d power of enlighteped judgment. Then any
problem that arises in the process of action will be cesolved ot
its proper stags, How can that which has toc be seen and done
in the ficid be shown on paper 7 After this explanatory note [
negd hardly say that I will oot present a detailed scheme of
interest frée foancing in this chaptér. I will only give »
general idca of practical steps which may be taken to expel
joterest from ours financial sysiem, and also how to solve those
principal problems which apparently crop up in the mind when-
ever the expulsion of Interest is mooted.

First Step Towards Refarm -

An infinite oumber of evils in the economic and flnencial
dystem have crept in because interest has becn sanciifled by,
Law. OQbvlomly wkeén the door to charge Interest ¢pen, why
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should & map extend = charitabie loan to At neighbour * And
why chould he cater into = reguiar partwership jn profit or
Yoss with a businessman? Why should he make selfless con-
tributions for the completion of MNationa) Projects ?

And why should not he hand-over his ecctimulaled capital
to the banker and feel secure in apticipation of g fixed profit.
After allowing Iree rein to the avil tendendies of buman oature
you caanot expect that preaching, cobpscllin £ aond morat
appeals will suceeed in nipping thoss tendencies and countering
their disadvantages, Again the maller gdoeg oot end with
giving free scopz to an evil tendency. The Law supports
this tendency and the Government itzelf js noriuring aod
operating this evil through the cuprent Financial System,
Under 1his circumstance how is it possible to counter the evils
oif Interest by partia! amendments znd fringe reform. Tke only
preliminary to suppressing the evils of Interest is 1o expel Lhe
Ipterest. Thosze who imagine that first the blug.prinis of an
interest free Financial System shauld be prepared, and then
Interest will autometically disappear ar will be benned by law,
are pulting the caft before the hocse, Ag loag ap Iorerest has the
sanction of law, the courts validate and enforce cogtracts in.
voiviog interest znd the doof is cpen for the bankers to mop up
capital on the bait of icterest apd ther lzad it out oo intereat,
s0 Jong it is impessible to create and develop an interest fres
Ficancial System. Hence if the ban on Interest js conditional
upon the development of a system which can replace the ¢yrrent
UsUriols system, you can be sure that the Gme far Bapning the
lorerest will 0Ot come till Doomsday.  Whencver the wark of
eliminating the sced has to be done, the first prelimipary wil]
mevilably be the tegal suppressiog of [nterest. Then an interest
free Finaocial System wili be autcmalically born, and neeessity
which is the mother of javeation, will iseif pave wavs foar its
growth and expansion on al! sides. The roots of the ¢¥il human
Instingts which give rive to Inleregt are so deep-seated and their
urges 50 powetful that balf measyres and lukewarm devices
cannel wips oUt thiz scourge from any human society, For
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this purpese it is Dectssary to put into efect ali those mEasUres
which !slam suggests and the problem should be tackied with
‘hat zeal which Tulam demands. Islam does not stOp Al niere
:naral condemnetion of usurivus business, but oo the ope band
LTQuses aversiop (o it by proscribiog it fram the Teiigious pont
+f view and oo the other wherever Izlam holds political sway
and governmental pawer, it imposcs a legal ban oa Interem,
declares all wsuricus coatracts as invalid, and prociaims the
rzceipt and paymeant of Interast, writing and witbessing a deed
af agreemcnt concerning Intercst as a pepai afeqee lizble to
solice action, and wherever mild peoalties fail 2 curb this
butiness Tslam inflicts upon offcnders the seotence of death and
cenfiscation of property, .

Thirdly, by declaring, Zakat as ao obligatory duty apd
establishing a regular systemg of Zakat collection and disiri-
botion, IsTam initiates a pew finaccial system in {he society.
Besides enforcing all these measores, lslam rcforms the
character of the Muslim people by training, prupagation ang
preaching, so that all those gualities snd urges in buman
ndture  which incline a parsom to wurions bosjoess ara
suppressed and replaced by those opposite gualities and
propeasities which generate a spirit of sympathy and gcaercus
cogperation in human socisty,

Copsaquences of the Abolition of Interest

Anyane carnestly wishiog to curb Interest will have to gD
through the process outlined above. The legal prescription of
interest coupled with the esteblisbment of a sociz] institution

ior ihe collection and distribution of Zakat, will have thres
| zonsequences from financial point of view :-

[y The first and the most imporrant consequence wouid
be that the present socially explosive mode of capital
formation will be replaced by a correct apd whole.
some mode. The present mode of capital formatjon is
that using artificial devices over social system AUgments
the aatural human propensity towards stinginess and
neguigitiveness Lo a0 exaggorated degree. Arousiag
hoth fesr and greed, our social sysiem persuades an.
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mdividual 1o $pend the least pact of his ipcome and
save the maximum. It waros the individual “ save,
for there is aone in the $ocicty who will Teseuc you
from hardship”. It excites his greedy instinet by pro-
mising

“Save aod vou shall be rewarded with [nterest.”
Under the impact of this double stimulus, the sections
of society whose earnings exceed their nesds even to tha
slightest degree resolve to courtall their spending and
ipcrease their savipgs. To conscquence the conrumption
of trade gonds declines below the anticipated level and
in proportien ip the fall in ipcomes, the chances of
developing trade and industry diminish, and the oppor-
tunities af capital fofmation become vven more scarce.
Thus the increase ia the capital holdmgs of a few in-
dividuals causes a depression io the collective economy.
An jpdividual ephances his accomulated weslth in a
way that renders thousands of individuals incapable of
carning aoylbieg, et alone saving. 1o contrastta this
wheo Intersst i3 banned and by establishing the instjty-
tion of Zakat the State puaraptsas relisf 1o every
vitizen at the bour of his peed, the unnuteral capses
and incitements 1e slinginess: and boardiog of wealth
will vapnisk. The efflucnt ¢itizens will spend freely snd
pass o0 ¢uough purchasiog power to the poor citizens
also to meet their needs.  This will promote rrade and
industry, which wil] open up mere employment oppore
tunilies, 20d this will mean nore ineomes.  In this
envirnpment the profits of trade and industry itsalf
will rise to an extent where those sectors %iil ne longer
be dependent upon as much exiernal fioancing as 1hey
af¢ now. Agaic whatever their nesd for external

finageing, it will bt met with greater facility than is
available mow, for saving will not entirely cease, as
fgome people imagine, Actualty sonie peopie will con-
tinte 10 saye due to their oatural propensity io thip
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direction and ; majarity of peopie will involuntarily
fave because of enhanced jpcomes and the prevalence
of gencral prosperity. This saving will not be the
tesult of stinginess, apprebension or greed bug wiil
be the product of 2n economie system in which 1be
affluent after ipendiog freely on lawfyl heads pre-
scribed by Islam will atill be eft with moch surplus
Wealth 20d they will not fipg any needy person tp
whom it may he dooaicd, o they will congerve it and
will be casily persvaded 1o lead it on wholesome terms
1o ther Goverament, Trade and Indusiry and avep
eeighbouring connrjes.

The second cﬁna:qu:nug Will be that jnstead of E:ing
frozen the capital will kecp on flowing and wil] be

- Promptly  chanaclled igto lhe various sectors .of

hational cconomy Atcording 1o the volume of their
need. Ubder the pregem syslem what inclines the
capital o flow intg crade it the greed for Sood, But
thiz same greed zeryes A5 1he cause of blocking the

. capital Bow. For the capital alway. slands Waiting

(3)

for a rise in the interest-rate and it mos s into buginezs
ouly whea that rate has sUitably pone up.

Moreover, this same CAUSE creates a tempramental coge
fict between capital and business. When business woos
capital, it assumes ag Arrogant stance and presents
barder terors, whap Bpposite is the case, capital ptarlg
chazing business and jj readily available an £44y tarmy
for all types of projects, But when Iniercst is out-lawed _
god Zakat, ar the rate of 24%. is charged on al] cash
deposits, ths arrogance of capital will evaporate, I
will be eager to rush into any business og reasonabje
terme and instead of l¥ing stagnant, it will Iemaip g
constant operation io the commercia) fi=ld, '

The third consequence will be that Commergial

Floance aad Credit Finance wii) become two distineg
dectors. Under the pregent system capitzf is supplipg
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for the most parl in the form of loan Wwhelher an
individeal or an organization wishkes to rajse money
for a preductive or asn-prodaciive enterprise, or for a
temporary need ar lonp-term project in all cases
capital can be had ooly eor coe condition; that it
should be taken as a loan oo facd rate of interest,

When interest is banned, credit will be reserved for aon-
productive purposes oF temporary busioess needs and it shall
be managed uoder the rules of charitable loan,

Ace for the other purposes, wheiher they relale to Indusiry
ar Trade or the profitable schemes prepared by Government or
Public bodies—for all these capital shall be provided not as
loan but as 2o investment o prefit-sharing hasis,

We shall briefly discuss the function of both these sectors.

Forms of Credit in an Interest Free Financial System

Let us 1ake the credit sector first, for by far the greatest
apprebension from whith people suffer to-day is that with the
pruscription of Interest, the supply of credit will stop altogeiher,
5o we Shail first of ell show that, with the removal of Lhis evil
hinderance, bhot only will the supply of credit not stop, but will
be attended with greater facilily apd will assume a moch betier
form.

Credit for Private Necds

Uander the present systeo, there 15 ooly one iorm of obtain-
ing credit i.e, a poor man should borrow on interest from
money-lendst and a man of property from the Bank. In both
casts every applicenat can take any amount of loan for any
purpose including indulgence in sia, exlravagent spendicg OF
genuine need, provided that he can offer security for the
wafe return of Priocipal and interest. Oo Lhe contrary aop
applicant who cappat offer 1his secarity will 2ol secure &
loan of single paisa, even if he waats jtto Dbuy a shroud
for the corpse lying at home. Again under the prevailing
wystem, the prodigaiity of a wealthy scion and the hardship
of a3 poor map, bothk provids a goldcn chance :I'Pr the money*
lender 1o make money. And this selfishness is eoupled with
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eallousness of such exireme degree that no cancession is allowed
to the debtor in the puyment of either Iolerest or Frifgipal, No
oo: baz the slightest humasity to £uquire inio the circums-
tances of the wretched debtor from whom they demanc tha
return of Principsl with Interest. These then gre {he ‘Facilities’
which tho current - syslcem provides for seCuring loans far
private needs,

Mow see how the inlerest free credit syslem of Islam
operates i0 a similar context, ] '

Ficstly, in this system, the supply of credil For extravagant
spending and indulzence i sin will stop, for no one will be led
by the greed for inferest to advance a foan for wastefy! spending.
Thes the entire business of credit will be Jimited to rzasongble
merds only and only such amounts will be advanced or taken
as clearly appear to be reasonsble in the individual circumsp
ancea of sach case, :

Again since in this system it would be itlegitimate for the
creditor to exact any kind of advantage from the debtaor, so0 the
repayment of loans will become easy.

Debtors in the low-iocome grant will repay their debt in
© exay instalments and will spon be free of the burden.

Where a bousc or any other property has boen roorigaged,
ity zent or income will be counted towards the dischargc of the
priccipal rather than payment of any Interest, and =0 the deht
wil} soon be secovered. ' '

Despite these facilities, il 2 debt does remain unpaid, the
Bgit-ul-Mal (Public Treasury) wilt stand security for esch debtor
and will help him to pay off hizs dabt, Further, supposing the
debtor’ diss insolvent, sven then Bait-ui-Mal will assume the
llability to pay his debt. For thess reasons the afBuent will
aot fnd it as bard and unpleasant to lend momey to g noedy
aeighbour as they do under the curcent system. -

Even thee I anyonc fails to raisa a Joan in his own neigh-
beuthood or community, the door of Bait-ul-Maf will be apen
for him. He will easily mecure a loan from her. [t shonid,
however, be borme in mind that aceking loan from the Bait-ul-
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Mal is the last resort, o Islam, it is the dury of every citizen
te lend money to his Fellom-citizen in nced and it is the
kest of a3 community's social health that its members should
personally feel and discharge moral obligations such as this.

If the resident of cne Jocality fails te obtain credit frotm his
neighbours and is constrained to seck a loan from the Boit-ul-
Mal it 1% a clear symptom of the moral ifl-health of that locality.
Hetice whenever an application for load arrives, the Hait-ul-
Mal will not only advance the loan, but will a{ once tefer this
case to the Jepartment of moral reformation whichk will
immediately focus its attention on the locality whose residents
did not belp 2 oeighboor in nesd. The report of such a ease
will create the same borrot and revalsion under meraily pure
and upright system as the incidence of cholera or plague does
in a materialistic socGicty,

Yet another form may be adopted in Fslamic systers for the
supply of credit for personal needs.  The lepal rights conceded
to employses should include a right to secure z loan from the
employer {(Business Firms, Trading Companies sic.) under
extracrdinary need. The Government geperous loans. This
should also grant this right to its employees and advance them
matter docs not have ouly a moral aspect. Its economic and
political importance is a3 great as moral. By supplying an
interest freo [oan to your enployees and labourers, you will not
only perform an act of vittue but will remove one of the biggest
causes of anxiety, petplexity, misery, physical anguish and material
tuin among your workers. Protect them from calamities and
suxieties ; prosperity will lncrease their capacity for work and
satisfaction will immunise them against mischicvous doctrines,
This type of loan may not show any profit in terms of accouniy
but it will be suicjently ¢lear to an enlightensd mind that for ihe
society a3 @ Whole and for every financier and factory owner
individually, as well as for every econmmic and political ipstitu-~
tion, its profit would be greater in value than interest which is
being exacted due to foolish sliort sightedness under the present
materialistic system.
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Credit for Buvingss

Let us consider the loaps which businessmen 30 often npaed
to raise, At the present tims the busipsssmen cither take short-
tecm Ioans directly from the Banks or cash Bills of Exchange.l
In both cases the Banks charge & modest rate of nterest, Such
loans are an indispensable buniness need to-day, Heace when
the busiaessmen bear shoue the proscription of Interest, their firnt
anxiety is, haw wilf they secare cradit for da¥ly busiocss needs 7
“Why should ths Bank tend us money or cash our Hills of
Exchange without the joceative of Interost™, they ask.

The question, however, is that why should s Bank which
receives indotest frec deposits and business accounts amounting
to huadreds of thousands of rupees, not advanee interest-fras
loars and honour Bills of Exchange ? '

If the Back does not voluntarily agree, it shall be boupd by
law to provide this service to the customers. This service should
be part of the duties of a Bank. In fact, the deposit accounty
of businessmen afone will be adequate for this purpose. Byt
if need be, the Bank can alsa draw npoa other Accounts, At
ADy rate it iy a quite reasopable principle that he wha does not

-charge Interest should not pay it, Ageinitis better irom the
point of view of over-sll ecogomy that businessten should be
able to rais¢ Interest-free loans for recurrent secds, _

As (ot the question : If the Bank does not charge Interest on
its trapsaciions how will # rgeet the cost of operaticn '

The answer is that since the entire amount in i3 current
accounts will be interest-free, it would oot be a losing bargain
for the Bank te advance temeporary loans out of that anaunt,
For the profit it will earn from thexs credits will far excesd the
expenses of estabiishment, However, SUPposing this 5 pot
feasibie, the Bank can Justifiably charge an adequate month|y

1. -This is the sarne practice For which in hlamic figh, the term 2q farif
i¥ uped: Botipsagmen ealing wilth ona anorher nod hol ing accaunty in the
same Bank, offen take bulk supplies from each tther og cradit of pps,
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or quarierly fee lor these services from all its bumnuu accognts
holders.

The account-holders witl find this fee less castly than intersst,
80 they will readily accept it.
Credit for the Nen-Productive State Expense

The third important head relates to those loans which the
Goverament has to raiss 1o meet emergencies, non-productive
national expense and for the purposes of war. Under the
current financial system maaey for all these purposes is obtained
as interest-bearing loan, But under the Islamic fiscal system it
would be quite possible for individuals and organizations to pile
upg volentary dopations 50 so0on as the Goyeroment announces
its pted, for the proscription of Intersst and establithment of the
system of Zakat will result i1 such general prosperity and satis--
Faction that it will be no great bucden for the people to hand
over their savings io the Government. If such dorations fall
yhort of the Goveremeats’ need, it can ask for loaps, and the
peaple will advance charitable [pans with an open heart. Sup-
posing the money so collected still falls short of the expense, the
Government can resert 10 the followlng means !

(1} Ttcan use the Zakat and Khums.1

(2) Itcan demand on loan certain portion of all cash
deposits ip the banks by aa ordizance of State.

This right of the Government is as valid as its right to
enforee conscription ot its right of requisition of private
buildings, motor vehicles and other property.

(3) Fimally the Government can meet its need by printing
additional currency notes which in fact, is just another
form of raisiog loan from the citizens. But this is
absolutely a last resort to be taksn in unavoidable
circumstadces, for its evils are Far too many.

International Loans
Let us cunszdu International Lnnna now. It is quit: clear

R [ |

1. Kkumrdeootes the fifth of property which ia given ro the Bail-ul
Mnl or Public Treasury.
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that in the present usurious world we cannot expect b raisa
AR interest free loaa in the intermational market 1o meet our
national peeds. Qur utmost Endeivgur should be to  gvoid
meurring amy external debis, at least till the time when we

present 2 modet to the werld of bow 3 mation can catend interest
free [oans to her neiphbonrs, .

As for advanciog lasns to other pations, every ealightened
reader who has gone through the foregoing discussion will readily
admit that if once we gird up our Ioins and establish a pure fiscal
ayatem bascd on the suppression of Interest and organization of
Zakat, our fingncial position iz bound to become 50 sound that
not only will we not oeed external debts but will be able to extend
Ioans to our neighbouriog natioss i necd. The day when we
present this modcl 1o the world, will usher in a great political,
cultaral andt meral revolution in the world. Oa that day it wiil
become poasible For interest-free transactions to take place between
ud and rest of the world It will alse be possible for the world to
chnclude pacts that they will deal with each other on an jntercst-
free basis. And it is not beyond possibility that wa wil| ses a doy
when the wotld opinion will unanimously turn apainst usury much
the same way 25 the British public expresscd its disgust with
usury in Brittingwoods case (1945,

It is not merely a daydream, The truth is that even to day
enlightened minds arc concerned at the adversc cffects of interast
bearing international loans on wotld <olitics and economy, [T
the affluent countries forsake their present policy and use their
surplus wealth in e sincere and conmsiderate efort to heip the
backward countries to stand on their . own feet, ths world wil|
enioy double bonuos.

Iostead of the rising tens'on in the. Beld of international
politics and culturs world relatlons will be marked by gcrowing
amity and frieadskip. From the ccoqomic point of view it would
be far more profilable 1o do busipess with a comparativeiy
prospercus couutry rather than suck the life blood of a
miserable and bankrupt country. Leonomic thinkers ate con-
verging on this point and many have alrcady expressed these
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ideas  The only thing that needs to be done now is that s wise
catlon should take the imitfative. suppress jnterest in its own
bome and press forward to expel this cvil from international
commerce. :
Provision of Capital for Productive Venturss
Next to the financing of lcams, Jet us now lock oto the
Bnancing of business in our Prajected system. In thiz connection,
as I have hinied above, the suppresslon  of Interest will
close the door of investing monsy at a fixed rate of profit’ without
labour and risk, Similarly Zakar system will cnsure thag the
people do not hoard money and st tight on their coffars.
Furthermore, under a real {slamic Government the -people wil]
no longer find it feasible to dissipate their surplus wealth in
imtroral pursuits and extravagance. S0 the settion ‘of people
who possess surplus wealth will have to adopt one of the
following three courses : ' '
1. IF they do not seek additional income they may spend
their savings oa public weifare works. [t may take
 two forms. They can either undertake welfere work
on their own or give donations or gifis to & natiopal
organization. Tucy can also offer their wealth with
selfless and simcere Feeling to the Islamic (roverament,
which will invest it in produetive schemes, social deve-
lopment and public instruction, The last-mentionsd
head of investment will be especially preferred, provided
that State adminietration is in the hands of pertony in
whase Integrity and wisdom the general public "has fol?
faith, In this way huge amounts of capital will be
constantly avsilable to Government and other collective
orgevizations for national projects ; sod works of
progress and development, and what's more the peopla
will not be burdened with taxes for the cepayment of
even principal amount, let alone interest or profit.
2, If they do not seck additional income, but wish to pre-
serye their surplus wealth for their own use, they shoold
deposit it in the Bank which will not receive it as tryst
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but as loan, The Bank will uoderfake-- to return the
money on demaad or After a fixed peried. At the same
time the Bank shall have the right to invest thit money
in business and eam profit onit. The Bank will not

. pay any portion of this profit to- the depogitor. The
Bank shall be the sole owner of this profic, '
Imam Abu Hauifa (Allah be pleased with him) ran his
busines largely on this Islamic principle. In viow of bis
inteprity and extraordinsry good-will the people deposit-

“ed theis momey with him. The Iman did not taks this

money a5 trust but ag [oan and invested i in business
His biographers report that when his accounts were
checked on his death, it was found that his business
capital included 5 crore dirhams deposited with him by
the people 'in accordance with the above-mentioned
principle. _
Islamic rule forbids ihe trustee to put the trost to per-
eonal nse, but if the article put in trust with him is lost
or wasted, he 1s not held liable. In contrast to this if the
same article is given to him as [oan, he has the right to
use it and earn profit on it. He is, however bound to
repay it at the agreed time  Tho Banks can Follow the
same schemme to-day,

3. And if they intend to eamn profit on their saving, they
will bave just one option ie. to iovest their capital
thraogh Government on the basis of proportional part-
nership in profit and loss.

IT they wigh to invest directly, they will have to scitle
the terms of partnership themselves, and these terms must
by law fix the ratic of their share in profit and losa.
Partuership in joint stock companies would take the
form of simple purchase of shares. Bonds, Debentures,

and oiher similar forms of partnershlp, which yicld
a fized amount of Income for the buyer from the com-

pany will pot exist at all,
i taey wish to inves} through Government, they will become
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pariners in any profitable scheme [aonched by the Government.
For inatance, ' the Goverpment prepars z projeet (o build &
Hydraulic project it will annownce the scheme and invite public
particlpation in 1t. Individuals, organizations or banks which
invest in the schemes will become partners with the Government
and will receive share of the prafits from the project according
to ap agreed ratio. I the project runs into Joss, they will share
the lois with the government according to the agreed ratio. The
Government shafl also have the option to buy public shares gradu-
ally by phases, tilf in n period of forty to fifty years the wholie
project comes under the Siate ownership. But as in the corrent
systemn, 0 in the Islamic system also the most practicable and
waelu! course for the people would be to iovest through Banks,
Hence I shal explaio this course in some detait 30 rhat the people -
may get & clear picture of the Banking business without interest
and how the people wishing to earn profit would be able to
benefit from it.

Islzsmic Form of Bauoking

The discourse of Banking ir my book The Interest makes it
plain that the Baaking businesz iy, by no means, wrong or
unlawful. Actoally Banking is one of those numerous institutions
reared by modern civilization, which are important and useful,
but have been corrupted by the admirture of an ¢vil element.
In the first place, the Bank performs such lawlul services which
are both wseful and indispensable for a civilized lifs and com-
merce in modern times, for instance, cash transfer apd payment
[rom one-place to another, Ffacility of internationel businesy
transactions, Lockers for valuables. letters of . credit, traveller
chegues, dem=nd draft, arrange sale of company shares and maoy
Agency Services which rclieve a busy manp of many -a2 burden
_against nominal commission  These [acilities must bhowever
continue and the establishment of 3 permanent institution for the
provision of these facilities i3 gquite essential, '

Again it is extremely beneflcial and necessary under present
- ¢onditions for the Business, Tndustry, Agriculture and other
departments of culture and eeohomy that the scattered surplus
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wealth af the society should be pooled in a Central Ressrvolr from
where It may be smaothly channellad to all sectors of life, whenever
and wherever the need arises, Besides this scheme i very ennvenicnt
for the common men with some monzy saviog as it can epare him
the trouble of searching out profitable opportunitics of invest
ment. He can deposit his money in s Central Reservoir, which
would invest it in preductive projects and distribute the probt
among its account holders. The administrators and workers
of & bank, by virtue of being constantly engaged in the manage-
mont of Finance acguice ao expertise apd wisdom in this field,
which is lacking in businessmen, ‘industrizlists and wolher pro-
feszionals in the sconomic sector.  This wisdom and expertise is
by itself 8 very valiable commadity and can prove very benefi-
ciai provided that it does not become the tocl of selfish money
hoarders but is used to cncourage the businessman. Bot ik is
Interest which has iovorted all  thesa virtuas and benefits
of Banking ioto vices and disadvantages for the whole socicty.
Along with this anuther source of evil has crept into Banking : e.
the capital which the bait of [nterest attracts into banks betomes
virtually the wealth of a few selfish capitalists who use it o an
extcemoly anti-social menncr.  With the climination of these
two wrongs, the Banking business will beecome pore 2o "1 more
proftable for the socicly than at present. Rather it might prove
mare beneficlat Ainancially than the prevalent banking system for
even the bankers.

Those who fear that the elimination of Intercst will atop the
Aow of money inte Banks are wrong. They think rhat without the
incentive of Tntcrest, the people will stop depositing their surplus
money in the Panks. Well this is oot true. Jostead of Interest,
rhere will be the incentive of probt. Since the rate of profit would
be uncertain and unlimited, the baraed of the profit rate falling
below the interest rate would be cqualled by as good a chance
uf earning a profit-rate which far exceeds the Interest-rate. The
Banks will coatinua to perform all those dutizs for which the
people come¢ 1o them. Henge it is certain that the flow of
c‘apital will continue into the banks ondeterred even affer the



212 BCONOMIC AYSTEM OF ISLAM

abolition of Interest a3 usual—nay since the supression of Interest
will give an impetus to business, increase the chances of employ-
ment and of incomes, hence the quantym of deposits in the banks
would increase. The banks will not be able to invest the money
deposited in current or savings accounts io profitable projects as
at present. Hence these amotnts will jargely be used for two major
Purposes ;: one, for dally cask dealing ; second, for extending
short-term loans te businessmen and socashing Bills of Exchange
without charging interest, As for the long-term and fixed
deposite it will necesserily fall jnto two catergories, one, whose
owners deposit it for safe-keeping only, The Banks will jnvest
this money as loan in business as explained above,

Secondly, the moncy whose owners wish 1o invest it in busi-
ness through the Bank. : :

Instead of keeping this mooey in trust, sach bank will
execule a deed of partoership with the depositors. The Bank
will then invest this capital slong with their other deposits in
business, Industrial and Agricultural projects, as well a5 in profi-
tabje schemes [zunched o the public sector and state enterprises
This ¢n the whole will entail two stupendouz advan tages.
Firstly, the interest of the Bankers will become ope with the
interest of the business, and financial szpport te business
will always be available according to need. Thus the CAUSCE
which brineg about periodic economic depression in the present-
day interest-ridden world will almost disappear.

Secondly, the financial expertise of the bankers and the
business and industrisl acumen of the entreprensur, which
appear at loggerheads to-day, will coalesce and cooperate with
¢ach other and this will be beneficial for =l sides. After
deducting the cost of operation, the Baoks will distribute the
profits tarmed through these sources among the share-holders and
the account-bolder: according to a fized ratio. The only differsnce
will be that, under the preseat set-up, the divideads go to the
share-holders of the Bank and the account-helders get interest
only, while after the abolition of Interest, both will share in
- the dividend. Now the accoynt-belders get a fixed rate of
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interest, but under the new system no Gxed rate will operafe.
The proéts big or small, will be distributed i praporticn to
invcsiment. The rivk of loss and insclvency, then, will be oo
more or less than it = now. At present risk of long and pro-
spects of unlimited profits boik are reserved for the share-holders
of the Bank. Under the new sot-ap they will be sharsd by (oo
sccount-holders  also, As for apprehension that the capital
which is drawn into the Bank by the incentive of profit becomes
virtually the propeety and tool of a few Bankers, we can remove
it by edopting the following schems,

The Beit-ul-Mal or State Bapk shouid taks in hacd all
functions coppected with Central Banking. 5tate control and
discipling should be eaforced on the private Paoks in such a way
as to prevent the Bankers from taking ondus advantage of their
mounclary strength-  Having gons through this brief skeich of ag
intersst-free Anancial system, 16 thers any room for the doubt
that the elimination of foierest i3 not foasible 7
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ECONOMIC AND INDUSTRIAL LOANS FROM NON-
MUSLIM COUINTRIESL

{mestioe. In the present era whea wo couatry czn develop in
isolation from international commugity, will the I slamic Govern-
ment totally ban the Aow ol all economic, &ilitary or technical
aid frem foreign couptries tied with certain rate of interest and
the raicing of interest bearing loans from the World Bank ?

Again how can the tremendous gap between advanced coun-
tries ol the Weit acd the Middle East especialiy the Mushim
countries in respect of material, iodusirial, agriculiural end
seientific progress be filled ?

Or how can the gulf between the haves and bave-nots in
this atomic age be bridged ? | '

Further, will the Banking and Insurance Sector within the
coLftry be hquidated 1

What systemn can be devised by fjrihad to provide some way
out of ¥nterest, Cominsreial standing (Pagri), Profit, Brokec's
Commission io sule-purchase transactions and Geod-will ¢

Cap the Islamic countries negotiate any loans among
themse.ves on the basis of [Dterest or profit or aoy sem of gaia.

Answer. Never in history -has the Isiamic Government
sdopled & policy of isolation from noo-Muslim countries, nor
will it to-day. But borrowing does aot mean importuaing loaos
oo their terms. This sort of relationship with advanced countries
has been adopted only by the inert regimes of today. Whenever
a fedl Islemic Goveroment is established in a covntry, it wil
strive for ‘he moral uplift of its citizens belore working for
their material progress. Muoral improvemesnt implies that the
tulers, the edministrative 5&rvices and the commonr Citizens
should imbibe the virtues of faith and bonesty,keep duty above
" theit rights 2pd stake theit life, property, time, labour,
energies, everything for the achievement of a lofty poai.
Further v relztionship of mutual trust and confidence should
subsist between the people and their rulers, apd the people
should honcsily feel that the Government js actually workiog

I. Adopted from Iarfuman-ul-Qvran, Novamber 19461,
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flor their well-being. Onece such a polily is cstahlished, there
would ba'no need to borrow moaey on jnterest from others.

The people will pay the taxes voluntarily ond without fail
aod the reveouse will be speat eatirzly va natiooal develop-
ment. The process of collection and spending of taxes will be
free {tom matpractices,  Still {f the Government needs o raisc
a loaq, the cation will meet & Major part of the reguirements by
way of veluntary contributionn, 4 sizeable portioe in  the form
of tntcrest-free loany and a part of it oo profit-shariag  basis.
My assessment ia that if an experiment of l.lamic prioceplea
15 m:de jn Pakistan it will soon be in a position 1o offur losns 1o
athars instezd of begging others for loans,

Suppusing we 4o face an indispenseble need tu rase an
interest-bearing ‘oan from abroad, thal is, whed vur need is
pressing apd the capical resources at hame canuot be mobilised,
we ¢an Lhen borraw from foreign nasions on interasc.  Hut even
then there would be mo justification for contipting vsuricus
dealings at home. '

Itis feasible to ban Interest inside the couwntry and Lhe
entire Fipancial System can operate without latersst, | huve
alreacdy established in my work on the Imierest that the banking
ayalem can ruo oo profit-sharing basis ratherthan [oterear,

Similacly, the lpgurance system can be 50 amended ax (o
obtain all the benefits of Insurance withouot rescrting to
cO-islemic methods,

Brokerage, Profit, Pugri (Penciit of Comeereiul Standing)
Commisgion or Good-will, all have a separate pOsitioR in
Shariah. When the Islamjc St.t: is established, theif respective
positions will e raviewed and either the starms gwa  will be
majntdined or necestary amepdments will be introduced. Eu-:h
a work will have 10 be dope by a Commission of Echﬂlﬁrs of

Shnrlah and Economic Experts.



The N'ature of Zakat
and its Rules’

Next to Salat, the principal pillar of Tslam is Zakad.
Sitice fasting is coramonly menticned next to Salit n the order
of worships, so the people generally consider Fasting ay the
tecond most important arlicle of faitk in Islam: after Salit, ,
Yet the Holy Quran reveals to.us thal nsxt to Saldt, Islam
assigns Lhe second most important position to Zakat, These
Are the twao principal . piltars upon whick the edifice of Islam
has been raised, Islam canoot stand ‘upright 3f these pillars
collapse,

Tha Meaning of Zakat ,

Zakat denotes purity aed clzaniiness. The sllocation of a
portion of one's wealth for the needy and the pocr Las been
termed as Zakat for the precise reason that this purifies one's
wealth an well as .one’s sonl.  The porson whom Allah has given
wealth end be does oot pay out of it the right of Allah’s peopie,
his wealth is impure and with it his soul is ynciean too, for his
soul js filled with jngratitude.

He is o stingy, so selfish, 50 money-minded that his heart
aches at discharging his obligation to Alah Who favoured him
with wealth more than his rea! geed. Can this man be expected
to perferme amy virtuous act in the way of Allah? Will be offer
any sacrifice for the sake of his religion apd faith 7

This man's soul is voclean and his wealth which he accumu-
Iates in thiz way iz impure,

Precedant of Praphets (peace be on them) ; .

Saying of Prayers (5alit) and payment of Zakat has been

L. Adapted trom -:.-1;.'.. (Kbutbar),
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invarlably enjoined upon the followers of i the Prophets
(prace be oo them) since ancient times, and the religlon of
Islam haz never bean devoid of these two tenets duting the tenurs
of any former Prophet {peace be on bim). After menticning
Hadrat Ibrahim (peace be on him) and the Prophets descending
ftom him, the Holy Quran observes :
“Aund 'We endowed them with leadership who guided others
by our commard, and We also enjoined them by
Revelation to do righteons deeds angd cstablish Salie and
pay the Zakot and they were worshippets of Us alope.'”
{Al-Anbia: 71
In reference 1o Prophet Tsmail (peace be on him), it is
afirmed ; :
“He enjoined his people to offer the Salit and give the Zakat
and His Lord was well-pleased with him, " (Mary: 55)
Hadrat Musa {peace be on him) offered his prayer on behalf
of bis pcopio : **Lord, bestow upon us the poodness of this
world and of the next.” Da you knowwhat Allah ohserved in
mply ? Allab answered ; o
“I smite with My Ponishieat whom 1 will, and My mercy
¢mbraccth everythiog thierefore I shall ordain it for those who
refrain from  disodedicnce, pay Zaket and belizve ia Qur
tevclatinns, ' ' (Al-Araf ; 136}
Orders of Salit and Zalat were simultapeoudly issued to
Hadrat Isa(geace be on him) ais0 who was the Jast Propbet preced-
ing Hadrat Muhammad {feace and blessings of Allah be op Him).
“ADd (Allab) bath made me blessed where-so-ever | may
be, and hath enjoined wpon me Salit and Zakat so long
a8 | remain alive.” (Macy : 1) -
This shows that from the very begioning the religion of
Iniam it the teaure of cach Prophet hes been raised on these two
main pillars, aud ever has any God-fearing people been axem-
pted from these two duties. Now see how these two duties have
been juxtaposed in the Sharizh of the Holy Prophet {peace and
blessings of Allab be o him). The opeaing verses of the Holy -

Quran are these;
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“This is the scripture whereof there is no doudt, a guidance

vnto those who are God fearing.

Wha believe in the cosesn, and establish Salfit, and, spend

of that We have bestowed upon them.”” (Al-Bagarah : 2-3)

Again it is affirmed :

*“Quch people are on the nght way from their Lord and such

ar¢ truly auccessful.”

In other words, the people who are devoid of faith and da
not observe $5alit or pay Zakat-are neither on the right way nor

can they be truly successfal.
Contipuing with our study of Sura Bagarah, wa iod another

mjunction a [ew pages ahead :
“Establish Salat, pay Zakat and bow before me with those

who bow {(down) i.e. in congregation.”

In Sura Taubab Allab orders the Muslims to wage wer
against the infidels and the polytheists and these injunctions
continue in zeveral Ruku‘s. Im this context, it is observed ;

“But if' they repent and establish Saldt and pay Zakat

then are they your brethren in religion. {Taubah: 11)

That is$, mere réenunciation of infidelity and polytheisin and
affirmation of faith is oot enough ; the proof of geowine renunci-
ation of infidelity and polytheism and testification of faith lies in
the practice of Sal3t and payment of Zakat. Hence if they prove
theis declaration of faith by deed, they are your brothess in faith,
otherwipe do oot take them as your brothers, mor ceasc Aghting
against them.
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SIGNIFICANCE OF ZAKAT IN COLLECTIYE LIFE

The Holy Quran frequently refers to Zakat and Sedagar
{Charitics) by the words & oo § SW! which means “io
spend in the way of Allah.” [n some placez it has alko been
observed that whatever onz spends in' the way of Allah is &
waa 4 F chatitable loan 1o Allah. In other words you give
aloao 1o Allah and Allsh becomes your debtar, In several
Placcs it has sl bren affirmed that Allah owes compensation
10 you for whatever you give in the name of Aflah, and He will
not yust veturn what you dooate, but will give even more, Pondpr
over tkis point.

Is the Lord of the Earth and the Heavens (may He forgive us)
dependent upon you 7 Does that Holy Being peed to crave a loan
from you ? Docs that king of kings, the Lord of infinite ireasures,
sohcit anything from you for His own Self ? Allah -forbid,
Allab forbid.. It is on His Bovaty that you subsist. it js His
provisions that yoy cal. The possessions of ecack ome of you
ure  His Gift, everyone among you, from a paupsr to a
millionaire, is dependent upon His Favour while He needs the
favour of nooe, Whal need bas He to seek Foan from you and
beg fram you for His own Self 7

In Tagt it is yet ancther aspect of Hin Benevolent Majesty
that He asks you to spend for your own good, your own welfarc,
your owa sake and says that this spending is in My way, is
a loan to Me, I owe you compensstion Ffor it aod am obliged to
you. Helpthe poor and needy members of your nation and
since they bave 1o means to return your favour, T will COm pen-
sate you on their behalf, Give assistance to poor reclations.
Not they. but I shail be obliged to you for this sct. 1 will give
you a compensation for this favour, Whatever assistance you lend
to the orphans, widows, the disabled the wayfarers and the
atiicted peopls ip your society, put it in My account. Your
claim lies not on them but on Me and T will pay it

" Extend loams to your distressed brethren and charge no
interest, nor harass ithem, If they canmot repay, 40 Dot move
the Court to imprison them or ittoe a warrant of sttachment.of
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their household effects. Do not render their families fomeless,
Mot they, but I owe you the debt. If they return the ‘principal,
I will pay the interest on thelr behalf, but if they cannot repay
even the principal, I shall return to you both the principal and
the interest.  So although all that you speod on social welfare,
for the good aod improvement of your own fellow beings,
will be to your own advantage, yet 1 shall scknowledge your
favour and I shall return your debt in toto plus a dividend.

As you koow cruelty and ignnran:E arc ingraised iz human
nature. Man is short-sighted. His viston is mot broad. He is
small. He is seldom swayed by lefty and sublime ideals.
He & selfish, and capnot even hold a broad conception of
his owo ioterest. Man is impetuons too. tee o Ole¥t
He wants quick result and speedy profit in svery enterprise.
Mothiog but instant and tangible result and profic appeals to him.
His vision does not extend to long term reauits, and as {or ihe
profits on a larger scale, the profits which accrue over a longes
perlod, be perceives them seldom or does pot at all. This weakness
_.ix mnatoral to man Due to this weaknets, he looks Lo bis own
interest in everything, an interest which is small in scale, quick
and taogible, He declzres himself s the sofe owner of what
be has carned or inherjied and does not like anoy body to
share it He believas that this fortune has no other use than to
meet his own peeds, eccording to his own wish and to buy him
casc and pleasure, or to be expended on & scheme which i fikely
to yield quick and tangible dividend, He spends to incresse
his weajth or augment his comfort or at 14sst to gain publicity,
reputation, prestige, bomour, position, authority and fame,
Why should bé part with his wealth, if he sees no promise of gy
of these coveted ends ? Why should be care for the orphan in
the oeighbourhood who is starving to death or loafing about 2
The arpbav had a right on hia parents, who should have provided
for him in the form of Inswrence or something. What if a
.widow in his community is eking out a misersble life ? Her
dectased busband should have done something to secure her
fature. What is it to bim if a way-farer is wandering about help-
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bessly 7 Why did the fool not provide himself with sufficient
means before startiog on the journey 7

Let the poor and afficted Fellow endure  his hard existence,
Allab gave him the same two hands and Feet a5 to me. He hould
fend for himweelf. Why should I hefp him 7 Yes, but 1 could
[eod him monoy on intecest, of course, for mopey is not nseless,
I could build a house with it, or buy a motor car, or invest it in
4 profitahle copcern. This man will also derive some benefit
fromit. Why shoulda't I, the owner of the money, I[tctive a
share of this beneBt? This sclfish frame of mind in the Hrst
Flace induces the capitalisk to sit tight on hiy hoard. If pe
kpends anything it ia for- bis personal benefit, He is loth to
Jpare & single pepoy without hope of profit. If at sl he
exiends help to a poverty.stricken mam, it i3 ol genuine
help, but & means to exploit bins, to extort more from him than
in given. If he shows Favour to a destingte peraon, he secks
to bend him utder the weight of @ thousand obHgations and
makes bim foel a0 small 1hat the Poor creailvre loses all sepge
of salf-respect. If he dopates to = natiogal cawse, he calcuinies
ia advance the profit that will accroe to him. Concermy which
bold no promise of perscnal adventage to bim wiil not receive
his hzlp. '

What ars the consequences of thiz outlook? The conse-
quences aré not only faial for the sogiety but alsoc, in tha
long rvn, harmful for that individual whe due to shori-
. sightedpess and ignorance cousiders this cutlogk as befitting

to Bis self-interest, Tn a society ridden by this cutlock, money
Bows inle the bands of a few jodividuals apd concenirates
there, whils countless athers are progressively bled of )l thejr.
means  Ag the capitalist, through his finaocial enterpries,
sitcks in more and more wealth, the poor sections of society
Braw Foofer. A soclety in which poverty is wide-aprend
suctumbs to various illa. Tia physical health deteriorates. Epida-
_mick break out smong the popolace. The jndlvidual's will to
work and produces wealth s gradually sapped. Tgooranco
triumphs, morality declines. People resort to crimes in ardep
10 mneet iheir Fequircments. Finally, they wké to genera] [aw-
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leesness, Riots break out. The rich are Jiguidated ; their
homes and properties are pillaged and set on flames. The
capitalist class is thus wiped out of existence,

If yoo :pﬁ:lidir over it you will realize that ig fact the well-
being of cach individual is dependent opon the welfare of
the society to which he belongs. If you lay out your wealth, its
circulation shall eventually result ia its return to yon with
seyeral benmefits. But if you are narrow minded agd hoard
your wealth or use it for your own needs oaly, your wealth
~will progressively diminish in value, For instance, if you
being up an orphan and educate him and thus help him to
become &n earning member of the society, you ia fact add
to the wealth of the sovisty. Obviously you will share the
social prosperlty thus enhanced, though you might never know,
by way of calcalation, hew much bave you actually gained from
the productive labour of that particular orpbao whom had
you helped, But if you adopt a selfish and narrow attitude -
and any : why should I belp him, his deceased parents should
have made some provision for him, the orphan will become
a helpless, worthless vagabond, He will never acquire suffci-
ent skill ter contributs to the weallh of the society. It would
be a small wonder if he drifts into the eriminai world and
ont deay burgles your own house. That means that vou
have vot only wasted an indjvidual by letting bim loose in the
world as a useless bum and a law breaker, but have also
done @ positive dissetvice to yourself. On the enalopy of
thts example, if You look at the matier in a wider perspec-
tive, you will realize that 'the individual who selflessly
spends oo the welfare of the society, apparently loses money,
bul in fact his mooey grows and gathers more and more
value while in circulation, till It returns ooee more 1o his
pocket ‘along with several benefits. Aod the man who adapts
& selfish and nerrow view and hoards money and doss not
spend it on the wellare of tbhe society, apparently saves
moacy Or igerease’ it by lending it out on interest, bul as a
matter of fact he decreases his wealth by hip own folly
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and Brings ruin upon himself. This céonomic law has been
dezcribed by the Holy Quren in the following words

““Alinh hath blighted usury aod made alms-giving fraitful”.

_ {Al-Baqnrah : 276)

"*Thet which you givé in nsory, in crdar that it may increase

on (olher} peoples property huth no incrense with Allah

but that which you give in charity, seeking Allab's coun-

tenadee, hath increase manifold.” . (At-Room : 39)

But short-sightedness and ignerance prevents maa from
grasping this law xnd acting in accordance with It. Men ia
governed by his senses. The money in his pocker is palpable to
him. The profit bajancs ie bis [edgers is Ihe sure index for him
of his Bourishing fortune, Buf the maney that 20t out of hia
hands iz not visible to him. He has no idea where it is BTOWing,
how and at whac rate xod when it will tetorn Lo him witk added
benefits and dividends, He kaows coly thut such and such
gmount has wlipped ot of his accounts for ever. This jm-
presion of Lhe ignorapce bas sevet so far been removed by
human igenuity or labour. The phenomenoq is wuiversal.

Qn the one side is the Capitalist world where the eniirs
business of life revolves on the fuicrum of ioleresi and
dezpite abundancs of wealth, problems and bardehips are
getting confounded day by day. On Lhe other side is raoged a
growing facticn of revengeful human beings whe not ooly wish
10 expropriate 1he exchequers of the capitalists bul algo plao 1o
overthrow the entire system of human civilization and cullore,
The dilemma hag betn varavelied by that Wise and All-know-
ing Being who revealed the sacred book, the Quran, The
kéy to this dendlock is faith iz Allgh and faich in the day of
Jdgment, If men seposss his Faith in Allah apd develops
conviction that all the treasures of the earth and ihe sky belong
10 Him only, and 1be governasce of human affairs vests in Him
and that He keeps accounts af cach particle in the uoiversa and
the gaod and the cvil of man wil! be rewarded and punished
with poiat hiang Justice in the Hcrutgr, it becomes quite casy
for him to rely upog Al[ah instead of his owt judgmen! and
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to spend his wealth according to the jnjoncdons of Allsh
and leave the gain or loss of this spendiog to Allah, What he
spends with this conviction is io fact & deposiv with Aliah
and it¢ account will be maintained in the books of Alleb,
Anybody efie in the world may or may aot know aboot this
spending, Aliah will certainly kmow of it. Others may or may
not acknowledge his charity, Allah will c¢ertainly acknowledge.
Aud when Allah bas promised that He will give full reward
for jt, it le certein that He will do so, io the life hereafter
or both here ax well as the hereafter,,

In Hin Sharia, as a rule, Allah issuss » grostal injunction o
petform acts of pisty and welfare, so that the prople should
adopt huomanitarian ways in their every day lives. Next some
specifio form of doing good is laid down, so that the panple
shonid particnlarly adbere to it,

The :ame is the case with Zakat, There iz’ a general
rule ¥ well as & particular direction. On the one hand we are
exhorted to shun greed and stioginess, for 1his it the root
cause of many evils and the maip source of sim We are
enjoined to follow the moral law of Alah, Whe i3 ahowerlog
Hiz blessings and favours upon His countess creatures,
though He owes unothing to anyome nor bas anyone the
alightest clalm opom His favour. We are directed to spend
ib the way of Allah {0 the maximwom to save a3 mach
85 wa ¢ag spare from owr needs, aod to fulfit 1he wanta of the
pocr and the acedy out of these savings. We are required oot (o
spare life, mor wealih in the service of the cause of Allah or in
protiaiming the word of Alleh. If we love Allah, we muse
sacrifice. the 14ve of wealth for His Jove. This ia a general
direction. Side by side with it it the specific order that if you
acctmulate this much amovnt of wealth, you must spend &1
lewst 30 much portion of it.in tbe way of Allsbh and il the yieid
of your h.'qd i3 this much, you must donate at Iﬂlt:nmuch
shars of itto Allah.

.ulin juss as by mntm: a fow Raksnts of Satft obligstory,
“jt-is wot monat that you showld remember Allah only while
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efering the Salkt and forget Bim afterwards. Similatly the pre-
icription of spending & small amaunt in the way of Allah does
not mean that ocoly rhose people 10 whom this presoription
applic shonld hooour it 8nd those to whom it does not apply
should tighted their purie strings. It alse does not imply
that the wealihy should speod inthe way of Allah only npto
the prescribed rate of Zakat and repulse with acorn any
uecdy persos who comes nfier they have puid oot their obli-
" gatory donation, ©r avoid other occasions 1o aerve religion on
the pretzxt of havieg already exhagsred thair Zakat fugd,
Prescription of Zakat as an obligatory duey does hot mean
so at all. What it really means is that it is the minimum rate

i0 be spent io the way of Allab by esch wealthy individual but
if he has the meabs 1o glve more, he must do 1o,
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. THE ORDER OF ZAKAT

Allah has insted injuncrions about Zakat at three different
places In the Holy Quran :

" 1. I Surah Baqarah it is said:

“() ye who believe | spend of ths good things whioh ye

kave earoed, and of that which we briag forth from Lhe

carth for you." {Al-Bagarah : 267

2. Apd In 3Surah Anmam it 1s stated that We have raised

gardens and crops co the earth for you. Hznce

“Eat ye of the fruit thereof when it Cruitsth, and pay the

due thereof upon the barvest day.™ {Al-Anaam : L41)
Both these verses are felated to the produce of the land. The
HaoB Jurists bold that apart from natucal growths such as
waad, or grasz or r¢ed, all other things which ace prodaced hy
arthificial means tuch as carn, vepetables and froit are subject
1c Altah's due, _

It i3 recorded in the tradiljons that Allah’s due in the
produce of the barani lands (rain irrigated ]I.nd:l_} at the rale
of 10%, apd in the yitld of the latd which is ircigated by man-
made devices, he is 5% which is payable simultaneously with
1he cutting of the harvest.

2 Mext it is zaid in Sura Taubah :

“They wha hoatd up geld and silver and apend it 0ot in the

way of Allsh, uuto them give lidings (O Mubhammad)of a

painful doom. On the day when it will all be heated 1o the

fire of hell, and their foreheads and their flapks and their
backz will be branded therewitk {and it will be said unto
them) : Here is that which ye boarded for wyourselves

Now tuste of what ye used to ncard.”” (Taubah : 34-35),

*The alms are only for the podr and the peedy, and those

wha collect them, and those whose hearts are 10 be reconeil-

gd, and % free 'he caprors and the Jdcbtors, and for the
cause of Ajlah, and (for)ythe way-farer ; 8 duly imposed by

Allah. Allab is Keower, Wise.” (Al-Taubat : 60y

Next it was observed : .

*Take alms of their wealth, wherewithihou mayest purily

them."" : (At-Taubah : 103),
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All the throw versey reveal that the wealth which is accumulated
and augmenicd remaing unclean uatil the prescribed portion of
it is spent in the way of Allah. The only form of cleansing it
" ia to et aside Allah's shase of it and pay it to His people,

Traditlon repotts that when ehe warning of severe regribution
against boarders of gold and silver was revealed, the Muslims
were sorely perplexed, for 1his actually implied that Muslims
ahoald not save a ditham out of their earnlogs but should spand
it all.

Finally Hadrat Umar (Aliah bs pleased with him) RPpro-
ached the Haly Prophet (pzace and blessings of Allel be on
him) and apprised him of the people’s perplexity. The Haly
Frophet (peace azd blessings of Allab be on Bim) observed :
*'Aliah has made Zakat ap abligatory duty for you io that the
real of your wealth should beeome purs and lawfu] for you.''

Hadrat Saced Khudri {Allah be pleased with bim) has
reported a similar radition according to which the Haly Prophet
{peace and bleasings of Alah be on him} obxerved: **When You
have pald out the Zakat from your wealth, you have discharged
your abligatory doty.'” . .

The vorses quoted above reveal thz order regarding Che
Zakal on produce of land and accumulsted wealth in the form
of gold and sitver only. Truditions, hawever, contain injenctions
of Zakat on mercantile goods and camels, cows and goats.
The taxable amount of silver is Dirham 200/- or en approximats
weight of 524 tolas, The taxable quantity of gold ia 7} tolas,

The taxsble pumber of camels is 5, of goaw 90 ; of cows 30,
and mercantile goods are taxable when their value is equivalent
ta the price of 32} tolas of silver. -

Any body who pccumulates wealth over and ahove the
prescribed {imit is wader obligation to pay |/40th portion of
his weallh ax Fakat, T

As for the gold and silver, the Hanafites hold that evem if
lhe quantlty taken secparately does not come uptlo The taxable
level but in aggregate reaches the i2xable level of any one of
these, the payment of Zakat becomes obligatory. If gold and
ailver are in the form of ornaments the payment of Zakat ap
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them is obligatory according to Hadrat Umar and oM auad
(Alleb be pieasad with them). Imam Abn Hapifa (Allab be
piensed with him) has adopted this opiolen. Tradition records
that the Holy Prophet (padce and blessings of Allak be on him)
met tWo Women wearing gold bangles and asked them » -

* "Do you pay Zakat op them.” One of them replied “No",

whereupon the Holy Prophet {peace be on him) said to her,
, Would you like to be made to wear bangles of fre on the Day
of Judgment ipstead 7 Similarly Umm-i-Salma (ADak be
Pleased with her) narrated : [ had an ankiet of gold. [ asked
the Holy Prophet (peace be on him) : Ts Zakat due on it 7"
He (peace be on him) observed @ if the value of the gold ‘used in
it come=s opto the prescribed Limit and Zakat has been paid on it,
then it s not 335 (ie. impure holding). Both these traditions
establish that even when gold and ailver are in the form of
ormaments, payment of Zakat op them iy obligatory just ay it §s
obligatory il they are in the form of ready money. However no
Zakat is payable on jewels and precious stones. '



THHE NATURE OF ZAEAT AND ITS RULMS 219

EXPEDITURE OF ZAKAT!

The Holy Quran bas mentioned cight charges on the Zakay
fund. Theic detail is given in"Surab Taubab verss £0 as follows:

“The alms arc only for the poor and the needy, aad those

who collect them, and 1hasc whose hearts are to be reeon-

ciled, and 10 free the captives and the debtors, and for the
cause of Allah, and {faor) the way-farer ; & duty imposed by

Allab, Allsh is Knower, Wise.”"

Th= v£rse lays down the heads of expenditure of the Zakat
The category of people who are to be assisted out of ihis fund
have been clearly mentioned. Apart from this all other heads
of expzose have alse been explained. Thus, the werse in faet
throws light on the objectives of econemic uplift of the Islamic
state. The heads of expense mentioned in the verse are briefiy
explained as under:

1. The term Fagir i.e. noedy applies to every person who
oeads economic help for living, The term covers all types
of ncedy persans, whether they have betn permanently

readered belpless by physical disability or old age, or are
he¢lpless doo to a tempocary setback and will stand oo
‘heir own [eer if support is extended to t]um:l.. In this
latter category fall the orphans, widows, the unemploy-
¢d and the people who are overtakea by some
tMergsocy-
2. Mosdkin cefers to all those who Bear the atiribute of
Muaskanar i.e. poverty. '
- The meanings of the word Maskanar iaclude homiiity,
helplessness and disgrace. Hence Merakinm are thoss who ars in
L worze condition than the needy parsons. Explajping the word
Miskin, the Holy Prophet (peaca and blessings of Alak be on
him) heid thoge people as especially: deserving help whoss means
are short of their nceds and are consequently extremely hard-up.
but their self-rexpect restrains them from begging, and their out-
ward appearance doca ot reveal their actual miscry to others.
A Tradilon explains this as follows :

Miskin in be who does not get provision according to hia
bare n £ed, por can he be identified as such to be conslderad
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for help nor does bie stand Lo beg.”-
In other words be is a noble soul stricken with econsmic

pOYerty.

It is the duty of the pious people of the society to

identify snd extend support to such Mesakin living around them,
3. Aamileen [plls means the fonetionaries whom the

4,

Goveroment employs to collect, preser ve and distribute
the revenues of Zakat, and to maiotain their accounts
Suech functionaries though they ma2y not be Fagir or
Miskin their salarics are to b¢ charged on the Zakat
fund. Thege words and the words of the Surah Taubab
verse 103 LT r.-aJ' _;--T A establish the point that
the eollection and dzsr.nbuhﬂn aof Zakat is ope of the
dutiss of the Islamic Government.

1t i noteworthy in this conoectipa that the Holy
Prophet {psace be on him) bad declared that it was
unlawful for him and his Family to receive anything
from the Zakat fund. He (peece be on him) himself
performed the duty of collecting and diswibuting the
Zakat always withoul eny compeasation whal soever
and tatd down the rule §or all the Hashimites to perform
this service only honorarily. He ipeace be on him)
decreed that employment in this department cn salary
wes uplawiul for Bani Hashim. If the wealth of an
Hashimite was taxable for Zakat then it was his duty to
pay Zakat, but should he be poor, needy, under debt or
a traveller it was [orbidden for hlm to take Zakat. It is,
however, 3 moot point whether a poor Hashimite can
take Zakat from an affluent Hashimite. Accordiog to
Imam Abu Yusuf he ean take it, Dut the majorty of
the jurists do not agree with him.

Muallz fatuf guih are the people whus: hearts are to be
won o side wich Islam:

The purpose of this order is to pay p:rmam:nt subsidies or

temporary granis 1o the following categories of peopic in order
to win their support and cocperation for Islam, or to segure

their [oyalty cr at least to neutralize their opposition :

l-l-

Active enemies of [siam who may be appeased Dy grants
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. of money.

2 Iofdeis who may be lored from their camp by pecuniary
award and made allies of Muslims.

3. Fresh converts to Islam whose previous hostility was o
fierce or whose present weaknesses are such as fo raise
apprehension that, if they were not given financial aid,
they would relapse indo infidedity. .

On this head, expenditure may be made from the L&
{spoils of war) or other revenues or if need be, funds may be
drawn from the Zakat. As regards the people of this category
there is no condition that they should be poor or destieute in
order to qualify for assistance frem the Zakat Fuod. They are
entitled to receive payment from Zakal even if they ore wealthy.

1t is ancstab lished fact that, in the time of the Holy Prophet
ipeace and blessings of Allah be oo him}, several people were paid
subeidies and grants in order to appease them.

There exists, however, a aifference of opinion as to whether
this head of expenditure was maintained alter him or not, .

Imam Abu Hanifa acd his compamoons are of the view thai
from the teme of Hadrat Abu Bakr and Hadrat Umar {Allah be
pleased with them), this head of cxpenditurc stands abalished.
Hence it ia calawful to pay any aid or grenl for the appeasement
of such elements.

Imam Shatfi holds that (sl {wavering im Ffaith) Muslims
may be paid from Zakat exchequer in order to conciiate their
hearts, but oot the infidels.

According to cecrizain other Jurists the share of w pla¥ dabs.
{those whoss hearts arc to be won over) in the Zakat stands
valid, if and when the need arizes,

The Hanafi schoot cites the following example in its support
that ‘Oaynia bin Hisn and Agra’ bin Habis appiied to Hadrat
Abu Bakr {Allah be plezsed with him) For the grant of a
particular piece of land after the demise of the Holy Prophct
(peace® and blessings of ‘Allak bs on bim). Hadrot Abu Bakr
[Allah be pleased ' with him} gave them a written order of
allotment. ‘The two alipitess then made a kid to make their
allotment more autheotic and get it endorsed by some other
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prominent companions. However when they brought the allot-
ment order to Hadrat Umar (Allsh “be pleased with Ium‘j for
sodorsoment, he read ibe order ssd tore it into pieces I their
presence, saying, *'The Holy Prophet (peace be on him) oo doubt
usad to pay you sobsidies in order to appease you, but that was
the time when Fslam was still in danger. Now Allah has made
Islam secure from the menace of peeple like you," Oxynia amd
Aqra’ went to Hadrat Abu Bake and comptained agninst Hadrat
Umar. '“Are you the calipk, or Uprar 7 they tauntsl. But
neither Hadrat Abu Bakr took any notice of their complaint
againgt Hadrat Umar nor did znyone else emong the companions
expregsed any disagresment with Hadret Umar’s view. ©On this
ground the Hanafis conclude that wher the Mustims grew in
nnmber and gained swrength to stand on their own feet, the
reason for which an allocation in Zakat was made for the
appeasement of bostile elements virtually disappeared. Hence
by consensus of the compacions this head of expenditwe stands
aboiished.

ITmam Shafi'i (may Allab show bim mercy) argues that a
precedent of graats from Zskat Exchequer to appease the in-
fidels cannot be proved from the conduct of the Holy Prophes
{peace be oo him). Ali the iostaoecs o be found in Hadith prove
only that the Hely Prophset {peace be on bim) made grmants 1o
appease ihe infidels from the spoils of war and not out of the
Zakat exchequer,

In my view the correct position is that there is oo valid
argument for abolishiog the share of v %) L} 44 (those whose
hearts are to be wop over) in the Zakat exchoquer for good.
There is ne doubt that Hadrat Umar was right io kit view.
Il the Islamic Government feels that there is no ared to bear
any expense for the purpose of appeasing anyone, it is under
ebligaticn to no one to act contrary to its own opinion (o _this
matler, However, 3 and when the need arises, the option
should bt kept cpen for the Islamic Government 1o act in accord-
ance With the provision made by Adlah under this head of

_upl:nd:tur-r:
' The point on which Hedra; Umar aod nlhar compani~- ,
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(Allah be pleased with them) entered into a consensu wap that
undey the conditions. prevailing then, they felt Do need to
award grants to coociliale heatile elcments,  There iy no valid
graund for coocluding from this cass that consengus of the com-
pagians had abelished for good this head of expenditure which
tbe Holy Quran itself had :unh:d for some imporiant religicus
expediencies.

As for Imam Shaf‘i's npininn, it appears scuad to the
extent that when the Oovernment has ample resources from
other heads of revenue, it should oot draw upon the Zakat
exchequer to pay subsidies for the comciliation of hostile
clements, But when the peed does arise to use the Zakat
reyenue, then there is no ground for discrimination that it
shoald be speat on the impiouws Muslims and mot o infidels,
The share aliveated by the Quraa (o the head *payment fei
winning over the bearts to Islam is aot copditional upon avowal
of Faith by the benoficiaries. The giound for makiog 1his
allocation is that Islam needs to win over the hearts of certain
elements, whe canmot 5S¢ brooght rovnd exoept by money,
wherever siUch elements cxigt and Iglam needs 1o win them over
the hrad of the Muslims is authorised by the Quran to
spentd the roguisite amount out of the Zakat exchequor. The
reason why the Holy Prophet (peaca be vn him) did not pay
anything 1o the [nfidels under this bead of expense was that he
{peace be him) had other funds to draw upon. Otherwise if jt
had beed illegal to pay the infidels under this head of expense,
he (peace be ~n him) would have made it expiicit.

5. byl e spending Zakat for the cmancipation of
siaves, This .xpenss may be made o two forms. One, when
a slave has contracted 0 purchass his freedom From his master
at 8 fimed sum, he ashould be helped 40 pay the price of his
lreedom, lo the other form 1he Zakat money should be nzed
to emaacipate slavey in generai. About the waiidity of the first of
these two forms of cxpense, there is a consensus of opinivn
among the Jurists. The secopd form is keld illegal by Hadrat
Ali, Sueed bic Jubalt, Laith, Thauri, 1heahim Nakha'iy, Sha‘abi,
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Muhammad bia Sizin, and the Hanafi snd the Shafi'i school,
while 1bp-i-* Abbas, Hagan Basri, Malik, Abmed and Abo Thaur
canyider it legal,

6. MDebitor i.e. Debtors who, if they discharge their whole
debt out of their own means, are left with an amount which is
below the limit prescribed for Zakat, Whether such debiors are
employed or unemployed, or bave reputation of being paupers
or prosperous, (o both cases they are eatitled to receive help from
the Zakat exchrqusr in order to discharge their debt. However
severd] Jurists are of the view that a mae who hes eatered into
debt alter wissipatiag his, wealth in viee and extavagsnce should
not be assisted id the discharge of his debt until he renoubcss

and repents for his past conduct.

0 Wl F i, Do spend Zakat in the way of Allah. The
phrase ‘way of Allak' is gzoeral. All virtuous acts aimed at
winning the pleasure of Allah fall under its meaning, Hence
sertain scholass have expreased Lthe view that ynder thls order
the Zakat money can be spept in all kinds of virtuous acts. But
the iruth is, and a vast majority of the past lzadiog jurists
subscribe Lo this view, that the phrgse. &b Jue ¢ connotes
il Jorm b 3= ‘stroggle in the way of- Allah, fhat is, struggle
aimed at climinating the secular system and establishing the
system of lsiam. ' C

Those who engage in this struggle, cven If they are pro-
sperous and need o assistance to fulll theic private needs, are
entitled to receive -from Zakat exchequer rravelling expenses,
and costs of conveyance, weapons, ammunition and other
necessitics.  Similarly, those who volungarily offer their services
and fime pn {empofary of permaneat basis for this work,
My recejve temporary of permanent allowancss fram Zakat
exchequer to meel their bare nesds. One further point which
must be undersicod here is that for such pccasions the provi-
ment past jurists and scholars use the word 33 which is
symoaymeus with war., Hence people vsually fmagine thet
among the heads of expenditure of Zakat, the allocation made
under the head Sl (Jow J is mgant, for war ofly. But in fact
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the term it Jue | J Sber (stroggle in the way of Allab) is bigger
and wider than war. [t comprehends all endeavours to curb
secularism, prociaim the word of Alluh and establish the religion
of Aliab as a way of lifs, whether those cndeavours pertzin to
the initial stages of preaching and propagation or the final
stape of war. _ :

8. A traveller, when he needs help during journey, will be
giverr help from the Zakat, even though that traveller be
prosperous at hnme. Some Jurists, here, Rave added the provizo
that only that traveiler is eatitled w help according to this
verse, the object of whos# journey is not sinful. But the Quran
and Hadith contain 0o such condition, The basic teachings of
religion tell us that siefulness of a person should ot hinder us
from exteading help to him. 1B fact the greatest means of reform-
ing the sinnera and morally depraved peopic is to lend them a
helping band in distress and ta cleanse their souls by dong
good to them, ‘The question that remains now {s, under what
condition iy a pcrson among these eight categories of people
entitled to receive Zakat and upder what conditjons is he not
entitled to it 7

This question i3 answered in 3 little detaj] below 1

1. No onz can give Zakat to his father or won. Zakat
from husbund to wife or ¥ice versa is invalid. On these poiots
there is & unanimity of opinion among the  Jurists, Some
Jurists alsc supgest that payment of Zakat o near retatives
whose subsistence i= your reapopsibility or who are your
legal beirs io Shatiat Law, is also invalid. However, distapt
relatives are ¢&olitled te reczive Zakal from you, tather they
should be preferted to all other claimaats. B4t Imam Auzaati
advisesd, '* When you set aside a sum for Zakat, do pot ga about

locking for the deserving candidates omly among yowr owa
relatives.'”

2. Ouly a Muslim and net 2 non-Musim, bas a right to
Zakat. Zakat has been defined in Hadith as follows ;-
- "It will be takea from your rich apd distribnied among

1. Adapied from ol ha (Kbutbat),
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YOUr own paor,'”

However, (he nop-Musiims may be given a sbare from
geosra]l charity, Io fact it is impiausible to discrimioale
between Muslim aod pon-Muslim in general charity,

3. Imam Abu Hanifa, Abu Yusul and Mobhammad {may
Ailab show them mercy) hold that the Zakat fuod of #ach
locality should bs spent on the poor of that locality oaly.
To send Zakat- from one locality ta apother is implaoaible,
save when there is oo deserving candidate there, or in the
cazse of calamity seckh as food or famine, belp must be sent
tothe affected area from the surrounding localities. MNearly
lhe same oppiaion is held by Imam Malik and Sufyan Thauri
{may Alizh show them mercy). But this doea not mean thar
it is unlawful to send Zakat from one place 10 another.

4. Some of the jurists suggest ithei a pefson who has
provisians for two meals should not take Zakar, Some suggest
that anyotit who bas Len rupees (12} ruperes accordiug 10 certain
otbers should oot take Zakas. But Imam Abu Hanifa (Allab
be plea‘ed with him) and ail other Hanb Jurists hold Lthat any-
aone wha possesses fess than Rs. 50/ is cntitled to peceive Lakar,
This sam do#i mot ioclude the value of the hows=, houschald
effects, conmvevaoce or a servant. In other words a persen
wha has less thap fifty rupses over and above all these blongings
can take Zakat. There are two distjoet aspects to this case.
Ooe is lzgal, while the other is of moral excellence. The attitgde
of moral excellence is indicated by a saying of the Holy Propher
{peace sod blessings of Allah be oo him) :

“"Anyone whe has provisions for the morniog and evening

meal 3nd yet sclicits alms from people, gathers fire for

himseif,"* )

Accordisg to another tradition the Holy Prophet (peace”
be oo him} said :

“| prefer that a persen should cot wood and earn his

living than stretch out his hand to bag.”

A third teadition ¢oatains this saying !

“Whoso has something ta eat and has the capacity to ealn,
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it 14 vobecoming for him to take Zakat.™ _ .

But this 1% 8 lessan of forlitude, As for law, it reguites
that an ultimate limit should be fixed upto which a man ix
ettitled to get Zakat, Thix may Iha ascectained from gther
traditioss, For instance, the Holy Prophet (pzace be oo him})
obzerved & '

“"The beggar has n right even if be arrives moutted on =

Jborse,'

A -man enquired: 'l bave tén rupees. Am I 'Miskin
{poor).” The Holy prophrt (Peace be on bhim} replied ;' Yes'

Once two men came to the Holy Prophet . {peace be on him)
and asked fer Zakat. The Holy Frophet (peace be un him)
Inoked them vp and cbserved : **If you waot Eo take it, 1 will
give it to you. Bot the prosperons aod sturdy people who
have tho capacily to saro have oo share in Zakat,”

All these traditioos atablish this law : Whosotver possesses
wealth shich is bolow the taxable limit for Zakat falls in the
category Of ol & (the poor end the needy). Anyhow it is an
established fact that omly thors persons have the right to get
Zakat who are genuinely nesdy.’

[ have mentioned the essential rules of Zakat, Bot 1here
is an important and necessary point beside them which the
Muslima have forgotten w-day acd to %hich I wish to draw
your atteation i.e. that everything in Islam it done within the
framework of a social orgenization. Talam doss not like
individualism. If you arc away from a mosque and pray alons
your Salat {(Prayer) is valid ; but the will of Sharist js that
you should pray in a congregation. Similarly in the absence of
a state arganization fot the collection and distribution of Zakat,
it is permissible for every individual to set aside and Jistribute
his Zakat on his own. But effort must be made to collect
Zakat ar one centrg, wherefrom it showld be expended in a
systemoatic maonsr, This exacily is the point alluded to ia the
Holy Quran : .

* Take slms of their wealth, wherewith thou mayst purify

them and mayst make than grow (9 : 103)

Allah here orders the Holy Prophet {paace be on him) to collect
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Zakat znd not the Muslims to allocaie and distribute their
Zakat individuoally,

Similarly the provision for the emoluments to be paid to the
funttionaries of the Zakat Organization also clearly shows that
the correct procedure is that the Head of the Muslims should
arrange collection and expenditure of Zakat jo a systematic
manner, o

Similarly the Holy Prophet (peace End blessings of Allah be
oo him) obeerved ;

“[ have betn ardered to collect Zakat from your rick and

distribute it among your poor.” ' .

The Holy Prophet (peace be on him) and the right-guided
Caliphs (Allah be pleased with them) followed this Yery
procedure.  The entire Zakat was collacied by the [eactionaries
of the Islamic Government and it was distributed onder the
guidance of the etntre. To-day, if there is no Jslamsic Qovern-
ment and thers ex¥ists no system of collection and distribution of
Zakat you are free to allocats and spend your Zakat individusally
in accordance with the rules laid down by the Shariah, “But it is
izeumbent upon the -Muslims as a whole to set up a ¢éntral
arganization for the collection and distribution of Zi¥at, for
witaout such an organization, ths bencfis accruing from the
institution of Zakat remain ineffactive,
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(5
* BASIC RULES OF ZAEAT

A Quastionnajrel

1. Defiac Zakat.

2. 'Who is liable to pay Zokat? What about the women,
mifors, prisoners, travetlers, persons of unscund mind
and peegans residing in alien lands 7 Discass in detail.

3. At what mge should a persom be considered matpre
for the purposes of levying Zakat ?

4. What ix the position of ofoaments in pertogai use of a
woman for imposing Zaka:.

5. Should joint stock ¢ompaniss pay Zakat or the share-
doldera individually in proporticn to their sharsg 7

6. Explain the limits of Zakat liability for factorias gad
‘commereiai concerns T

7. In the case of companies whose shares are transfergble
whe will be beld liable at the time of aszessmany of
Zakat ; ihe buyer of the share or the seller ?

8. Tn view of the presenl social sey up. under what
conditions end oa what sort of assets is Zakat liable Lo
be paid. What would be the ‘position specificatly in
the case of the following asscts and the problems
accruing from them ?

{a) Cagb, Gold, Silver, Qronments and fowellery,

(by Metal coins {including those mads of gold, silver
.. and gther metals) and paper corrency. '
(c) Bauk balance, articles kept in safe deposit lockers,

loans, morigeged property, disputed property and
‘praperty liabie to be made subject of a Civil sujt,
(d} Donations. '
(¢} Insurance Policics &nd Provident fund,
() Cattle, Deiry Produets, Farm output including

1m{'mﬂf"“d from Wn-ﬂ-ﬂaum Mubstiem JTH) Hjﬂﬂgﬁhr-'
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Erain, vegetables, fruit and Rowera.
(g} Mincrals,
(h) Treasure Trove.
{i} Archazlogical inda.
{j) Wild and farmed honey.
(k) Fish, Peazis and other marine produces, -
(1) Petrob.
{m) Import and Export. ,
Did the right-gnided caliphs (Allab bt pleased with
them} add to the list of mesets ligble to Zikat in the
time of the Holy Prophet (peace bz on him}, IFf any
addition of sMendment was made to that list, goder
what rules was it made? s
Are the current coins made of metals other thaa
nickel, gold and silver liable to Zakap ? Are coins
which ar¢ no longer legal tender, or are spurions, or
those which the State has called in or coinsof foreign
eonntries also liable to Zakat 7
Deflne visibls and fnvisible wealth ? What is the
Peaition of Baak deposits jn this connection ¥
What are the limits of liability in the case of productive
woalth ? I only the productive wealth liable to Zakat %
What roles do yor propose for levying Zakat on such
houses, ornaments and other things as are hired out as
well & on texi-cars, malor cars, and other vehicles,
Which of the domestically owned mmimals arc ljabls
to Zakat ¥ what zbout pet snimaly like baffaloss, hens
¢l pot meant for comm:rcisl purposss ? Can the
Zakat oo them be prid In eash of iu kind or in both 7
What gimber of domestic animals, and under whar
conditions, is llable to Zakat 7 '
What should be the rate of Zakat on those various

. categories of goods and articles -which are liable to

Zakat., .
Waa any amendment made in the time of the rightiy
guided Caliphs in _thu rate of Zakat on cash, cuins, cattle,
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mercantile goods and farm yield 7 If 30, explain the
reasom io detail and quote authorjties,

If acash amount of twa huodred silver Dirhams and
tweoty golden mithqal is Jiable 1o Zakat, what iy their
equivaleat in Pakistani.entrency. In the case of griin
Sa‘a ( plw) and Vusag { 3~s)are cquivalent to which scals
of weights And measares now cufreat in various parts
and provincss of Pakistan ?

In view of the prestal circumstanced can any nit:ratmn
be made in the Nisab (minimum cxiling of wealth
llablz to Zaknt) apd the rate of Zakat ? _

Give your views with arguoents oo thig isgee 7

After what period does Zakat become Jue on various
catrgories of wealth and other asacts

If the Innd yields more thao onc harvest in a year, is
Zakat dua only once & year of upon cach harvest ?
Should Zakat be Jevied sccarding to the lanar calandar
or the solar calendar ? Should & month be fixed for the
assrasment and collection of Zakat ?

What should be the heads of expenditure of Zakat ?
Explain the extent of the varions heads of expenditurs
of Zakat as Jaid down in the Holy Quran T Elycidate in
particular the meaning and substaoce of the term
& G (Fo i ia the way of Allah,

Is it cssential that allocation be made from the Zakat
tr» each head of expenditure [aid down by the Holy
Quran or can the whole Zakat money be ailocated
to just one or a few of those heads of expenditure 7
Who I entitled to Zakat and ander what circumstances,
from amongst the various categories of deserving people?
Explain in the light of circumztances oblzining in
various parts of Pakistan, whelher and 1o what eaten:,
are the Syeds and the desrendants of Panu Hashim
entitled to take Zakst ? :

Can Zakat be given nn[:r to individuals ? Or can it also
be given to ingtitutions, ie. educational institutions,
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orphanages, welfare homes for the poor and the
jnvalid *

Can subsistence allowance in the form of a life pension
be granted out of Zakat exchequer to the desetving
poof, destitute persens, widows and handicapped or ald
persons unable to earn their living.

Can Zakat be spent on works of public utility suck as
the building of mosques, hospitals, roads, . bridges,
wells and water tanks from which every person without
distinction of cresd or natjomality is free to derive
beneflt '

Can Zakat money be advanced as wwws *5 loan o be
repaid as end when pogsible or as loan withoyt interest.
Iz it cagential to spend Zakat in the same area from
which it is coilected T'0Or can it be spent outside that
area or even oulkide Pakistan for reconciliation of
hostile elements ar in aid of persens afflicted by natural
calamities such a8 quakes or flood 7 1m this connection
how would you define an ‘arsa’ ?

What procedure should be followed to collect Zakar
from the legacy of the dead 7

What precauticns should be taken to prevent people
from evading payment of Zakat ?

Should the collection and administration of Zakat be a
provincial or central subject ? 1f it should be u central
subject, what rules should be framed to allocate shares
te provinecs or other areas ?

What in vour view is the best system of administration
for Zakut ? Should a separate department be created
for the cojlectlon of Zakat or should this funchion be
asaigned to the existing departments of the Government ?
Was Zakat ever declared an official cess, or isit a cess
regarding which the' Government’s respoasibility was
limited to collection and distribytion oaly ?

Was any tax for public business imposed beside Zakat

‘during the period of the Holy Prophet (peace be on
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him) and the rightly gaided caliphs (Allah be. pleased
with them). If 50, what sort of tax it was ?

What procedurs has besn followed in Muslim countries
for the collection and distribotion of Zakat 7 What is
their current procedurs 7

Shonld the administration of Zakat stricly remain in
the hand of the Government or should a Board of
Trustees be constituted for this porposs under the joint
supervition of Govercment and Public 7

What pay scales, allowances, pension and Provident
fund rales and terms of service do you propose for the

staff recrufted for the collecticn and distribution of
Zakat 7
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QUESTIONNAIRE ANSWERED

1. The litera) meaning of Zakat is purity apd vourishment
It is in the context of these two virtmes that the term ‘Zakat'
denotes that financical submission to Allah which has been
obligatory for every Mushim possessing wealth of a requisite
amount, so that, after dischargiog the sight of God and the
people, his wenith is purified, and his sounl too ; and Further, the
society in which he lives is cleansed of the vices of miserliness,
sellshaess, and feclings of animosity and, in their stead, virtues
such as love and kindness, gencroaity and matyal co-operation
and brotherhocd are nourished.

The jurists have given various definitlons of Zakat, For
instence :

“It is a right imposed upon wealth,”

(Al-Mughnt Li ibn Qudama, Vol. 2, p. 413)

“To give & portioa of the Nisab {wealth lisbie 1o Zakat) to

8 teedy porson or 3 person ke hime, who is free from

any disqualification to take Zakat."

(Nollul awtar Vol. 4, p. 98)

“To hand over a parlicular portion of wealth according o

Eiven ¢onditions Lo at eligible person.*

(Al-figh * Ala al Madhahib Al Arba Val, 1, p, 590).

2. Mature Muslim men and women of sound mind who
possess wealih 10 the limit liable to Zakal are bound to pay
Zakat and it is their personal responsibility to pay it.

Opinicr is varied with regard to minor children. Ong uiew
14 that the crphan is oet bound to pay Zakst. Another school
of thought holds that, when the orphan atizins malurity, the
guardian while handing over the charge of the property to him
should also zequaint him with his total iiability of Zakat.
Afterwards it is upta the person himself to discharge his cotal
liability of Zakat for the peried of his orphange as a minor,

The third view-point is that if the wealth of dn orphan js
invasted in some business and is earming profit, his goardian
should pay the Zakat on his behalf, Otheewise il the wealth js
eaming ne profic, no Zzkat is payable, ' :
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The fourth school of thought holds that Zakat is payable
an the weallh of an orphan, and the responsibility for paying it
lies with his guardian, I deem Lhis last view-poins te be more
correct. Tradition states :

"“Behold. the pguardian of a wealthy orphan should invest

his ward’s wealth fu some busicess and should not keep

it idle last the whole of it should sventually be consumed
by Zakat.” { Ttrmidhi} Dar Quenij Baihagi; Kitab-ul- Amwal tiahi
: Ubaid.)

A tradition bearing the samc meaning has bzed recorded
on the autherity of others by Imam Shafii and anolher tradition
has besn reported H}r Tibreni and Abu Ubatd directly which
is corroborated also by scveral sayings of the COMPAnions
and their followers, such as Hadrat Umar, Ayesha, Abdullah bin
Umar, AL, Jabir bin Abdyllah {Allabh be Pleased with tham)
and from smoeng the followers Mujahid; Atta, Hassan bin
Yazid, Malik bin Anss and Zuhri, A difference of opinion of
i similar pature sz shove also existy with egard tc insaoe
perdons,” Here again the correct position, in my view, is that
the wealth of an insane person is liable to Zakat, and its
peyment is the duty -of his guardian. An explaration of this
view has been given by Imam Malik and Ibn-i-Shehab Zuhri
{may Allah show them mercy). '

Th¢ prisoner s also liable to Zakat. The agent who s
managiog his business or property will, alongwith discharging
other liabilitics, also pay Zakat on his behalf.

Writing on this topic Ebn-i-Qudama in his work, Kirab-ul.
Mughnl, says ' :

“If the awner of wealth is sent to prison, his liability of

Zakat does not end, regardless of whether his imprisonment

has separated him from his wealth or not, for his ownsrship

of wealth is legally intact and the sale, gift and power of
attorney of his property are legally enforceable acts,™
' (¥ol. 11, p. 445)

The traveiler is also liable 1o Zakat, ‘There is no doubt
that as a traveller he is also entilled 1o get Zakat, But this
doss not imply that if a waveller possesses an amownt of wealih
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which is liable to Zakat, he is exempted from the payment of
this doty. Becauss he is in fourney, he deserves help from
Zakat ; but because he j3 wealthy, be is duty-bousd to pay
Zakat, '

A Muslim citizen of Pakistan who Is'resident in a foreign
country is Hable to pay Zakat only if his wealth, property .or
business {n Pakistan comss up to the imit at which Zakat is
payable, A Muslim citizen of a foreign Muslim State who s
rasident in Pakizstan is lisble to pay Zakat if his wealth, property
or business in Pekistan comes up ta the limit at which the Zakat
is payable. As regards the Muslim who is the subject of 8 pon-
Muslim state, but is resident jn Pekistan, he camnet be [orced
against his will to pay Zakat, for his constitutional status is oo
more different than the non Muslim citizens of that comtry as
vtated in the verse ¢

Apnd those who believed but did not leave their howmes, yo

bave oo duty 1o protect them 1l they leave their homes

‘ (8:72).

3. Age is no bar to the creation of the liability of Zakat,
Until an orphan reaches the age of matarity his Zakat liability
must be dicharged, on his behalf, by his gvardian, On atteining
maturity when he takes tharge: of his Property, tha duty of
Paying Zakat devolves op him,

4. Thers are seversl opinions as regards the Zakat o
orfaments, One sehoa) of thought holds that there is oo Lakat
on omaments, Lending ornaments 1o someons s equal to
Paying Zakat on them. This opinion js put-forth by Anas bin
Malik, Sased bin Musseyyib, Qatada and Sha‘abi. The second
viewpoilr is that it suffces to pay Zskal on. ornaments only
once 11 a lifetime.

According to the thizd view there 15 0o Zakat on ornaments
which & woman weans constantly, Ormaments kept largely
unused are ijabls 10 Zakat.

The fourth opinion is that Zakar i payable or all kinds of
ormaments whether in ase or not, ¥ hald rhis Jast opimien to be
correct on the following grounds -

Firstlv, the words of the traditionts - which eontain the
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injunction of Zakat on gold and silver are general, for instance -
b u"l__}t L C'L}JL-! Uj L?'"-J" geadl ) 1.:_, UJ

247 Zakat i3 to be levied on silver and there s Qo Lakat
on kss than five augiyas of silver, . .

There are saveral traditionz and reports caplaining thal
oraaments are liable to Zakat. Hence Abu Dawud, ‘Firmidhi and
Masai have reported the following tradition from the most
authentic source -

A woman called on the Holy Prophet { peace be on him). Her

daughter wha was wearing bracelets of gold accompanied

Let, The Holy Prepher {peace be an him), asked : "Dy YOu

pay Zakat on this ™  She replied “"No™,  whereupon the

Holy Prophet (peace he on him).observed -

“"How would you like it if Aliab, ort the Dtay of Judgement,

gives you to wear bracelets of firs instezd of thesa_ '

Further Mowatta, Abo Dawud and Dar Qulni have recordad
Lhe fellowing saying of the Holy Frophet (peace and blessings of
Allah be on him} : -

The ormaments, for which you have paid the Zakat are nuor

35 impure asseL.

1bn-j-Hazam states in Mofaffa that Hadrat Umar had
included the following directive in the edict which he had sepnt
to his Governor Abu Musa Ash*ari - '

Order Muslim women to pay Zakat on their DrIAMCS,

Hadrat Abdullah ibn Masud was asked 1o give his apinion
as to what was the verdict regarding ornaments 7 He answered

"When jts value comes upte twa hundred Dirhams, it js
liable to Zakat™

Statements o the same eflect are reported to have been
made by Ibn Abbas, Abdullah bin *Aume bin® *Aal and
Hadrat Ayssha ameng the illustrious companions and Saeed hin
Muosayyib, Szeed bip Jubair, Ata, Mujahid, [bn Sesrin and
Zobri from among the followers and Sufian Thauri, Aby Hanifa
&1d their companions from among the jurists.

5. With regard to the tompanies, my view i3 that with the
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exception of those shareholders whose share falls below the
ttmit of liability ur who have held ke share for less than ons
year, the Zakat on the shares of all other holders should be
jointly paid by the company. Thia procedurs bas the virtue of
being admivisiratively convenieni as well as not being opposed
in any respect to any basic rule of Shariah. Further, my view is
also in accord with the opinion of lmam Malik, Shaf'; aad
several other jurists, {Bidayat-uvf- Mujiahid Vol 1p, 2:5)

- 6. The machinery and instruments of a factory are not
lable to Zakat. Zakat shall be payable cn the valne of ‘the raw
material, manofactwied goods and the cash Balance which the
cotnpany posseises atl the end of & year. Simitarly no Zakat is
to be levied oa the furniture, stationery, shop, bouze and othet
such property of the ferckaat. Zakat shall be payable only oa
the stock for sal¢ or the cash balamce whick the merchint
possesses al the end of a year.I

In this case the rule i3 that the means of production in
potsession of a perfon are exempt from Zakat Tradition
relates ; :

“The camels which 2 man employs on irrigation work ape

exempt from Zakot.”™ {Kirab-ul- Amwal)y

This Iz because the Zakat of the camels is paid ou of the
harvest which bes been raised by their labour. On the analogy
of this cxample the jurists have ynanimously exempted all imstr-
vments of prodoction from Zakat, '

7. When the exchangeable shares of & company are sobd
in the course of a yenr, the Zakat on them ix payable neither by

the seller ner by the buyer, for none of them has held the share
for full onz year.

8. The commodities liable ta Zakat iz Shar{ah are as
follow; : |

Agricultural produce (after harvesting the crop) gold and

L. Bustoesses which do pot leod thesselvas to computaHan jo this
muomer (1uch ay the oawepaper busineas), thejr zaaets shonld be sgcecd
wcierding to prevelent methods on the basis of fieir suocel income and
UpOH (hesa assels Zakat should be lavied,
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sllver, (when their value at the beginning or end of the year
comes uplo of rises above the limit of liability). Similarly cash,
which represcats gold and silver deposits, cattle kept for
hreeding wkose valus comes up to the Jimit of BDability at
the beginoing or end of the year and Mineralz and Treasurs
Trove ' _

(a) Cash, gold, silver and ornaments are liable to Zakat.
In the case of amenis, Zakal will be levied on the aclval
weight of gold or silver used in them, Jewels, whether studded
in an ornament or separatz, are exemmpl [rom Zakat. However
a dealer in jowels will pay the same rate of Zakat ason other
trade goods, i.e. 2% of theie 1otal valus,

The book Al-Figh ‘Alal Madhahib il Arba’a states @

“Pearis, <l and all other jewels, if they are not kepl
for trade purposes, ars cxempt from Zakat. All schools of Figh
are agreed on this poiat,” :

- (Vol. 1,p. 596)

(b} Metal coins and paper currency arc liable to Zakat,
For their value is nol based on the metal or paper used in them,
but on the purchasing power with which they bave bexn invested
by law, and thus they represent gold und silver of the same
amount,

AlFigh ' Alal Madhakib il Arba‘'a says :

“The consensus of opimion amopg the jurists is that paper

money is subject to Zakai, for in practice, it represents’

gold and silver and it can be freely exchanged for them in
the market. Hence from among 1he leading jurists, the three

i.&. Abu Hanifa, Malik and Shafi'i *{may Ailah show tham

mercy) hold that paper currency is liable to Zakat,"

(Val, I, p. 603)

{c) Bank deposits are hiablc to Zakat. If other instituticns
are registered and subject to audit by the Government, their
deposits too are liable to Zakai. But if they are oot registered
nor can their accounts be audited by the Government, their
deposits fall under the definition of w4 Jiy!, ie undeclarcd
axssets which Governmenl cannot levy Zakat. In that case the
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deposit holders are themgelves responsible for paying Zakar an
the valus of their deposits. ‘

Loans when raised for personal uwse and expended, are
exempt from FZakat  If the debtor keeps the amount of loan
raised by him and does not uge it for a year, he will pay Zakat
on it, provided the amount of loan comes uwpto the limjt of
ilability,. If he invests the loan in business, it will be coynted
as his business capital and thus will not be cygmpied from the
assessment of business Zakear

If the loans advapced can #asily be recovercd, they are
liable to Zakat,

Some jurists hold that Zakat on them should be paid year
@ Year, This is the opinivn of Hadrat Othman, ibpe Umar,
‘abir b. Abdullah, Tazus. Ibrahim Wakhai and Hasap Basrij,

Some authoritics hald thal no the recovery of such loans, all

€ accumulated Zaksl of former years should he paid on (hem.
his visw is held by Hadrat Abu Thaur, Sufyan thauri apd the
iapah school, -

I, however, the recovery of the loans is doubts, ul, it would
¥ CoIrect it my view that if and when the loan i3 recovered,
roly one year's Zakat should be paid on it. This view has besn
sul forth by Hadrat Umaer bin Abdyl AzZiZ, Hasan, Laith,
Buzaai and Imam Malik and it Bives just concession to the
interests of both Lhe Bait-ul-Mal (Public Exchequer) and the
owner of the capital.

Zakat on morigeged property will be levied on the occupant

f the property. For instance *ilshr on mortgaged lund will be
1vied on mortgagee if he aiso takes possession of rhe land, The
-akat of property under dispute shall be 1aken from it cocupant,
¥hen the dispute i settled, the Zakal shyll be paid by the
ArEOn in whose favour it s settled, The rule for o propecty
+hich is hable to bocoms the subject of a legal case iy the same as
\bove, Whoso oogupies it, pays Zakat on it for the duration of
als occupancy, for he who benefits from a Thing also pays
liabilities on it.

(d) If the valuz of a gift comes uplo Lhg level of liability
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of Zakat and a year passes since the gift was made, Zakat on it
shall be paid by the done:,

(¢} When contributions to [nsurance and Providemt fund
are compulsory, the order concerning them is the same as for
luans recovery of which is doubiful,that is, when their amounnt js
returned, only one year's Zakat shail be payabls on them,

But if contributions: v Tosurance and Provident fund are
voluntary, then in my view, Zakat on the accumulated deposit
in the lnsurance o Provident fund should be jevied on year 1o
year basis, for although the accumulated amount canpot be
recovered by the owner befure a fixed date, yct he has put moncy
in the fund voluntazily and hence thers is noe reasop why rthis
sum shouwld be exemled from Zakar,

( £} Caitle ina Dairy Farm are insiruments of production
and_'thmfure, excmpt from Fakat. 'Huwzvl:r, the products of
a Dairy Farm are liable to Zakat in the same way az the
products of othsr iadustries. Ths agricullural commoditiss
which can be stored are Hable o 'Ushr or helf “Ushr. Tiic
same rule applics to fruit which can be stored such as dry fruit,
dry datcs. Produee of rein-fed lands is subject fo Ushr,
Froduce of the lands irrigated by artificial devices is liable (o
half-'Ushr,

¥epetables, flowers and fruit cannot be stored. Hepee
they ars not subject to “Ushr. But if their grower selis them in
the market, commercial Zakat will be levied, pravided 1he
pmount of sale cames upto the limit of liability. The Limil of
liability shall be in accord with the standard applicable to this
trade, that is, the capital of this business should amount Lo
two hundred dichams or above at the begioning or end of
the year.

(&) As rocgards minerals, - the best view, in my opimion has
been put-forth by the Hanbali school of Figh, i.e. all things
extracted from the earth, metallic or Auid {Petrel, mercury cic;)
are subject Lo 24% Zakat, provided that their value comes uptc
the himit of liability and they are under private ownership, This
fule was in force in the reign of Hadrat Umar bin Abdul Aziz
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{may Allah show bim merey),
(Ad-Mughni Li-ibg Qudama, Vol. II, p. 381)

{b) Regarding Treasure Trove (357) the Hadith says ;

2%, Zakat shall be levied on Treasure Trove,

{i) Relics, or Antiques kept as momentos in homes are
exempt irom Zakat. However if they are kept for sale, commerei-
al rale of Zakat shall be charged on them,

Aj) As for honey, thers is some difference of opinion whether
a certain quantity of it is subject to Zakat or commercial rate of
Zakat should be levied on its sale. The Hanafis hold that honsy
by itself i subject to Zakat and this view is supported by
Ahmed, Tshaque bin Rahwaik, Umar bin Abdu] Aziz, Ibn-s-
Umar and Ibn-Abbas, At least one s{ateowot of Imam Shaffi'
also affirms this view. On the other hand Tmam Malik and
Sofyan Thauri say that honey by itself is not subjsct to Zakat.
A famous maxim of Imam Shafic seconds this view. Furthu'
Imam Bukhari states that ;
~ "“There 13 nc autheniic iradition regarding the Zakaton

honey.”

In my cpinion it would be fair to lavy Zakat on the trade of
honey.

{¥} Fish by itself is not subject to Zakat, but the same rate
of Zakat is to be charged on its trade as on other trade goods,

Pearls, » and all other thmgs extracted from the sea come
in my view undsr the definitlon of minerals and the sams rate of
Zakat shouwld be charged on them as has been described under
the headiog of "“*Minerals* according to Imam Malik.

Hadrat Umar bin Abdul Aziz (may Allab show him mercy)
acted upon this ruling during his Caliphate,

{Kitab-al-Amwal, p. 349 ; Kisab-al-Mughnt Li-ibn
Qudmma, Yol, 11, p. 584).

() The rule regarding peirol fias been describwd ypder the
heading "Minerals'.

(m) Export is not subjest to zakat The custom on import
which was levied dwing the period of Hadrat Umgr {Allah be
pleased with him) was not Zakat, but a recipyocg) tax ov imports
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from those neighbouring states which charged a duty on the
incoming goods from the Islamic State.

?. Dunng the period of the rightly guided Caliphs no
addition of an indepsndent and permanent nature was made
to the list of goods subject to Zakat ax cyrrent in the lime of
the Holy Prophet {peace and blessings of Allah be on rI‘l.im].

Omly those items were added to the Holy Prophet’s list whosa
inelusion could be jusiified on analogy. For example, Hadregy
Umar bin Abdul Aziz added buffalo vn Lhe analogy of cow apd
levied the same Zakat on buffzlo as the Holy Propbet {peace be
ot him) had preseribed for the cow,

10.  Zakat shall bo levied on all types of coins. Ses details
i No. 8 vub-heading ‘b above. Coins which are out of date,
sputious or have been withdrawn by the Government are subject
- 10 Zakat if they contain gold or silver whosc valye comey Upta
the Bimit of |iability. When foreign coing are casily exchangesble
With the coin: of our own country, they shall be counted as
currency.  ‘When they are not cxchangeable, Zekat on them shall
be charged if the guantity of geld and silver which they
contain comes upto the limit of 1iability, :

11, s¥%J' Visible weaith is that which can be inspected and
assessod by a Governrvent agency and 5 JU jnvisible wealth e
that which cannot be inspecled or assessed by a Government
agency. Bank deposits fall under the defnition of AW
visible wealth,

12, U dJL s that which has natural Potentiality of repro-
duction or which can be mulipled by effort or action, According
to this definition, Zakat has been levied on only those things which
are .U productive, Zakat on cash depozits is charged becausa the
owner has blocked its growth, : g

13.  The value of things which are hired gut should be v
w5d from theic profit according 1o current Tules, and 245 Zakar
should be levied. Eajth bin Sz2ad reports

“I saw that the Zakat on camels which were hired out wag
tharged in Medina,'™ ~ | {R’rrabvul’-,.{nmul, p. Y76},
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14. If cattle (camel, cow, buffalo, goat and animals Gike
them) are raised for breeding and their value comes upto or rises
above the limit of liability they shall be subject to the same rate of
Zakat as the Shariat has Prescribed for cattle,

{For details on this point refor to  Sirar-un-Nabi, by

Syed Sulziman Nadvi, Voi_ 3. pp. 165-167),

If, however, the caltle is kept for sale, commercial Zakat shall
be levied on them ie. if their value comes upte or rises abave
the limit of ligbility (whichk is twg wndred Dirhams), 21% Zakat
shall be charged. :

If the cattle is employed in agricultural work or catriage, or
a person breeds an animal for Irivate use, ne Zakat is to be
cherged, whatever the number or value of the cattle, '

Poultry and other fowls, if they are raised as a hobby, are
exempt from Zakat, if they are bred for trade, commercial
Zakat shall be lovied on them, IF 3 poultry farm is set up for
trade in egps, the same rule will apply as has baen prescribed for
the dairy farm or other industrial units. The Zakat cn cattle
may be charged in cash or kind f.e. cattle iteelf may be given in
Zakat according to a ruling of Hadrat Alj .
' (Kitab-ul-Armwal, p, 368}

15, The rate on various commodities liable to Zakat is as
follows ;—

" Agricultural Produce : 10% if the land is rain-Ted,
3% ifthe land is irrigated by artificial
MEATS,
Cash, Gold and $ilver : ' 23%
Trade Goods : 24%,
Cattle ; Refler to the detailed 1able given in Volume V of
Sirat-un-Nabi by Sved Swlziman Nadvi as men-
tioned above

Minergls : ' 21%,
Trezsura Trove ;- 203
Industrial Goods - ' 4%

16. Mo amendment was made in the lime of the rightly
guided Caliphs (Allah be pleased with them) in the ljmit of
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liability and rale of Zakat as prescribed by the Holy Prophst
{(peace and blessings of Allah be on him}), nor is there any necd
to doso to-duy, [am of the opinion thal no nne after the Haly
Prophet {pcace be on him) is authorised to amend the Jimits Fxed
by him, Whatever was prescribed by the Holy Prophet
{peace bs on him)a Muslim has implicit and whole-hearied
belief in it and no one who teally has faith in Alah and the
hely Prophet (SAW) can cver imaging to evade his injurction—
nay be will carcy out his injunctiyn willingly and veluntarily,
Bul the soundness of g law framed hy someone ¢ise, even a repre-
senttative assembly, the Muslims can never acoept unconditionally
and therefore they may be tempted to adopt al} sorts of evasive
tactics, as is comonly done by people in the case of other taxes,
Hence Zakat, which in reality is a form of submiszion ta Allah
and ane of the articies of Taith jn Islanl, should not be broughi
1o such an hazarduus pass where Muslims cannot discharpge thelir
duly with complete honesty and in Fgt fajth,

17, The himit of liability in the case of cash, silver, mercan-
tile goods, minergls, treasure frove and indestrial goods s
two.hundred Dirhams. According ta the research of Maylana
- Abdul Hai Farangi Mahali, two hundred Pirhams worth of
silver according to the standard weight of our country comes 1o
about 36 Tolas I Masha 4 Ratti but the fipvre in popular
eelimation is 52} Tolaz, Another research of Maulana Abdy|
Hal is that 20 mithgal of gold is equal to 5 Tola 2 Masha 4
Ratfi, though il is commonly thought to be equivaleat to 73
Tolas. ' .

According to the computation of Ritab-uil-Amwal  Lf apy

Ubid : weight of Ten Dirhams = EEl%i.raim of barley = 7

mithgals af gold. . ' :

. 18, This has been answered in Mo, 1§ above. However a
chaage can be made in the Limit of liabllity on Bold for the limit 20
mithgals jin this case is derived from'a tradition of a very weak
authority,

1%, Exeep Minerals, Treasure Trove, and Agricultural
Produce, in all other cases, it is & condition that Zakat will be
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lovied only when a person has had in his pozsession goods ypta
ihe amonnt of liability or above for full one year, The conditicn
of one year's possession doss a0l apply Lo Minerals and Treasure
Trove, Upon Agricultural produce, Zakat shall be chargrable
45 soofl 85 the crop has been harvested, irrespective of whether
two or more ¢rops are harvested within a year,

The Holy Quean ohscryes ;

“Pay Allah’s right on the day of hatvesting the orop.”

33, The answer to this question has already been given in
Ma, 19 above,

21, Sinmce all Goancial business is conducted these days in
sccordanes with ths Solar Caiendar, there is oo cbjection to
foliowing this same calendar in the matter of Zakat alse, The
adoption of Lunar Calendar in the case of Zakat is not
decreed 1o the holy Quran.

Meither any particular mooth has been fixed by the Shariab
for the callection of Zakat.

1o which-cver month the Government starts the aperation to
collzet Zakat, that menth may be taken as tha first month s the
Zakat calendar,

27. & 23, Eight héads of expenditure of Zakat have been
laid downo io the Holy Quran, They are :

The poor s , the destitute, functionaries of the Zakat
department 3135 ¢ells , winpmg over the hearts of aliems
1t o Tillys, [reeing the slaves w9y, relieve the debtors omols,
in the way of Allah & Juw J§ and to help the traveiler Jewad ot

The term poor .# refers 1o every person wha is dependent upon
others for his living.  This word covers all types of needy persoms
inclading the old or physicaily handicapped peopls whe ate in
permanent need of help and -ihose who for some temporary
circumstance have been reduced 10 6 dependent status and can,
«ith little assistance be rehabilitated such as orphans, widows, -
the onemployed and people whe have become victim of emey-
ROTICIES, ' ; : ' -

The term Miskin, destituts has been defined in Hadith as
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follows :

"“The person who caras less than bis minimum need, but his

condition is not casily deteclable Tor 1he people to help him,

oot doas be come forth and beg alms Mrom the people.”
Acrording to this defizition, the Miskin or destitule is a man of
noble character who strives to farm his living, yet campot sarn
enough to mezt his peeds, Deeing that he is employed, the
people do not help him and he is too self-respecting o seek
assistance from the people, ' :

The tern functionaries sholerelers to the staf who cnitect,
disteibute and mainlain the aceounts of Zakat, Treespective of
whether they are themselves liable to pay Zakat or net, they shall
‘e paid salaries from the Zaket Exchequer,

The LT s olil | wil) Je refors to the peopie whom it is intended
cithet to deter fiom opposition or to persuade them to serve the
cnuse of the Klamic State and there is no alternative but to pay
maotey to them for this purpose.

This term also covers those Muslims whaic faith i5 too weak
to motivate thea to belp promote the interest of Islam. Mareover
both citizens of Islamic Stats and the aliens can benefit under
this head of eapenditure, Evan if these people themselves are
liable to pay Zakat, they are chgible o receive Zakat if and
when the Islamic State decides to enlist their supporl.

I do not subscribe to the idea that the et g 32 3 head of
expense staads abolished for ever. Hadrat Umar's apioion
concerning this head of expense was relative to Bis own time

and doss net held permanent validity .

8y the term %) are meant slaves. To spend Zakat for ihe
emancipation of slaves falls noder this head. At a time when
slavery does nob exist, this pead of expense will remain defunct.

The term gee\é tofers to those debtors who after dischargmg
their Jebt zrs left with an amount of wealth which {alls below
the limit of liability for Zakat. In spch case no distinction will
be made between those debtor who earn and these who do

not 26T, .
The term &l o JF in the WY of Allan signifies *“Jihad
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(itruggle] in the way of Allah™ whether this strngele 15 waged with
sword or pen or by physical labour and exertions. Mo Q0¢ AMOnE
the older scholars has taken this phrase 10 mean social welfare
woTk, .

It is commonly apreed thal the meuning of the phrase is
limited to the efforts made to establish and propagate, the
religion of Allab and to defend the [slamic State,

The term  lew ‘;,;'I i.e, the traveller, aithough he may bhe
affluent at home, but when he is on jourcey and requires nelp,
be is eligible to receive assistance from the Zakal Exchequer,

24, Itis not essemtial that the Zakat revenus should be
Epent on all the heads of expenses prescribed by thke Holy Quran.
The State can spend suitable amounts oa selectiva beads aceord-
ing 1o its discretion and, if need be, it cam allocate the enlire
Zakat revenue ta just one head of expense,

23. Among those who deserve Zakst, the poor apd the
destitute are entitled to Zakat oaly if their possessions fall below
the limit of liability for Zakat, As regards the functionaries of
the Zakat Orga.ization and « Wi i3+ thote whose hearts ace
to be reconciled, svea if they are aflusnt arough to be liable tq
Zaket, they are entitled 1o receive payment from Zzkat,
The very fact, that a person i a slave, entitles him o
reccive assistance from Zakat ir order to engble him to seture
freedom from slavery, The debtor can receive ZLakar caly, if
afier discharging his debt, his wealth falls short of the limit of
liabjliry for Zakat, )

The travller Jedl ), is entitied to Zakat, if he peeds
help during his journey, The descendents of the clan of Hashim
are 0ot chigible to get Zakat. But to-day in Pakistan it is veTy
hard 1o identify who is & Hashimje and who is not, Hence
the State should give Zakat to svery one who weeds it, It
should be Jeft to an individual's own conscience to refuse Zakat,
if Be believes hiniself to be a Hashmi, !

26, When the Zakat revegus bas been collected in the
Exchequer, the State can disburss it to individuals as well as to
institutions, Tt can also exteblisk institotions to CATYY ont the
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work under various heads of expendihire,

27. The people who need Zakat permanently e temporarily
may be given allowances on a permanent or temporary basis, as
the case may be, -

28, The conuotation of the head of Spense Q' Jow $je,
in the way of Allah, is not wide enough to be equated in meaning
with Social Welfare work,

25. There is no iHegality involved in advanciog s 3
i loans without any time limit from the Zakat revenus : tather
under the present circumstances it would be adwisable in my
view, to make an allocation from the Siate Exchequer for thg
extension of inans to the neady persons,

30. TUnder normal circumstances it s orly fazir that the
Lakat collecied from one area should be spent on the p=ople
in ne¢d of tha samc area, Opcs duriag the period of Hadrat
Umar bin Abdel Aziz, the Zakat of Ray was wrapsferred to
Kufa,  The Caliph ordered ils return to Ray. (Kitab al-Amrwal,

. 594, -
P Hlm in the case of ap acute emergency, surpfus balapeas
of Zakat from other areas, where they are Jogs neded, may be.
chanaeiled to affected areas, In the event of g catastrophe
occuroing in Foreign countries, the surplys balance of Zgkat may
also be semt there for humanitarian reasoos and for reconciling
the hearts of the affected people, bul care should pe exerciged
that needy psrsons ar home aré ot neglected. The ares means
an administrative boundary, be it & Distriet, Divigion or Pro-
vitce, The administrative ynit from the point of view of the
country would be a Frovince, The unjts of the Pravinee' would
be Divisions and that of the Drivisions, the Districts, ' :

31, The ficst charge on the legacy of a dead person are the
debia he had contraceed during life. The aext lishility ix the
arrears of Zakat. Hix will constitutes the thicd claim on hiy
legacy, The balance, after discharging ihe above-mentioned three
liabitities, wi]l be distributed among his inheritors. The death
of an affuent peryon does pot lift the obligation of Zakat from
hMw, Whether he has willed it or not, the Zukat due from him
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must be gaid out of hislegacy, ‘Ata, Zuhri, Qatade, ITmam
Malik, Tmam Shafi*i, Imam Mchammed, Ishaque hin Rawain
and Abu Thaur nearly agree with this opinion. Some jurists have
suggexted that Zakat should be paid anly if the deceased bas sc
directed in-his will, otherwise not. But jo my view this opinion
should apply only to wbh ol | Invizible wealth, for it is possible
ihat the deccased had paid Zakat on ihis part of his wealth
in his lifetime without anyone knowing about it. But in repard
to v g Jl gt the visible wealth, if the administration of Zakat is
in the hands of the Government, the existencs of such 3 pos
sibility is ¢liminated, Hence the arrears of Zakat shall be
counted as a debt on the deceased, The first charge on his
legacy will be the debts he owes to individeals and the next
liability is the debts he owes te God and community, |

52, Three methods may be ndopted to prevent the evasion
of Zakat | . |

Firstly, Stale Administration should be in the hands of

"persons of characler and integrity who shun bribes and conduct
the business of collection and distribution of Zekat witbhout
parfiality or dishonesty. They should not allocate a major
portion of the Fakat revecue to the acconnt of thelr own salaries
and allowances, '

The integrity of collectors will inspire confidence among
the public that theit Zakat #iil be collected in a fair manner and
will be spent on lawful heads. Hence the public will mot resort
to evasion of Zakat.

Secondly, Social morality should be reformed and the
character of the people should be built on the foundations of Love
and Fear of God, The duties of the Government should not
cease with administration and defence of Lthe country but should
extend to the moral traicing of the citizens, '

Thirdly, the common and all imaginable forms of evasjon of
Zakat should be curbed by leglslatiop. For instance a person
wha transfers a sizable amount of his assessable wealih to & near
reintion before the end of the year should be progeeuted and
the cous of proof that he has not transferred the wesglth with
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Lhe inteatioe of evading Zakat should iie on him.

3}, Inwmy view, the collsction and distribution of Zakat
should be a provincial subject, and the centre should have an
over-niding power to aliocate the surplus Zakst balance of one
provines to those provioces where the Zakat revenue is small or
fallz short of ths extraordinary local need.

Further, the centre should have the power to requisition 2
potlion of the provincial Zakat revenues for the purposa of
esteblishing departments or financing projects related to sarvice
“in the way of Allah’ at howe or abroad, and to send help to
the victims of catastrophes in loreign countriss,

34, Ta my opinion there is no nesd to creale a separate
department for the collection of Zakat, Collection of Zakat
From various saciors may be assigned to appropriate depariments
which are already collecting other taxes iz the sama zector. For
instance collection of Zakat on Agricultural produce and caltle
wedlth may be assigeed to the Revepus Deparement, Zakat on
trade goods should be colletced by the Income Tax Department.
Simiiarly Zakat from manvfacturing units may be reabised by
lhe Exacise Department and 1o on, The maintenance of Zakat
raveaue should be the responsibility of the Govarnment Treasury
and it accounts should be prepared by the Accountant-General's
Office.

If the Zakat i made a Provincial subject as we have
suggested and its collaction has 10 be assigned to a department
dircetly under the charge of the Central Governmest, ihen, by
mutual agreement, 1hs expenses of that department insefar as
they are incurred in comoection with the collection of Zakat
may be charged on the Provincial account, However, there
tchould be a separate Department {or the Jdistribution and
expenditure of Zakat under the prescribed heads, The chargs of
this department should be given to a Minister who already holds
the porifolic of Augaf and Religious ARairs, '

33, 1t should always be clearly realized that Zakat s not a
Tax"™, bt an act of **financial worsbip and submission toAllah_ ™
Thereis a world of difference between “'Tax" and ““Worship™
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in termes of bagjc concapt and moral spirit, I the futctionarias
of Government and the Zakat payers take Zakat as g “Taa™
and not a5 “‘an act of worship”, the moral and Spiritual hanefits
which are the real object of Zakat will go by the board and the
collective walfare will suffer a serjous setbark,

The collection and distribution of Zakat under {he acpis of
Goveroment does not make it a government tax, In fact the
management of this financial worship has been assigned to the
Gavernment for the precise reason that it is the responsibility
of aa Islamic State to regulale and establish all forms of
collective worship among the Muslims. The establishment of
the system of Salat and the supervision and atrangements For
Hajj are just 35 important duties of the Eslamic Siate, as the
collection and distribution of Zakat, -

38, A rule has been described in Hadith

550 s e JU g

"“There are other rights too on the wealth of & person besjdes

Zakat " '

In tke prevence of this guideline the question whethar an
Islamic Government can lavy olher taxas besides Zaket beromes
utlerly ircelevant, The prescription of Heads of Expen-
diture of Zakat by the Holy Quran clearly implies that cha
Gavernment can fmpose Lakes to mest expenses under heads other
than those of Zakat. Further, the Holy Quran alse ordains :

iall B iy 3L S ey

**They enquire from you: What should we spend. Say:

Afw.” .

The word 4 fw s a syroaym of *Economic surplus’, A fw
thersfore, orovides clear scope for taxation basides Zakat., More-
aver, precedents exist of the levying of taxes in addition to Zakar
during the p:riod of the right-guided caliphs (Allah be pleased
with them), For instance, duty was Jevied on imports in the time
of Hadrat Umar (Allzh be pleased with him) apd it was not
credited to the Zakat account, but to o (tha genera]l revenues
of the Government). ‘Ther rhere is no ibjuncticon ie the Hadith
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from which il may be inferred 1hat the Goveroment is debarred
ftom chatging taxes for public expenses, and 1lse rule is that what
has not been forbidden is dawful, Ax far 3k I koow oo jusist of
islam, with the exctption of an ohscure persoe Dohak binm
Muzahim, bas ever held that -

adl b Gum 8 3970 et
“*"The Zakat has aho|jshigd all other rights on wealth.,"”

This epinion of Zakat has not becn accepted by any notable
JuUFist, (Al-Makalla L ibn fazm, Vol. 2, p. 158)

37. In ihe nptniu'g petiod of Musiim History, stale collectors
used to go about wnd charge Zakal on the visible wealth at the
spit. There were no separate tragsuries 1o codlect Zakat, ALl the
revenues of Zakal went to the Public exchequer of the Govern-
ment, though the aceount of Zakat was maintained separaiely,
The function of distributing the Zakat was performed by tha
same Government servanis who discharged dulies of other natyre
also. I da not know of the creation of any =epacate department
for the distribution of Zakat in tha! pcriod. But these are
adminintrativa_ prablems which we can resalve in such torm and
MANAEer as Suits our present crnditiony and needs,

[ am not aware whether uiy pressat Muzlim Swte has o
up any regulat department for the collection snd distribution af
Zakat,

3B, In my view the functicn of colleeting and distrzbuling
the Zekat should be performed by the Tslamic Goverament itself.

39. The Salary, Grades, Allowances, Pension Ruies and
other terms of Setvice in the Zakat Depaitement should not be
different from those of other public Services, However, the
Government should radically transform its policy and procedurs
with regard to ramuneration of all Govermment employees,

If the ql:xi:iling wide gaps batween the incomes and allow-
ances of higher and lower cadres are allowed 1o continue_ | am
alraid the collection and distribution of Zakat will not be carricd
out on Tight lines,
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(5)
CAN THE LIMIT OF LIABILITY AND THE RATE

OF ZAKAT BE CHANGED 11

Qrestion. Talking about Zakat someone said that its rate
can be altered to suit conditions at a particular time. The Holy
Prophet (prace be oo him) had considered 24 77 rate os suitable for
his own time. The modern Islamic State can increase or decrease
this rate according to the prevailing conditions, He argusd that
the Holy Quran often discusses the subject of Zakat, yst twowhers
mentions the rate of Zakat.. Had a certain rate of Zakst beca
mandatary, it wosid have been revealed.

On the other band, my assertion was that the Holy Propbet’s
(peace be on him) decrees are unalterable and valid for all
times. As for my interlocuter's claim, I argued that the next
day he might also assert that the number and mode of prayers
might also be changed ir keeping with the demands of time 2nd
circumsiances, This would reduce tbe injunctions of the Holy
Prophet (peace be or him) toe mockery,

The second point that [ made was that in crder to meat
further liakilities the Islamic State can levy additional taxes on
the suthority of the Hadith :

S S i Qi

There are other rights too on the wealth of a pman

besides Zakat.

This same Hadith also coatains implied pru-uf of the per-
manent validity of the rate of Zakat, 11 the rate of Zakat could
be wodifiad, why s Hadith 7 Yet my interlocutor insists on
ihe truth of his claim, Kindly favoer us with an explanatjon.
of this point,

Answer, Your argument comcgrming Zakat is  absolutely
correct, We are oot avthorised 1o amend the limits or rates prascrib-
ed by the Dearer of Shariah. (peace be o Gim) I this door is
apened, not only will the limit of liability and rate of Zakat wili
be affecied but an endless process of amendment and abrogaticn,
will start in ¢onpecliom with sgvernl matters jnchuding' Salat,

1. Adepted Irom Yolume 4 of Rorail-o-Magail,
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Fasting, Hajj, Mikah, Divorce and Inhetitance, Furiher, if this
liberty were gramted, the equilibrium and balance created by
the Bearer of Shariah (peacs be an kim} between individua! and
socicty for just ends will beupset, A confict will arise between
the irdividual and society, The individual would press for an
amendment in liability and rate which suits his interests whereas
the sociely would waent o secve ils qwn interest. Tt may easily
develop into an election jssue, IF 3 legislation owering the
limit of ability and iocreasing the rate is passed, the affected
individuals will oot pay Zakat with an open heart, which s the
Vely esseace of worship, They will consider it an extortion
[ike taxes and-a vicious circle of Tax evasion will readily start.

The present state of every ong submitting williogly 1o the
drder of Allah end His Apostle {peace be on him) and paying
Zakat voluntarily as an act of weorship canoot last if the Parljz-
ment is empowered to pass legislation .on the Limit of liability
and the rate ot Zakat according to the whims of the majority of
1ls members,



266 FCONUMIC SYSTEM QP ISEAM

7
THE PROBLEM OF ZAKAT ON COMFPANY
_ SHARES!1

Qoestion : The prodlem of Zakat on 3 partnsrship busjness
i.e. the Company shares is beyond my comprenension. The share
in itself has po value ; it js merely a piece of paper,? It iz by
means of (his document that a share-holder becomes owner of 5
proportionate valug of the goods and properties of a2 company,
Tie question to be considorad, however, is what is the extent and
type of the propertias held by a company? If the property held
by the company consists of buildings, landg and machinery, thep
the stock-hotder being only a sharer in these properties is not
liable to Zakat, for according to rule stated by you, these pra-
Peities are exempt from Zakat, No doubt the share of the
stock-tolder bears value, vet it js a part of the entire asseis which
the company holds in the form of immovable property, ‘Why
then should the share of stock-holder be liable to Zakat 7

Answer, The share-holder, the value of whose share in 2
COompany ¢comes upto the Lmit of lighility shall bc held liable,
Hewever, the Zakat shall got be levied on 3 share-hoider in-
dividvally. Zzkat on the share value of all partners who ace
liable to Zakat shall be charged collectively from the company
according to the rules of commercial Zakut, Machinery, building

1. Adapred from Toriumarui-Duran Rabi-al-Avrwpl, Rubi-al-5ami 13
HiJanuary, Febroary, 1953 — Editor,

i The correspondent bes given o utterly incorrecl definltion of
Share. The pisce of pmper he refers 1o is naither sbare, DOT hay jt any
intrigsie valve, Jtisonly g documentary proof that e certaln mag holdy
a sharc of cerain ratio jn 5 Particular business. When two meg ark
equal partnert in g shop and writc qur 8 deed of partnership, thiy deed
wauld oor in (tsclf form part of their pertacrabip, but woold be 2 written
arool of it.  The same applies 1o a2 jolotwmock compeny which has pu.
mer.od share holders, The corresponden’y statyment that “share jg iisglf
biz oo vaiue' i3 also arronepus, for share decotes the TRiko of Fartoer-
thip of u person in the ownership Tights aof » busiess, ith capital wng
reluied nsers, The value of the. share is fin et the price of thia
righ1 af ownerhip, .

"hare’ {» 801 just 4 condepl, ic is o solid, matyrial fact
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and furniture of 3 Company shall be exempted from the AEEL5E-
ment of Zakat. Zakat wili be levied an the remaining assets of
company consisling of its irade goods, and the amount of its
capital at the close of & year, [IF the oature of a company’s
business cannot be determined in this"way, the Zaknt shall be
levied after asseasing its finagcial position oo the basis of its
atnual income, '

Question, In your wtitings, T have seen so far on the subject
of Zakat on commergial sharcs, YoUu settn 1o presume thar
an fslamic State or at least a central orgafizalion for the
colleclion of Zakat is in vogue and that the caly problem ta be
considered i at what rate and from whom the Zakat will be
voliccted.  What rule should be followed with tegard to Zaka
on shares until a central arganization of Zakat is established ?
Many people to-day hold skaces in commercial concerns. At
what rate should they pay Zakat on these shares ?

Considering my shares az cash in hand, T made op my mind

to pay 245, Zakat on their value,
- But I found, however, that the entire aoomal inceme on
these shares afier deduction of taxas will go into Zakat. Some
shares vicld such a4 smzll dividend that the Lakat on them has
to be paid from ane’s own pockst. Such = state of affairs js
highly iuconvinciag,

Answer. The rule is that [or compatation of Zakar on
commercial shares, the share value shall not be considered
a8 cash in band. Zakat on shares skall be charged accord-
ing 1o Lhe rule followed in the case of trade Eocds,
that is when a vear has clapsed affer the commencement of
Dusingss an assessment should be made of the stock, its valye
and <ash in hand. Then Zakat al the rate of 2§57 should be
Paid on the total value of stock and cash “in hand. In accord-
ancs with this rule the market valus of your shares® in one or
mofe companies shall be compuled, The fact that a man has
sold his first share and purchased & second one several Limes
during & year is immaterial, The year shall be counted from
the date on which you purchased your first share and at the end
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of the year Zakat af ths rage of 1/40 shafl be levied on the sym
total of the market value of shares and cash in hand. As regards
your predicament that after deduction of tares your income
from shares is so meagre that the whole of it is likely 1o go inta
Zakat, I can offer 0o panaces, This is peaalty we mist pay
for living under Govesrtments who pever camider the peint of
Zakat when imposing tases, '

We must endure this punishmsat ag long as we do not
change the system of Government woder which we are living to-
day, '

Question. Your writings on the subject of Zakat on com-
mercial yhares are before me., As g rule, the Zakat on invest-
ment i 4 partnership business should be levied only once, Hence
according te your view if the combingd Zakat of all shares s
charged from the company, then in my cpiniog Zakat should not
be charged on individyal shares, Again while levying Zakat on 5
company the exemption of those share-holders whoea shares fail
below the himit of liability or who have held the shars for less
than a year is alio questionable. More often than not it i
difficult to ascertain wheiher shareholder whose share in a
company falls below the Umit of liability of Zakat is himself
otherwise liable to Zakator not,

Another aspect of this problem Is also noteworthy, The
conomic effects of charging Zakat on individug) ahares and
levying Zakat on the collective shages of the CGanpany would he
completely different, It will be possibie for the COMPANY to put
the amount of amnual Zakat in the cost accont and propor-
tionately increase the price of lts 8oods, because 1t is seldom
feasible to pay the full amount of Zekat out of the profit or (o
pay the dividends to shareholders after mecting the liability of
Zakat. If Zakat is charged from individuals, there wilf be go
such effect on prices, o

At another point you bave expressed the opinion that tha
things which are hired out are also Wahle” tp Zakat ¥ this
opigion i3 correct it should apply to the valge of taxi-tabs,
irucks and buses bired cut for transpor,
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Similarly 3 parson who owns several houses and shops amd
lets them out on reat should be liable 1o 2§%, Zakat on the
total value of his property. But I doubt the Kability of Zakat
in both these casen for iwo reasons. Firstly because since the
time of earlicr scholars till to-day I have not come across an
opinfon or & practical sxample that Zaket is to be charged on,
tive total value of rented houaes.

The second reason iz that the amgument which you derive
from the tradition of Laith bin Saad in Kirab-al-Amwal, p. 116
does mot seem to fit in here. Camels are liable to Zakat s
camels and not as things hired-out, '

I hope you will retolve this difficuity by throwing some
mare light on the problem, S

Avwwer. The acticle on Zakat published in the Teir Juman
of November 1930 was an auswer 1o the Questionnaire issugd by
the Government, I this answer it was preiumed that Zgkat
shall be charged from the companics by the Govermment, The
ugawer to & question in the Terjuman of July 1962 was based
on the fupposition that the company itself will pot pay the
Zakat, but that Zakat shall be paid by the  individus] share-
holders. Please read the two ampwess keeping the different
ruppositions in mind,

If the company pays Zakot an its business ag 3 whole, there
is po question of inidvidual share-holders paving the Zakat
separately on their shares, However itis indeed difficalt for o
company 10 ascertain in the casa of every sharcholder whether
heis liable to Zgkat in his independent capacity or mot. It s
therefore, the responsibility of snch shareholdets 1o mform the
company that their capacity fafls befow the limit of liability 5o
that their shares may be exempted from Zakar, - _

If the collection of Zakat 15 under Government mapAgerment,
then the fact that s company has added Zakat 1o its €05t acooumt
and bas consequently raised the prices of its products cannot be
concealed from the official collector. Thix {eregularity can be
easily stamped ouat by the Goverament, . '

Patin the absence ni"Bl’:’t&-’Hﬁﬁ-&ﬁuﬁt of Zakat, caly that



270 BOONOMIC SYSTEM OF ISLAMK

company will vulunﬂxijr pay Zakat whose directors are Imspired
by a sense of religious duty, Sucl people cannot be expested
to give Zakat with one hand and evolve tactics to take it back
with the other, - -

Supposs they indolye in zuch 2 prectice, tasy will have to
pay an increased amount of Zakst the following year. If they
again rajse Prices, thelr liability of Zakat will also rise. This
process will repeat iesell tit] a stage will be reached when it will
become impossible for tham to push up the price lice,

Tae note on things for hire was brief, Hence the subject
could not be made clear, By view.point is thgt the valoe of
the busitiess of those who hire out furmiture, motor cars etc
should be assessed on the basis of their profit. .- This does not
mean that Zakat shoutd be eharged on the value of fucnitare or
motor cars eic. which they hire out, for these are the instruments
of their business and there is no Zakat on the valus of the
means of produttion,

What T moua to say is that the valuz of a business should
be detarminad by the extent of its profit, About the houses
- which are reated out, I hesitats to express any opinion on the
ground that I did not find eay ruling from the jurists of the
earliee days of lsdam in favour of charging Zakat oa 1he houses
jet out onm reat. Tho resson lor the axemption from Zakat
Jalgall Ji¥1 (the working camels) is the same a5 | have mentioged
above L.o_ the instruments aod animals by meens of which 2 man
works arg exempt from Zakat, For inacance, Zakat of cattle wili
not be charged on ploaghing oxen or beasts of burden. Similatly
cattle in the Dairy Farms are not Hable to Zakat. The reason is
that, the Zakat of all these animals is included in the Zakat on
tbe'commedity produced by their labour, The camsls which are
bired cut also fall underthe definition of ““means of producing
wealth.” Hence they should also be exempt from the Zaka
prescribed for cattle, norshould their value be subject to Zakat,
The Zzkat should be levisd on the value of this hiring business.

). (Tarjumaw-si-Qiursst, Februpry. 1963),
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‘ (%)
ZAKAT T™™M THE CTASE OF PARTNERSHIP
AND MUDARBAL

Question, *Twoe men enter ioto 2 business partnership,
The first partner invests bath hix monsy and labour in the
business. The second parinet only contributes his labowr.

The profit, it is agreed, will be dividad into three portions,
ane portion going to capital And one #ach to the pactpers. Two
questions ariss regarding the Zakat oa such type of business.

{a) I{ 1he Zakat is paid collectively from the bdusinsss

(b)

capital, the second partner complains that the capital
is owaed by the frst parioer , who earns an addivonsf
portion of profit on it. Heace the Zakat on cagpital
should be paid only by its owner. Is this objeciion of
the flrst partner valid 7

The possibility of profit or loss is ever present in
business. Zakot oo the other hand iy concerned pot
with ptofit or losx, but with capital. Even if the
business suffern loss, the Zakat has to be paid on th=
capital in hand. Now if Zakat is paid even in the
event ol loss, the Zakat labi'icy of the sccofd partpes
will be paid our of bis ooe-third portinn of the profit
In the followiog year. This will be in addition to hig
Zakar liability of this year. Under this situation, the
Zakat of the second partoer oo longer: remains Zakat
but becomes a tax on him inasmuch az bhe has (o meet
on¢ portion of the capitalist's Hability of Zakat.

Angwar {a} Zakat i3 not levied va the capital with which 3

()

business is started, but oo the value of the total assets,
The correct procedute is 10 pay Zakat on the total aa5=ts
first, snd then distribure the profit among sharsholders
accordiag te the ratic agreed upon.

The Tule for trade goods Is that if the value of certaln
mercantile goods exceeds the limit of liability, .the
Zakar should be raid oo them. MNow the ma# the

wy

1. Adspied from Terivmax-wi~aran, January 1950 - Editor,
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basis of whose partnership is bis labour, hes participat-
ad to some exrent in creating the nluud' bragi pess.

. This veloe bas not been created by the injtinl capital

alone. Hence two portions of the Zakst on this
businesa should be paid by the capjtalist acd one
portion by the partoer whos share iz based on his-
laboar, ,
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. . e
THE LIMIT OF LIABILITY FOR ZAKAT ON j»5 METALS

Question. All books - on Figh mention that the limit of
liability for Zakat om silver is 100 Dirhams (or 524 Tolas) and
that on gold it is 20 Dinar {or 7% Tolas), The Ulema are of the
opinjon that wheo & perioa possesse: both gold and silver and
the value of cach falls below the Limit of liability for Zakat, then
the value aof gold should be reckoned on the basis of the value
of silver or vice versa and that way will be preferred In which the
combined total value of both is greater. PBut thay alsc state
that il & man posgesses only silver, then the basis of reckoning
shall be silver and If he possesses gold orly, the basls of reckon-
ing shall be gold. :

On 1his ground it bzcomes obligatory for a man who posses-
ses Bs. §0/- to pay Zakat, but the man haviag 6 Tolss of gold
is ¢xempt, even though he possesses wealth to the amount of
Rs. 500/ according to the present rate of gold. Neverthelesy
the decrees of the Uleira make it obligatory for the Former to

" pay Zakat and acquit the laer from 1his liability. s it not odd
to levy Zakat on a man who possesses 3 lesssr amount of wealth
and exempt the one whe has more, -

" Arcordiog to my own reckoning the ratio batwaen the values
of gold and asilver in the past was not what it is to-day. At
present the ratio is 1: 75 or | 1 80, bgt in the time of the  Holy
Picphel (peacs and blessings of Alluh.be on him) the ratia was
11 7. The prescription of Zakat has been based on the value of
a thing, and for js5f (Mewals), one hundsed and forey
Mithqals of silver have been fixed as the basic limit of liability
for Zakat. The Holy Prophet {peace and blessings of Allah be

"on bim} had mentioned this'quantity of silver while fixing the
fimit of liability for Zakat. The iinbility was fixcd at this level
beause at that timé the value of 140 Mithgals of silver was
equal to the value of 20 Mithqals 7 Tolna) of gold. But this
dédés mot mean that the [mit'of ligkility for Zakat in the case of

_gold should remain fixed ut 74 Tolas for all times to come. Rather

1. Adwpred from Farfumon-ul-Claran. Juns, 1946~Ediror.
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that weight of gold be 1le limit of liability which is equal to 52%
Telas of eilver. That 8 to 52y anyons who bas gald should
asseslg its price.  IF the price of gold in his possession equals or
exceeds the price of 52) Tolasg of silver, then he should pay
Zakat oo it. My opinion js corroborated neither by any text
in the Books of Figh nor ave the contemporary Ulema piepared
to accept it. Hence | fack coaviction in my own opinien,
I shall however be satisfied by any view in this malter which you
regard as sound.

Answer. Your opinion is correct to the extent that the
ratic between Lbe values of silver and gold in the time of the
Holy Prophet (pegce be on him) was the same ns i3 manifest
from the limit of Tiability, that i3 574 Talas of silver=7i Tolas
of gold.

' Aut 1 do Dot accepl your view thet sicone 2 wide diffsrence
in the ratic has now come about, henes the limit of lisbility of
Zakat on gold should be determined on the basis of the value of
silver. 1append the following two reasons for differing with
YOUr VieW ;

i, Tt is difficult to determine whether the basis of compa-
tation should be gold or silver 7 Should the limit of
tiabilily &n gold be raised or lowered according to the
price of sifver or yice versa? Whichever of the two s
reparded as the basis of computation or th: basic stand-
ard, it would be conirary to the dictate of Shariah, for
the bearer of the Shariah (peace be on him) has issued
separate and permanent orders about the (wo and has
given no exprass or implied indication { om which
may be inferred 1hat the prescription ol cither the gold
or the silver as the basis of computation or the basic
standsrd for the other was in his mind.
thpeiaad] audeil {2, to the benefit of the poor, is not ia
itsell an abselote or established basis whick may justify

amendment of an -express order of the bearer of the

[ ]

Shariah.
1. Adaped Trom Torjuman-uf+Qirgn, .Dﬂg wter, 1231 — Edfrar.

-
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3. Alleration {n the ratio’ hsttvesn the prices of gold and
sllver is n tecurrent feature, “If no separate limit of
liability is fixed for each amd the limit of liability on
oat of these metaly:is mads conditional on the Auctua-
-ting price of .other metal, then bocause of tha rzcur-
rent ups and downs in their prices, oo order of Shariah
will hold permanent validity, Moreaver, the public
will experience practical difleutties in carcving out
the injunction, _ -

A. The dificulty mentioned by you in ibe case of gold and
sliver is equatly refevant [n the case of goats, camals,
cows, buffaloss atd horses. The ratic between their
prices undergoes vast fluctuations in different sges
and l[ands, T[no their case it is also hard to determine
ag to which animals’ price showld be 1laken as the
basic stapdard to mesess the limit of liakility on the
ather animals. :

For the above reascas, it is better to maintajn the fixation

of Zakat liabiiily oa the quantity or number of things which

was determined by the bearer of Shatiab (peace and blessings of
Allah he on him) - ' :
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19.
DISTINCTION BETWEEN ZAKAT AND TAXL

Owestion.  Would it-be justifled in this age of liberalism
to forca the weslthy to pay Zakat for the bemeBir of 1he
poor especiaily when the former clase, besides other taxes, pays
IncomeTax also ¢

Amwer. lo rexpect of Zokat, the first point to be borge io
mind is that it i; not a tax, but an act of worship 2od an anicle
of Faith in Islam, just as Prayer, Fastinty and Pilgrimage.
Anyolie who studies the Quran attentively can. motice thar the
Book genmerally meotlons Salat and Zakat together and regards
Zdkat a1 an article of the Divin: Cod: which exch successive
Apoetle (peace be oo him) proclaimed in bis time, Hence to
consider and deal with Zakat as a tax is the ficsgt basic Fallacy.
Just as after exacting official and other services from i employees
a0 IsIsmic Governmegt cannot excmnpt them from offering  Salat
on the ground that they have alresdy performed their public
duty, so it cannot say afier levying taxes that the citizens are
excmpt from the payment of  Zakat because they hawc already
paid such ond such taxes. The Istamic Governmend must oo .
adjust its working hours that i1s Mectionaries am able to offer
their prayers in time. Simibacly it must introduce 5Uitable
ameNdmenia in its system of taxaticn ¢ make foom for e
collection and distribution of Zakat, Morcaver it mmust alig
be understodd that nooe of the current taxes i3 tevied by the
Government for those objects or is spent by it in those lopps
which have beea [aid down by the Holy Quran in connentinn

with Zakat. Hence to confuss Zakat with other civil taxes js
oot correct by any means,

I. Adapted fcom Tor/Wavcm-wi-uran, Oecober, %1 (Edfrar}.
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1l
IS IT JUSTIFIED Ty LEVY INCOME-TAX IN ADDITION
TO ZAKAT!
Questhon. (s it justified in. lalam to impose Iptome-Tax
- alongwith levying Zakat? '

Anmywer. Yea  Both are justified in an Islamio State. The
expenditure of Zakat is fized, ab mentionzd in Surah Taubah of
the Hely Quran.  Similary the limit of Jiability and the rate of
Zakat way fixed by th: Holy Prophet (peace and blessings of
Allan be on Aim). Hence any eamendm:nt or aprogation in this

" respeet would be jllegal. Obvinusly then, if the State needs
Bnances to me=t other respoasibitlities, it ix free to seck monctary
agsistance from the ejlizens. 17 the lendiog of thia assisiance ia
made compulsory it is 4 tax ; il it 12 volumary, it is & donation ;
if the Gvernment promises ty raturn it, it is a loan.

Zakat and these other exactions are neither interchengeable
not can zhrogate each other. '

This is the answer in prineipletd the above queation. But
at the same 1ime T assure you that if a truly Iilamic Government
is established in our country and ils admisistration i€ run
hoaestly there would be oo need 1o impose the multifarious taxes
which are current today, You ars fully aware of the corruption
and irregularities committed in the payment and recovery of taxes.

.On the one hand hardly 10%, of the tax revenue is spent for the
purposes for which the tax was levied, On the other hand, evasion
of tax has beoome a eoramon habit, If the system of Government
is reformed, one-fourth of the presént taxation will suffice and ths
‘benefit aceruing from it would be manifold.

i. Adepted from Tarfuman-gbsQuranm, Saptember, 19M——Edlor.



Problems of Labour and
their Solution®

The hardships and probiems confronting the indusirial
labour and farm workers to-day are the direct result of a faulty
econamic system, which in itseld is merely a2 componest af o
corrupt order of |ife. Unless the entirc system of life is raplaced
end i conseguence the economic system is imptoved, the
present probilems of the working class cincot be fuily resotved.
Causes of the Malsise
. The present econamic system of our country is not entirely

of the British Raj. The evils of this sysiem were evident even
before the advent of the British ruls. Shah Waliuilah's writiﬂgn
bear ample evidence ‘that even in his days the people wers
¢rying under the burden of AL CPPICSLYE eCONOINIC System.
The British augmented the existing wrongs with innumerable new
,oues, and imposed on the country a system far worse than the
- previous one. The multiplication of wrongs in the British period
was firstly due to the fact that the rulers werc protagohists of a
mateidalistic civilization and secomdly, it was an age in which
laisses-faive Capitalism was at its zepith. Morcover, the British
had imperialistic designy and their ébject was ro expleit the local
population 10 serve their own Datloaal igterests. These thres
clements mude the systemn they imposed oo the sub.continent a
rale of fyranny. Later we got tid of their bondage, but sven after
thelr departure no signs of any change o the ¢xisting sysiam havs

k. This entract haa been taken from the spesch delirered by the
veaerable author a3 the Convention of Labour Wellare Commiugs, Pakistan
beld on [Jth May, 1257, a=Fddrtur,
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appeared so far, The reason is that our politics] revolution iy
vt the out-come of any sirvggle far any moral or intellectual
chapge. Tt wap a fake revolution born out of & palitical confliet.
dust a-day before the proclaimation, nobody had apy working plan
fer the future. Thers was no clear conception of any system
of life to be adopted, apd the nalisn as 3 whole had no
¢lear cut programme to implement. Since Iudepeadence no evil
" has waped, pay, evils have been waxing ever more. The edifice
raised by the British on' the pillars of Capitalism, Imperialism
Bnd Malerialism stands erect  even to-day. Rather than
dismaatle this odifics, it is being further develuped, Ever
siuce the establishment of Fakistan, oo nced has been felt to alter
of amend the Jaws ebacted to prolect that materialist system.
The rules framed by the British to bolster their imperial power
are still in force ; the same administrative policy is being fol-
lowed and the same educational system reigns in our society,
Had our Independence been the natural outcome of some moral
and ideological siruggle, we wountd bave a clear cut plag befors us
for runming the country; we would have prepared such a plzn long
before the attaloment of Judependence and would have started
its implemention witheut 8 moment’s delay sfter winning freedom.
Dut this sever happened. The evils rampant in the period
af our slavery have not the least decressed ; rather the WICHgs
Prevaleat in the British period have increased manifold and Bre
thtiving day by day.

The Resi Need

Qur real nzed to-day is to change the cotire system of [ife.
Unless this is done, no distress, no gricvance, Do wrong ¢an be
fully redressed. The real cure lar the preseat ills is that the
whole system with nlf jts ideological and moral moorings shauld
be rerapped and in jts stead should be consirucied 3 system op
such meral ard ideslogical foundations which guarantze social
justice. Whee this ehange ia the systein of life is effected,
equity aod jostice will be autozaatically established and rhe
problems and grievances of the working class removed. Io onr
view, the foundations of life which can guarantee rzal social
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+ juskics can ooly be pravided by Islam and it is the establishment
of the aystem of Isiam for which we strive. Different concepts of
Islamic justice are being put Forth from variods quarters.  Some
Advance onc interpretation and some another:! Nevertheless,
the real sources of Islam, the Quran aad the Sunbah, ars extant
in Lpeir ariginal form, and oely that imterpretation wil] be
viable which can be authzpticated with reference 10 both thess
sources.  Ultimately it is only the public opinion in the Muslim
society which will decide in favour of ope interpretation or the
other. Hence there is no canse for afarm at the difference in
interpretation.  Aay democratlc order which is buiit according
to the dictates of the Quran and Sunneh will, Qod willing, ensure
equity ard justice.

Solotion of Problems

But until such a compreheasive and basic chanpe is broughe
oyt in the systam of life, we have to endeavour ta establish justice
to the uirnest possible extent, to do the maxitnum for this amel-
1oration of the lot of the working class and to safeguard this class
from becoming the too] of opportunist parties who may l:xpl-::ut
thelr grievances to esieblish an up-lslamic system,

OF 1hese three objectives, the last merits some detdiled ex-
planation. The psychology of people differs from man to man
Take ibe case of & man who is groaning with pajn. OQne
considers il most opportune moment to plunder the afficied
person, (0 make capiral out of bis distress and pain and to
exploit his sulfering to his own advantage. '

Ancther one thinks that unti) full scale medical treatment is
arranged ior the patient, at feast some sort of first-3id must be
provided to him to r:lieve him of his soffering as much as
possible, In regard wo the working class, Both these types of meatal
aftitudes are at present in operation. This class iz invelved
in severe hardships apnd the modern capitalistic system has
entangled it in coun:less problems and difficulties, One party
desires 10 exploit the dificulties of this class fer politicz] ends.
Their real objective is not to remeve the bardships and redress
" the grievances of the working class ; rather they try to aygment
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the dificuitios of the working class and seek to block the redrass
ol even thase gtievances which can easiiy be removed and
seratch the wounds which can ba beal:d, so thot the wnrest in
this class should grow and (he Stuation may be exploited for
farrying out acts of vandalism, disruplion of law and grder
and the establishmeat of Communism through vigleut revalytion,

The system which they hold ont as Uopis of the workers
is really a M=l For the workers, [a fact, the real misfortune
of the working class will Begin the day on which, God forbid,
the Communist systcm comes into effect. The lot of the
worker is no doubt bad to-day, but the misery be will suffer
under the Commurnist system iz unimaginzble, To-day y.u can
Piess Your demands and 1f these are pot accepted you can call a
strike, bold mectiggs, take out Pracessions, creats 80 Wproar or
leave the job and try your fortune somewhere else, o the
Communist Paradise all these avenger would be clased, for
alt faarories, lznds, Printing presses, the miedia, all the mcans
of life and the forums For voiting opinion would be jn
the basds of 1he same autharity which controls police, the
C.LD., the army, judicizry and the prison <amnps. The worker
shall bave oo alternative dul to endure his misfortune paticntly.
Mectings, processions and strikes will be 2 thing vnheard of.
Let alone meatings, Processiont amd strikes, Lhe worker witl pot
be atlowed vy (g Broan aver his pain. Furthermors therc
shall ke no othey course Qpca to him to try his luck.” There will
ba only one landlord in the whole cotntry and all the farmers will
be reduced to his tenonts. There will be ogly one irdustrialist in
the whole country whaose service all weorking men must enter.
The workivg people must tage whatever pittance is uficred to
them, whether it suffices for thejr living or not.  Itis for the
establishment, of such 3 system ihat this elepept wishes to cxploit
the warking ¢lass, and it is to this end that it vadertakes to
solve their problems so that these may never be solved and the
working people may ultimately be used as tools for staging
Lhe Commuaist Revoiption, This faction deceives the lakourers
. and farmers ipo thinking that i wiil expropriste ali factories
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and lnds of the capitalists and feudalins and nationatize thein
under the Commanist State whose workers aad farm-tenants
then all thz citizens must become. This faction demands the
right to strike for all the workers of the warld, yet whersver &
Commanist State has come inte being its Kirst act has beea to
proseribe the workers’ right to strike. This party says to ihe
waorkers,

“In the socialist system all causes of discontent which
induce the workers to go on strike sha!l be eliminated.*

Yet it is entircly out of question that whers teps of millions
af people work under the authority of a small eligue of rulers,
thery should arice no cause for complaint. The quastion is if
a complaint does arise, do the workers have a right to form a
union in the Communist State ? Can the workers find free Press
te ventilate their grievances 9 In fact, can a worker S5tape
imprisonment for so much as uitering a word of complaint ?
This is why we feel convinced that the socialists are peined for
perpetrating a greater tyranny than the one 1o which the
capitalist and the feudalist is subjecting the working people
to-day and that the soclalists wish to use the working class as
fuel for the furnace of Communist Revolulion.

Principles of Reform

In contrast to it our desire iz that yntil <uch time ag the

Islamic system of social justics is established, ¢adeavours shogld
be made to ameliorate the problems of the depressed class to
the maximum possibls exient, and asither to exploit 1his class
for political purposes curselves, dor zilow 0. hers to do zo,
' We do ot believe in cfass conflict.  We jatend 1o eliminate
class conscionsness and class distinction. It iz 2 wicked system
which creates elass divisions in 2 sotiety. Moral corruptien
jSets up distinctions and injustice generates class consciousnass,
The programme adopted by the Communists iy to ingreasc
class consciouseéls as much as they can and bring abegt o
confrontation between varions classes in g society. They want Lo
disrupt the (yrannical system of capitalism and feadalism and
‘replace it with an even mare atrecioys Communist syscem,
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In conirast 10 them we loak -upon human soctety 35 oneg

crganism. Just as various organs in = body have their own
separutc place and function and therz s a0 couflict for
instance between mind angd liver——pay the body lives becayse
each organ earries out its assigned task as a manber of 2 team.
It the same way we desire that variom cOmponents of the
iociety should fynction in thelr own place pccording 10 their
abilly, capacity apd satura) aptitude and extend sympathatio
aad humane cooperaion to one another, Thus let alone class
conffict, there should not arige SIONG them amy sort of class
consciouspess or distinctjon,

We desire that everyone, employer or worker, showld
recognise hin duties before his rights and lock to their sfficlent
rerformance. As individuals became duty-conscious, copdlict
Will be eliminated and problems will Cease to arise,

We desire to awaken the moral instinct of man and resepc
the ‘ethicsl mgg' from the olutchas of the “wnethicaj beast'
which bas averwhelmed him. If the "sthical man’ in individuals
iucceeds in liberating himself From the ¢lutches of the “unethijcal
beast’ and beging (0 work eeciently, the foust of eviis wijj
gradually dry up, .

In our view those who work dfor reform should also seek to
reform 1he ecopomic system of our country and guide both the
entplayer 2nd the worker along the Tight path.

We sty Lo the smployers : if you hald yout intcrest dear and
do not wish to ruin yourselves, you should not give way 1o the
Liind craze for‘amassing wealth, abandon malpractices and Pro=
fteering, recogaise and pay the lawful rights of your workers,
do aot expropriate all the tCononic advaniages of the country's
deveiopment, but iet them reach - 1he masses alio whose collec-
tve resgurces and collective eadeavour is promoting this
development. Wealth is-bot produced by capital alone. It js
th¢ combinatipn of capital with organization, techaicol skill
and phygiea] Jabagr which produces the values called wealth,
Atd these values are secured with the assistsnge of the entire
socidl organism  known ag the State. I these valpes are
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equitably. distributed among ‘4l the instruments of production
and Il practices forhidden by Islam arc abandoned, those
aparchist movements ¢an mever gain a foot-hold which, if
successful, would spell disaster for you.

To the workery we say : work owt justly what are your law-
ful rights and what is the share of capital, the adminstrative and
business execatives  and technologists in that wealih which is
- produced bY 2 combination of fheir skill and your labour,

Whatever movement you inliiate for the sake of your rights must
be based on equity and you must never take that exdggerated
view of your rights which the protagonisty of clugs war prasent
Before you. All your endeavours to wla lawful rights must take
a lawful course. In such a case it wonld be the duty of Every
rightzous man to support your cause.

We seek to introduce the Following reforms<t in the economic

systems of the eountry :

' L. [gnterest, speculation, gambling and afl otber Forms of
gaining wezlth which have been proscribed by the Yslamic
Shariab should be daclared illegal and the people should
be allowed to parsue anly lawful means of carning
wealth, Moreover, alf forbidden forms of spendipg
wealih should be banved. Tt is only by these measures
that capitalisn can be rooted out without destroying
fres enterprise which is a sine gua nor of democracy,

2, The mest iniquitous concentration of wealth which has
taken place through volawfu! and unjust means and due
to the uaideserved favours of an evil system should be
eliminated by bringing the top capitalists to secount
according te Islamic principles and divesting them of
all their illict gains. . '

3. To end the.incqualities in land-holding created by a
long-standing evil system, the fojlowing tule of Shatiak
should be followed ; *“Extraordiniry measures which

I. This 5 un exiract from the resolution adopted by the warking com-

mittee Of ke Jamsatl-i-Talamil, It § reproduced beee Facause is bad besn
drafted by ihe author, (Editar) ' '
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do not come in conftiet with Islamic principles may b
edopted to meet extracrdinary situations.”’ lu view of
the above mentioned role ;

{(a) All old or new Jagien which wers granted by an uniaw-
ful exereise of authority under any Government should
be forthwith abolished for their ownership is invalid
under the Shariah Law.

(b) In the case of old holdings, a ceiling {say one or two
hundred acres) should be fixed and all land in excess of
the statutory ceiliog should bs purchazed from the
owners at equitable rates, Such a ceiling may be
enforced as 4 temporary measure it order to do away
with old disparities. But no criling can be permanently
kept in foree, for it not only clushes with the Islamic
Law of Inheritance but also comes into conflict with

- several oither laws of Shariah. :

(c) A tegulation:should be framed veder which all lands,
whether State property or secored thtough the ghove
mentioned Means or made cultivable by new barrages,
should be sold to laodless farmers or owners whoge
bBoldings [all beiow the economic level, and the price
should be recovered by easy instalments. The local
people should be given pre-emptory right to purchase
these lands.  The procedure of allotting lands st jow
Edles of a5 gilt to influential people or officials should
be abolished and all allotments previously made should
be anrulled. Moreover the sale of Ianq b¥ auction
should be disconiinusd, '

{d} lsiamic Law of Teoaney should bé strictly enforced and
all wn-lslamic cusioms should be declared illegal, so
that a0 land holder can dedt with his tenants ip ap

- unjust and gppressive maaner,

4. The current. ratio of disparity belwecn salaries which
cacecds 1 - 100 should be redyced to 12 20 For the f i
being, and gradually brought dowa fo | : 10, Furthesr
it shouid be ensured that no wago falld bejow the syb-
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sistency levcl a1 the pravalent prices, Ujoder the present
conditions this level should be fixed at betwoan Ry, 130/
to Rs, 200{- per menssm nad it should be periodicaily
reviewed according to Auetvation in prices.] :
Low-paid employees should be given sujtable facilities
in bowsing, medical care and education of children.

All industrial workers should receive cath boous in
addition to the subsistincw wage mentionsd above.
The workers should b: made partners throggh the
allotment of bomus shares, 5o & to Bive them a stake
in the growth of their indystrial vnits snd ig order 1o
make them share in the profits which their fnboygr has
helped to ezrn. :

The present Labour Laws skould be replaced with such
just Laws as ar« conducive to the ending of conflict angd
creation of real cooperation between capital and the
labour—law; which guarantes the legitimate tightz of

the workers and establish as equitable piocedure for

the adjudication of ind ustrial disputes,

State laws and admlpistretive policies shouid be 50
modifizd and reformed as to climinate the monopaly of
3 small privileged group over Commcrce and lndusiry
and to associare & Maxvitam number of individuals as
owners 8nd profit-sharers in both s2ctors,

Mortover, ali loop-holes in the laws and State policies
which encourage profiteering, create artificial shortages
and depy fruits of cconomic development to the
mozs:es, should be plugped.

Basic and key industrics whos: management by private
sector is detrimental to public interest shouid be natjon-
alized. The decision as to which industries should be
taken under public control kics with & SEpTCSENLALve
Asseiobly, efected by the free vote of the masss. The
Asstmbly must ecosure, bowever, that natianalized

1. Thesc suspesrion wers made in the midst of t94%,
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industries do ot fall Brey Lo bureaucratic malpractices
which convert 1hem igto losing concerns instead of
profitable ventures. .o

1. The entire Pankicg afid Insurance Eystem, working in
our country which, ariginally, is the plan of Jewish
Capitalists should be tadicafly changed and a sysiem
based on the Iulamic principics of Mudarba and mutua]
co-operation should replace it. Withou: this basic
reflotma, the cvils of Panking and Insurance cakno! be
retoved, even il thess 1wo sectors are taken under
publi¢ contral.

IT.  Toimplem:nt the Tslamic schems of Sovial Security, the
better of which has not been devised by oy other
systerm, am ageecy shouold be established for the collec-
tion and disbursenient of Zakat, Tt js the only racaswre
which guarantee: provision of food, clothing, shelter,
medicat help and educatios to every cilizen.

1. The six points which the Pekistan Democritic Move-

ment unanimcusly adopted out of its § Poine Programme
shouldebe put inte eBect to close the disparlty between
East and Weat Pakisian. !
It shonld, however, be elearly understood that Man's
real and only problems is oot teennmic, though this
problem is inextricably linked with other problems of
life. Until comprehensive reforms according to Islamic
precepts and rules are cifected in the moral, educa-
tional, political, legal and administrative Ephercs ol
life, Bo programme of mere EConOmic reform car he
fuccessfiol or fruilful.

T c— e —

L Tis bpolat Presmmme was piescnted as o cational demand ro
W8 Ayob regime sz tbe e Quarmr of 19 by Pakistan Democratic

Movement, ap All-Party poliiical Allinger formed for e renlization of
Prmecrecy in Fakipran.




surance and Schemes
for its Reform'

Quoestion. I feel confuscd on the question of [nsurance, and
cannot decide as to whether contracting an Insuraoce Policy is
lawful from the Islamic view-point. 1f the present form of
Insoranze busioess 15 unlawlul, what amendments are needed
to make it lawful. If under the present circumstances, we wind
up this husiness, the people will be deprived of its many benefits,
It is a sort of universally established scheme and every natjion
kas organized Insurance basiness oo & vast scale and is énjoying
its benefits. We are still suffering from confusion and indecislon
of the issue, Will vou please give me proper guidance ia the
matter and oblige.

Amswer. Accordiog to Tslamic Sharlakb, there are three basic
cbisctions to [osurance business which make jt unlawful.

Firstly, & lazge part of the capital collected by Insurapce
rompioies a8 premium {s invested by them i osuricus business,
Policy-holders thus automatically become sharers in this uplaw-
ful business.

Secondiy, the ucdertaking of the -:nmp:'.ny to pay the
stipulatéd sum in ihe event of death, accident or loss is & sort of
gamblt or & game of chanc:.

Thirdly, the sum paid at the death of the Policy-holder is
a bequest of the deceased according to Shariah which should be
distributed amonp his legal heirs. The company docs aut pay
the sum to legel heirs, but to a person or persons whom the
Policy-holder had mominated his heirs. The correct positien
under [siamic Law 35 that no will caa be made ia favour of iegal
heirs.

" 1. This chapeer coarains the learned suthogr's anywers -t $ome I'l'lilillll’-'
questions. _ — KEditor
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The question =3 to how can the Losurance budpess ba rop
on [slamic principles is not 3o easy 1o answer, A commiszion
of cxperts, well-versed in both Ivlamic Law and mechanisoy of
the Insurance business should lock into the whole issue and
Suggest measures to briog thia businesy in linc with the principles
of Shariak. Until this is done we muat st least fecl guiity of
doing somethicg improper, Withoot this sense of puilr, any
effort at reform become irrelevant.

No doubt, the Inaurance busingss holds an impnrtant place
in modern life and is being practised all over the world, but jr
is not enough to make an act [egitimite or lawful, Nobody can
claim thai all that is going on in the world is igwful or should
be lawful becauss it is universally practised, it i5 oor duty as 3
Muslim naiion, to distingoish betweea right and wrong und
inslst to run our affeirs on right lines.

Questlon. Yoo rightly suggest that basic reforms should

"be introduced into the Insmrance business. Bul you know this
i5 & long and goremitting work.

I have so far prcvented my company from gving inte the
Life Insgracce business, but cow, afler much consideratiop I
have concluded that the evils of Lifs ! nsurance can  be removed
by adepting following meagures :

l. Atthe time of depositing the security with the Go vrpment
an advice may be given to the Company that instead of
Investing the premiums received in userious busipess,
it should invest the money in same State enterprise or
P.ILD.C. With some canvassing the Goversment, [
think, will zgree to this supgestion. Thus, partnership
in usuriows busing ss may be avoided.

2. The Company has thc power io accept or reject any
Policy propusal, We can insert 4 clause in the form
of coniract onder which 2 Policy-helder can instruct
the Company that st his déath, the Company should
divide the amoumt of his. Policy among his  heirs
according to Shariah. : :

In strict eomplinnce with the infunctions of God and
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His Aposile [Allsh e picased with ki) it can )50 he
ladd dovin that the application of a proposer why does
'00t agree to abide by the Sharish in the diviston of his
Policy amdunt, should ba rejected.  In this way only
those persons will be allowed to tuke out Life Insurance
Policy who submit to the rulas prescribed by Shariah,

3. TFo eliminate the clemant of speculaon the Policy-
holders ehall be persuaded to agree thilt 2t their death
only ihal amount shall be disgrjbuted among their
heirs as they Nad actially accumulated in their Palicy
AeCount. It ia clear that though under the presant
eircumstances the Tnsurance business is attended with
many evils, it is not altogerher lacking in possibiiities
for deing good. '

Depressed by Lhe thought of evils T ad resalved to sel my
Company some time ago. Later, however, I flt that Some way
must bs found to set an example for others and to run the
Irsurance business within the boonds sixed by Islam. Kindly
favour me with your guidapee. "

Apawer, . The propossls which you hmrg 00w outlined for
reforming the Insurance business will 1 hope remove (he cayges
of ity prohibition. fn my view the least measures that shou)d
-be adopted for legitimising this business are (hegs :

1. The Govercment should be persuaded ta invest the

Company’s security deposit of equity basis in some
Staté or semi-autonomour industrial of commercial
enterpeise, and pay the Compaay, uot a fixed but pro-
portional probt. -

2. The Company should invest its orber fuods in such
Productive ventures as yiclg Proportjonal profit réiher
than a fixed raie of ifkcrest, No portion oi the
Company's capital skould be jovested io any usurious

: col<rprise whatsoever, |

3. Life Poleics should be jssacd only to those persons who
gree 0 abude by he following two rules ;

() At their death oaly the sum actusliy rontributed by
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them (o theie Palicy Account shall bs disbursed to
their hejrs.
(k) This spym shall bs divided among all thelr heiry
acecording to the Shariah,
4. The sam conlributed by those Policy-bolders who wish
i esrn profit should with their conzent be Invesied on
&quity basis in swch buitiness tomcerns as hava beep
out-lined in No. 2 above.
[F you succeed in introducing theps four reform MERILLES,
not aoly will the business of your own company be legitimised,

but it will serve a3 3 usefn! genetal guideline for others Who
wish to reform the Jesurance sector.



Price Controf

Questlor, ““Thic is an age of conirgls. Butthe shopkeeper
does not get goods on coatrol rates.  For onward supply to his
sustomers, the. shopkeeper is forced to buy goods in the black
market. Obviously il he szlls thess goods at control rate he
will incur a loss. Hence he raises the price. Some penple
however, regard this as unfair end frapdulect business practice
ald the police also txkes action against the “offenders.”” What
Joes Shanuh say in the maiter.

Auswer. Morally, the Government bas no right to eoforce
Price Control untll it can essure the supply of goads at
fixed rotes. Without such arraogement  the enforcement of
Price Control oaly s=rves as indicator to the stockists to copceal
their stocks and either fo with-hold them anogether or o
dispose them in the black market. If a Government, whick not
ooly possesses a thearetical knowledge of this phencmencn but
has also witnessed it in practice, enforces price control, without
ensuring supnlies on contrel rates, it has no moral right tn
expect that the consubcrs and the éraders would adhere to its
directive, 1t is now quite obvious thar ths coonsumer or the
retailer cannot procure anything from the wholesaler ap the rates
fxed by the Geveroment. 1, bowever, the retailess buy
anything in the black market they cannot sell it is th: open
market at control rates.  Under such citcumstances, if anybody
buys in the black market in order to esra his living apd to
mect his cossumer's d:mand he commiis no offence, 2nd a person
who further sells these commodities on rates other than the

2. Adupted from Torfuman-ul-Quran, Tuly-Octobar 1944—Edior.
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control rate is aot morally guilty eithier. If sueh a person is
arrested and sentenced, this wou'd he another act of tyranny
an the part of the Gaverpmgnt, °

Since it in relovant to the topic, T give below 5 brief autliga
of the Istamic policy on Price Contral, '

During. the reign of the Holy Prophet {peace and, blessings
of Allah be on him), the prices once went up in Medina. The
citizens petitioned the Prophet {peace be nn him) o fx the
prices, whereupon he observed :

ey &1 O ab Gl Blay sy ke et o

“The reac and fall of prices i in the hand of Ailah (j.e, js
subject to natursl laws) awd [ iptend 1o EQ Delore Allah
in such a stats that no one ¢tn accuse me of I¥ranny ar
injustice.” : .
Later he (praco ba oo oy woyld continually strea; in his
addresses, conversations and interviews with peaple that ;

gnda Fimally 593 v e [t

"“The stller of pecesaities of hife receives sustensance and
favour from Allah ; the bhoarder incurs His disfavoar,”

Al e g A OA W by b el Lol 5 o
wie il (6. g

"He who withhelds the stock of Erain for forty days with
the purposs of efecting an jncrease in prices, Ailah has
hathing to do with bim and he s ng man of Allah, "

mA WAL Oy Osa ol ol OF Kol aal) g

“How wir.:ktd- i he who withholds the siock of Necessary
commodities. When Lhe prices come down o Erieves ;
when they go up, ke rejoices.”

L P S Usi come ! Dot Sa) e
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""'He who has withheld prain for forty days, thes even if
he wives away this grainin charity, the sin whick ke had beep
committing for forty days would not be washed away." In
this way the Holy Prophet (peacs be on him) constantly pre-
ached and warned against hoarding, till the sonls of the traders
were cleansed and ihe howrded stocks werz brdught o the open
market, !

Such #x the power of » ruler whose administration is based
o0 priaciples of ‘‘higher morality'’. The Police, Cowrts, Con-
trols and Ordinances are not the real-props of his rule. He
reols gut evil from the very recessey of the hesrt and sonl of
men, reforma their motives, transforms rheir ideas and outlook,
changes the scale of valuus and jnspirea people 0 a voluntary
obedience of his injunctions, which are based on pozitive mora;
principles,

In contrast, the preseat worldly rulers whost personal
matives are not unsullied, whose morals are corrapt, whose ryle
can find no other leg 1o stand except  dictatorial repression
—=—whkes such rylers confrogt the circumstances such as
prevailing to-day, they try to achieve their ends by reproessive
measares and instzad of rcforming public maorality they speed up
the process of moral degeneration to it last extremity.



Re-codification of Economig
Laws in Modern Times!

We must admis that the times hava changed. A remendony
tevolution has takeq Place in the cultural and CCONMM I oM.
dKions of the world, radica[)y tran.forming the Apancisi ang
busioess practices, Uader the prag. s conditiong, therefore, the
fitihadi Laws fi o, Lews dedyveq by the -MusHmn terists F.gq
Quran and Sunpap id the abien:s Ot eoy ciear ey direction jn
the Quran apy the Sunnak which itthe carly days of Isiam werg
ctacied ip the FOOtext of econ e and ewltura] ERVIrDOmegts of
Hijaz, iraqg, Sytia apd Bgypt cannot fully acawer phe Preusene
needs of Muslims, The jurists hLag ioterpreted the orders of
Shariah g resolve the cageg in ths sitnations obtaining in their
OWE the. Mazny of those rulingg apg deductiong ape 0O longer

uch recodification i o be dope;
MNeed for Deliberstion before Mndemi_zalinn
IF we foflow the whims OF a handful of 3o called fiberalisis

AMORE us angd codify the laws kcording 1o their, liking, j;
wolld he a distortion of Islamig Shariak rather than the cadjfic.

I. This jy L0 §Xira from tha Author’s work The imtoreys Lo, Sand,
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principles of Islam. Their object is to grab wealtk by fair means
or foil, while 1siam stands Cor livelihood by 1dwful means. They

. strive to earn millions and billions, without regard to lawlul or
unlawful meacs, lslam, however, demands earning by lawful
meang only, withont usurping the rights of others, no matter he
becomes 2 millionaice or not.

According te  this group a man who amagses the largest
amount of wealth, pains conirol over the constantly expanding
scopemic resource; aod buss with them the mazimum comio,
prestige, power 20d influgnce, is the most successful irrespective
of the fact that he might have astteined this suceess by gross
selfishoess, oppression, uallousness, falsehood, deceprion. ita-
merality, trampling upon the rights of fellow men aud brazes-
fwced promotion of mischief, sirife, wickedness and lewdoess
thus driving mankind {0 2 +tate of material moral and apiritual
deatht, .

According to Tslatm suceessful is he who endeavours to earn
his livelihood by Lruth, trust, hepesty and scropologs regard for
the rights of his Fellow men. If he becomes a millionaire by
an epterprise of such character, it is a seward conferred by
Ciod npon him.  But even if such ao enterprise coables him just
to make both ¢nds meet, to afford only tattered clothes and a
thatched hut for sheller, he is not the loser. This difference of
approach towards fife leads 1his group towards pure capitalism,
which Is the antithesis of islam. The coocessions, allewances
and permissions which they seck are never permissible in [slam,
Streteh and sirain ibe principles and tenety of 1slam as you will,
yet it is beyond you 1o daduce nny rule or regulation which is
not the least envisaped in the framewoark of Islamic teachings
and principles. Heoce those wha wish to follow the pah of
capitalism wouid bz well-advised to stcp deceiving themselves and
the world and clearly understand that they have no option but 1o

1. The seference bere is to tbe group whick zazks o declars the melhods
of Capitalist s¥slem fawfil and in confarmlity witk Tslam. Tha positien of
Lommunist mihded group 13 to the cootrary. The Tallacy of their stand-

poitt has been sxposed by the Autbor a) eeveral poinn i the bopk. it
—Edirar
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adopt the economie and monstary rules and regulations current
in Eerope and Awmerica instead of those prescribed by Islam.

As lor these who are Muslims and iatend 1o fellow 15lam and
kave faith in the Quran and the precedent of the Holy Prophet
(Peacs be on him) and consider it nccessary to foilow them in their
practical fife, they do not reatly need a medernised code of Laws
to take advanlage of th: inslitutions of capitalism, nor do they
winl cencessions in the Islamic Law ta become business mag, ate;,
bankers or indusirialists.  They peed a code enly to adapt their
conduct to true Islamiz nofms in the preseat cconomic conditions
and fingncial and commercial ofMairs, 30 that they can avoid sych
business praclices as 4rc fepugnant 1o Allah's Law.  And wher.,
i lateenztional transactions, they confront reat difficultles. they
should be able to aviil of these cuncessions which Islamic
Sharizh imight allow in such cases, For this purpose, fresh
cadification of the law i5 no doubt necessary and the schojars
of [s]am are duty-bound to direct their snerpics to this iask.

MNeed for Re-codification 1o [sladiic Law

[sfamic Law i aot so rigid or static that its initial codifica-
tion Lo suit a particular time apd place showld remaic valid foc
oll \tmes 10 come without any chaope whatsoscer. Those who
eaterluin suzh cencept of [sfamic Law are pot only wrong, they
have rather (ailed 1o grasp the true spirit of Law. The lslamic
shariah is based on reason and equity. The real objective of
legislation is 1o regulate the affairs and relations of the peaple ia
stch 3 manner as to

(4j promiote covperation and sympathetic nccord rather thap
conflizt ipd competibion among them,

(b) to set down their rights and dutiez on an equjtable and
balanced scale.

{c} to afford to every cilizen full opportunity oot oy (o
realise his own potential but also 1o be hefpful in the deveicp-
ment of the faculics of others o at leas: not to creats couflicl by
resisting or biocking the growth and advancement of their
proapects. : ' '
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For this parpese out of Hig Supreme- Knowledge of human
nature and the matzrial world, He hat isgued ¢ertain decress
in every sphere of life, and Hiz Apostle {peece be on himy has
preseoted befor= ws a model by complying with these decrees
ip practical fife, - :

Though these decrens wore issued at a particular time and

under a given sitvation and were jmplemented in a particular
society, yet the very words of these decres and the way and
means for their enforcement by the Holy Prophet (perace apd
blessings of Allah be on him) reveal such wide-ranging and
comprebensive priscipales as are squally efficacions and wosk.
able for the establishment of a just society in ever epoch and
wnder all ¢onditions. These pricciples are the only part of
‘Islam which is eternal and immutable. It is oW the responsi
bility of evaty generation of Mufrakidie (legists and Jucists who
have the knowledge and wisdom to tnterpret the Holy Quran
to deduce such faws from the priacipales of Sharizsh a3 are
‘suitable to the canditions and circumstances of their time and
Place and administer them in such a way as to fulfi the abjec-
tive of the fawgiver,

The principles of Shatiah are unalterable, but the laws de=-
Juced from them by humap agency arp suhject to modification
and revision. The reason is that the former are Godgiven, the
latter are man.made. The prineiples of Shariah are applicabis
to all ages, places, affairs and needs, but the jJaws are dedoeedfrom
these prineiples to deal with particular circumitances &0d cases.
Some Essentisl Conditlans for Re-codification

Hence there is awple provision In Lilam for raodification in
laws (provided that 1he modification eonforms to the pripciples
of Shariah} eccording to changed conditions and circumstznees.
The Mujichidin of every age and every coumiry mre fylly
. authorised ta infer orders and adreinister affairs according to the
¢ircumsiznces of tkeir age aad their environment.

It is not ihat scholars of one particular age bave been given .
a charter to frame laws for 11 times and people denyipg this
right to the schoiars of subsequent agds. Yet 1bis does not
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mean a free license to everyone to modily laws, distort the
principles and derive crooked Argements from them according
o his desice, whim or (ancy, and deflee; the laws from the real
objective of the Law-Giver. There it a code for exeIcising
- Ljrthad; which consists of 2 few conditions :—

The Firat Condition

The first pre-requisite for framing detailed Jaws 13 thay {he
legist must fully imbibe the spirit of Shariah.l For this the legist
must refect on the teachings of the Quean and 1he life of the
Holy Prophet {peace and blessings of Allsh be cn him]),

A person who makes 3 deep 2nd exiensive study of both
will be abhls 1o grasp the spirit of Shariah and 1his in sight in
the spicit of Shariah would will guide bim on &very occarfon 1to
such course of action which 8 in line with 1he objeciives of
Shariat and which course of action would upset the balagce of
Shariab. Such alterations and. modifications in laws az arse
made by erudite men who have gained insight in the spirjt of
Shariah will not on ly be appropriate and balonced but in their
particular context, as good as the lew Bivers injunction to meet
the law givers intention. Scvera] cages may be cited to illusirate
this point. For example Hadrat Umar's (Alluh be pleased with
him} directive that Hadd punishment shall not be passed on

- : R
1. It woold not be qut of Place 10 poiot cut BHers shal ihe maip
tcasan for slamming the dopr of fistkad in ovr deyw i¥ Lhat The siudy of
Cturam and the Vife of 1he Haly Prophet Mubammad {peace be on him} beve
been cxtradited from the s¥ [labi of our Religicus Edurntioe and jp 1bheir
place ope or the orher schoa) cf Juzispiudeese ig ircoiporsted in \be courss
of sludy. Agaio even thi ¢:ursc op Jurliprudensce b 1zught in such 3
munner ibal the tradent fzily tt peideive (ke jenl dilferepce ppd distizetion
betvweg (b= taxgy comtzining 1he iojunctions ¢f Alleh agd His Apostle
(peace be on bim) and the vardicia of the jurittr. Mo bedy enn Fuin ingighe
into che real  =pjcit of Msiam and 1he banic principles of halamic baw
wilboat 2 deep and critical study of the Holy Quran and the life of the
Holy Prophet {peace and bleszings o Allak b4 vpon him). This com-
Prehension s an ersentisl Prefequisite for \he enercige of Iftthad, bat It
caoned By guined fiom the worky of 1ha jurises even after n life-long mindy
of nuch works, : —Authoer.
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Musiims during war ; pardoening of Abu Mahjen Thagafi by
Hadrat Sa'ad b. Abi Waggas who was charged for drinkirg
ligour, a hodd critne or Fadrat Umar's decision suspending the
punishment of amputation of hand Tor theft during famine.

Oun the face of it, these directives appear to be in copflict
with the express orders of the Law-glver, bul anyont who has
somsz ingight in the law of $hariah knews that these except|ons
to the general rule under special clrcumstances were quite in
consonence with the snirlt and objective of Sharjah,

In the same catepgory is the case of Hadrat Hatib hin Abj
Balta®ak’s slaves. A man from the iribe of Muzaina com-
plained before Hdarat Umar (Allah be pleased with him) that
Hatibs siaves bad stolen hils camel. Hadrat Umar (Alich
be pleased with bim; ordercd #o cut the hands of the thisves
but later rescinded his order, observing, “You exacted labour
from theze poor men, but gave them no food and reduced them'
ta such straits that even if they had eaten something unfawiul,
they would be forgiven.” :

Hadrat Umar (Allah be- pieased with bim) acquitted the
slaves and directed their masier to pay recompense to the camel-
owner.  Similarly Hadrat Umar's (Allah be pleased with him)
ruling o the case of prenounciog divorce thrice at a tlme was
alse at variaoce with the precedent establiched in (he Holy
Prophet™s {peace and blessings of Allah be oo him) time. Lut
sinccaall these modifications in existing orders were made with
full cognizance of 1the spirit of Shariah no body ever held them
A3 tosound. '

In cantrast to it 2oy amendment jo the exisiing order which
i5 made without this copnizance upsels 1he balence of Sharsiah
apd ¢auses disorder,

The Second Condition

The second imrortant condition for acquiring insight into
the spirit of Sharfah is to take a comprehensive view of all the
orders of the Law-giver in that particular field of life wherein any
Iegislation or ruling is needed and to gsceriain, afler deliberation,
the object of those lawn, the aver-all scheme of the Lew.giver
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in thet field and its impact jn the wider scheme of Istamic life
sod the policy of the Law-giver as a whole. Any Law framed,
repealed or amended without full appreciztion of the will of
the Law-siver, would viclale the abject and spirit befors ithe
Law-giver &nd cause divérsion from its epicenter. In Islamic
Law, spirit hoids precedence over letter. The prime [unction
of the lepist is #0 coacentrate on the object,' intention apnd
expediency of Lbe law-giver. There are situdiions whee, if the
Istiey of tie law {drafied in general terms) is adhered to, the
spiril is violatzd, o sogh cases the letter should be ser aside
and a course calculaled to fulfi! the spirit should b: adopted.
The exlrome emphasis ro establishing good and eliminating the
evil in the Holy Qurun is quite obvicus. The Holy Prophet
{peice and ble:sings of ‘Ajlah be on Lim) alaa laid great stress ca
Wie-point. Despie this he (peace be on him) jorbade armed
rsvoit ugainst the rule of tyrants and eppressors, for the objcet
of the Law-Giver is to transform conflict into concord, It is
better to avoid an action that may lead (o a preater wrong
without any possibility of the restorztion ef right. 1o Ailama
fon Taimia's Biography it ls related that during the Tartar
turhulence, he chanced 1o pass by a party of men revelliog in
eating aed dricking, Th: Allama's companicis tried o
remonsirate with the revellers, but the Allama stoppcd them and
. poserved @ CAdlah has forbidden wine to shut (he pessibility of
strife aod discard and herc wine js stopping thes: people from
indelging in a2 greaver wrong ie. plunder, murder and desirue-
tion. MNow whes they are in this state it woald be conirary o
the ohjective of Shariak 10 step them from drinking wins,

This shows that rules may be modified according to ihe
special mature of the circums.tances, provided thit the modifivn-
tion futls rather than kill. the objective of Sharia. Simufacly
there are certain rules which were worded in a particular
lenguage under special circumstaace;. The legist is, therefore,
not duty boutd to foliow Lhe jetter of these rules under any
eifcumytances, On the contrary he shouwld ascertajn the real
objeclive of ke Law-Giver from the letter of the luw and irame
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swjtable rules for the achievement of thet objective. For instancs
the Hely Prophet (peace and blewsings of Aulsh b= on him) bad
cojoined the givicg away of ong so'g of dat: or barley or candy
as Sadga Atr {Charity on Eid-ul-fier). This does not mean that
the standard of weight ie. S4°a curgent fn Medina at that time
and the commodilies mentioned by the Holy Prophet {pcact be
en him) are statuiory obligations. The purpose of the Law-
giver is merely to make the affiuent give away at least such an
smount in Sadga as may enable a destityte Muslim brother to
give a betier time to his femily during festival,  This objective
may be ackieved by any other method which™ is proximate ta

b |

the form suggested by the Law-Giver. '

The Third Condition )

Again it j$ recessary (0 onderstand well the principles and
modes of Divine legisimion, so that ths same priociplst and
modes may be adopted in framing roles In a particular sst of
circumstances.  This nnderstanding cannot be acqoired ynlsss a
person reflects on the form of Sbariab as a whole and characteris.
tics of each law separately. ) :

How does 1be Law-Qiver maintain equity and halaace
among the laws? How does He make sllowance for buman
peture ? Whar merhods docs He adopt to climinate evil and
Fulfil His objectivea? In what form does Heo organize and
regulate human affairs 7 What ccorse does He adopi to lzad
‘mean to His el#vated posls, making at the same time, suitable
allowances [or natural human weaknesses ? All these guastions
tequire thorgugh study and reHlection. 1t js also necs sary for
this purpose 1o deliberate on the letter and spirit of the Quranic
" injunetions and the wisdom of the statements and actions of the
Haoly Prophet {peace und blessings of Allah be upon him). Any
one who has made g tkorsunh and iotelligent study of this braoch
of Kuowledge is qualified to introduce pariiai amendments in
the Taws to svit the requiremenrs of the given situation,

Furthez where o cleer injunctisn from the Quran and the
Sunpab iz mot available he is authorised to frame a new law,
- for any caurse adopied by such person for fjihad will oot be
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a deviation -from Fslanvic prineiples of legisiation. For instance
the Holy Quran ordaing tha ievviag of Jazlx {Poll-tax) or the
people of the Baok (Jews and Christians). But the COL panions
of the haly Prophet (peace be upen him) exercising their power
of jithad extended the application of the order of Juzig to the
Muagians of Persia, idolaters of India and the Berbers of Africa,
Slmilarly az new countries were conquered during the periad
of the right guided caliphs { Aflak be Pltascd wih them) several
izsues cropped yp regardiog which clzar guidelines wers not
available in the Holy Quran or the precedent of the Holy
Praphet (peace be on him)  Tha ilJustrions companicns {Allah
be pleased with them), therefore, framed laws and rgles on
their own responeibility and the Iaws they enacted werc fully
cotapatible with the spirit and principles of 1sfam,
Tha Fourth Condition

The changes in conditions apd Citcumslancey which necap-
sitate changs in rulcs or framing of new rules must be tXamined
from two angles. Oune, what is the gaeurc of thest Circumsrances
and what forces operate witkin them ?  Neat, what kind of
circumstantial changes have oecurra] from ihe viewpoint of
Ialamic Law and what kind of change in Law is required by
Tach DeW circumstanes 7

Take for instance (he question of Seod (Interesty which
15 00w under discussion. For g modery re-codification  of
economic laws we st frst Aurvey the present ecomomic world,
We shall uedertuke g seurching miudy of modern m#thods of
CGONOmMics finanee apgd exchange. We shall gain ap insight
into the forces operating in the heart of tconemic ;ife. We shall
acquaint curselvee with the thewy and principles of those forces
2a0d the forms in which they come into play. Mext we shall
exdming, from the poiat of view of Isfamic Law, the categories
into which changes in :imtumitum By be divided, and see
what type o pyleg CoDMment wilh the spirir, objcctive and
legislative principles of Sharixh By be applicd to exch calegory,
Leaving amyide detalls, we can divide these changes into two
Categoriey i principle ; ' '
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1. Changes that have occurred because of change in sogial
covironments, & natural cansequence of the academic and igtel.
lectual development and evolution, increasing discoveries of
nataral resources, advancement of materiai meuns and re ources,
facilities of transportation and communication, alieration in the
mudcs of production and the expansica of interoational relations,
Such chuoges are quite najural agd real from the point of wview
of [slumic Law., They can neither be eliminated nor i it our
abjective to eliminatz them. What is required is to frame [resh
laws on the principles ol Shariah (o meet new situations in
¢ nonic affairs, fnanrial dealings and business transactions, so
Lbat under the changed circumstances, the Muslims may order
their conduct on pure Tslamic pattern. _

2. Changes which are not the natural copsequence of
social development, but have occurred due to the hold of VICious
capitalists over the economic system and financial affairs of the
world.

The same oppressive capitalism, which exis'ed in the paran
days'! and which remained suppressed under Yslam for several
ceaturizs, has once mgain got hold of the worid econormic order
aud with the belp of advanced social resources it hes infroduced
the same old doctrines in ever oew forms in various ficlds of
economic fife.  The changes that have come into ef.ct becayse
of the insurgence of papitalism ore oot real or natural but
entirely artificial in the eyes of Islamic Law. These changes can
he undone by force and thetr elimicalion 15 imperative {or the
Wweitare of mankind. It is 1he cardinal duly of a Mus.im to
climinate these ¢hanges with all the force at bis cemmand and
reconsoruck Lhe economiec system on the prancy, les ol Isluw,

The fizht 2painst capitaliem is oblivoiesy for q SNMusiim
rueh mare than the Communist For o communist it is a

b Here the pecm “"Cepitelism™ 19 not beirg used in its presen: himicd
leviuicn) sense, bat in its wider 1éml comtear. 'Capinallsm™ i ity
lesnoical a2nse i3 the piodwect of Incustrial Revalution io Burgpe. Bul
tbe real cuptalism is ol ancicat orgln and bas exisied jg s varipus
fores sinc: the time wheo man surrendered the leadership of kis cultural
and merad life vo =aramn.
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matter of bread and butter only, but fora Muslim'it is 3 matter
¢nacerning his religicn and whale moral set-up. The Communijst
chatmpions the cause af the Profetariat, the Mushim Hxlits ag
the real int=rest of the entirc humanity incfuding the capitalists,
The struggle of the communist has 4 sclfsh end while the aim
of Muslim siruggic 1 to earn Allah's Pleasure. Hence the
Muslim can never compromise with the oppressive capitalist
syatcm in vogue, Anybody who is a Muslim and actg rccording
to islam, be is duty bound to do his best to do away with

vicious system come what may. The laws enactad by Islam in
the economic field will oot facilitale the abserption of Muslims

P the Capitulist system and Lheir participation in jis imstitutiops
lo make it a suceess. {15 wole aim would be to safeguard tha
Muslims as well as the whele world from this evil zod slamming
all doors of development ont this eppressive and unjust system,
General Priceiples of Comyuitaliaa

Islamiz Law has made ample provision for commuting 1he
rigours of [aw according to citculoalances gnd needs Henca
one of the principles of Figh states ;

“Some unlawbul thihgs hecome lawiyl yoder the Compulsion
of need,” and'Where the observance of law of Sharah
hecomes rigorous, there the law is raged.™

This principle has becn alipded to gt saveral places in the

Holy Quran and the traditions of the Holy Prophet (peace and
blessingz of Allah be on him).  Fer instznce :

{r .q = o0} begemy WU il &1 il Y
“Allah taketis nor 2 soul bevnnd jte seopa,”

Crag - oAb uedl o5 b ) juaht LN T
" Allah desiteth for you zasc, He desireth not hardehie G
you."” :

{.i'.."'- E&_”:i I:J.-a- lli‘ ';JJI..” |_4il|"j:-'1".'-"-..]"1'." '...n. »

“Abtlab Lath not laid uiaon e i eeligion sny hpedskig.
and in Hadith it ie retated -
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“The best religion jn the sight of Aliah is that whioh T
semple and easy.”

(e Ut alr Yy s W)
“In Islam there iz no hacm or hardship.™

Hepce it s an ¢steblished principle in Islam that where
rigour or harm s involved, the laws shall be sofiened. Yet
it does not mean that the [aws of Shariah or the Himits ordajged
by God should be set aside to fulf)| Bt imaginary or ¢apricions
need,

" There are seme sules and reguiations for softening the
rigours of law which can be easily understood by reflection
vpon the principles of commutation in Shariab. Firstly, (he
degree of hardship must be aseertaliped. Ciearly the rigour of
Shariah cannot be relievéd ig eviry case of bardship, otberwise
'he very concept of law would vapish. The hardship of ablution
during winter, of fasting in hot weather, of journey for Hajj or
Yihad (hely war), all thess are certainly hardships, Bot they are
not the kind of hardships for which the rigour of the law may
be removed aliogether. The condillon for comtmutation or
temovel is that the bardship shoyld ba positively harmful, for
instance the hardship of journs . illpesg repregsion and parsecu-
tiot of & tyram, poverty, extraordinary calamity, civil war ar
seme physical defect, Under such circusmtances, the Sharizh
bas commuted riecaur of Hany lawg and ather Lommutations
may zlso be allowed on their analogy, -

Secondly, the commutation mys Correspony with the depree
ol hardship and compulsion

For instance it js unjawiy| for'a patient, able 1o offer prayers
in sitting posture 1 ay prayers ina lying down positior. For
aa i1lness for which it i eiough to miss ten fasts duriug Rama-
dan, it is unlawfut 4 skip fasting during the whole of Ramadan.
A man who cap preserve his Tife by driaking a tup of wine or »
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metsel ar twe of unlawlul Food, is not avthorised to exceed the
Limit imiposed by his need,

_ Similarty it is uolawfual for the physician to see mare tlun
what iz absolotely warranted by professional necessity of the
private parts of a patient’s body. Thus the permissjon and
commutation will be d:term!ned according to hardship and
n&od in cach Case.

Thirdly, so device may ba adopted to remov: any difficulty
or harm which may cauge relatively greater harm or create
greater difficalty. Only thoss devicas will be permissible whose
harm is comparalively lesser. Similar to it is the rule that it is
unlawfol to gat involved In an gvil of greater or equal magnituda
Wwhile ttying to avoid some evil, Mevertheless whett a parson
is caught between two evils and canaot escape making a choice,
he should opt for a tester evil 10 ward off the greater one.

Fourtbly, removal of evils has priority over achievement of
hetter objectives. In the sight of Sbharlah it i3 more important
to ward off evil and to aveid the unlawful and dispet avarchy
rather than do good and fulfl one™s duties and obligations,
Thar is why the Sbariab is more liberal in sacing the rigour of
ohlizgations thap in granting allowanes xad relaxations for
prohbibitions. Concessions bave been awarded in the matter of
jourpey and illness in the prescoibed prayers or fasting aad other
duties but no relaxation has bheen allowed for the use of
impure and ynlawfuol things,

Filthly, with the end or remaval of rigour or I:lardshlp, the
congession Japees. For jnstance when the loess is over, the
allcwance of Tayammum cxpites.

Some Forme of Relazations (refating Toterest)

Having grasped the above stated rules, fet us now ponder
ov¥er the relaxations that may be allowed in the Izews of Shariah
in the matter of Interest.

1. The acts of charging acd paying Interest ace Dot similap
in characler, Ope may be comp:zlled by reed 10 raise a loag
on Interest Dut thece is absofutely o compuision for charging
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Interest, - Oniy a wealthy person can lend money on Foterest ang
these is mo point of compulsion for a wealthy person -to ‘make
tBid-undawful act lawful for him. :

2 .Again every need for raising an Interest-bzaring ioan
cannot be conzidersd as a reg) compelling need. Extravagant
spending on marriages or occasions of family joy ot sorraw
ts no real compolsion.  Purchase of & motor ca; OT comstiuction
of & house i5 also not a genyine compulsion ;

1. Such needs ure ofien wronyly termed asg e ergancy, hance
borrowing huge sums of meney from banks or money-
lenders on Interest can by n¢ means be Jusiiied in the
cyes of Sharfah Law. Anybody who borrows money
on [nterest oa such fiimsy grounds commits a great sin_
Exoepticn to this law can be grapted cnly in the case of
such emergency where relazation in unlawlul becomes
inevitable i.c. any calamity or a serious threat to life ar
hotour or any herdship bevond one’s capacity. [n
such exceptional casss, only, is a Muslim pEermitted io
borrow moacy on joterest.  But akli those Muslims who
had resources enough to help their brother in faith yet
they did not come forward i save him from the carse
of Interest would stand as defanlters and . sinpers,
Rather the whole nation would imcur the wrath of
Allah as they did oot care to organiss Zakat and
Charities apd thus rendered the poor and the have-not
quite belpless and with no option but to heg the mLoney.
lenders for belp, in case the Muslim cotymunity has a
government of their own, the povernment, es such,
would b+ sinnec.

2. Borrowiog oa foterest is rermissible strictly to the extent
of ineviiable need, s5d the money so borrawed should
be returned as sopq.as passibie. It is quite forbidden
to pay a singic pedoy iu jaterest after tha COMETEENCY |5
over, and ihe besrewcr is in a position to pay hack the
money borrowed on interest. The question, whether
there exists an uwnavoidable CIMErgency Of noc (o justity
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bertowing on interest and when -that ¢MECFENLY 16 EVET,
entircly depends on one’s own-sense of picty and Fear
of Aflat; greater the Fear of Allal, the more is ope
cautions snd careful,

3. Those, who remit their money in banks becauss of
commercial exigeneiss, security or with a view to safe
guard their futare interests im & disturbing pational
sitvation, or those'who purchase insucence colicies, or
those who contribute in the Provideat Fund under
<ertain conditions and regolations, should consider the
principal money as their legitimate property and should
pay 2477 Zakat per apnum over this money. Thase
who arz the worshippers of Aliah and not the wealth,
their money would not be purified uptil! and unlees
Zakat is paid oq it.

4. The interest money accruing of one's deposit with the
baok or insurzuce policy or Provident Fund should not
be left with the Capitalists to the bepefit of the
exploiters.  Rather this amouvat should be spent to help
such needy and resourceles persons who are presged so
bard financially as to justify relaxation in the wolawful
for them,1

5. All the profits scerning from monetary or business
trapsactions that come under the purview of ioterest or
carty any dJoubt of interest should be avoided as far asg
possible, but when 1aevitable, the amnunt of jntersst
should be disposad of in the manner as stated in point
MNo. 3 above.  An honest and sincers Mushim is Sup-
pased to work lor the elimination of evil and not for
his own selfish interests, Whoever fears Allch apd
B:lieves in Llhe Day of Resurrection tries his best to
avoid all the unlawful practices hawever prospective and

I. 1 agrec with this idea, because rhe inverest jg baalcatly procured
fram those g need, may it bhe government treaqucy, bapk or
insurance bosjuesn, the mein Soureef of Precuring iclerest every
where are 1he poor and the need¥. (Aarhor)
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profitable in the intersst of businezs and save himsell
from the wrath of Allah.

Thzsw relaxations are meant only for the individuals
but may be ex'eaded to a nation as weil when it is subjugated to
others and is not ipdependent enough to work out its owp
financial and «conomic system. Butin the case of a free and
independent Moslim nation, having [uil power and authority to
solve its probiems in its owD way, ®o relaxation oy concession
can be claim:d in the matier of intersst untill 2ad unless it is
established that banking, trade and indusiry aod the whole
financial sysi#m can oot work without interest and that there
Is ne alternative to it whatsoever, This is theorstically bassless
and practicaliy w:ong. In fact a fnancial system can be worked
out and implemented cuccessfully without the elemear of
interest. Hezce Lhere is mo point in insisting on Weslern
Capitalistic System except 1hat it has been decided to rebel
against the Creator, snd defy Allah--the Almighty .and
Qmnjpotent. :



